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FOREWORD. 


- The ‘science of religion’ has in the last fifty years developed and 
progressed in many Ways. We have the comparative, the historical, the 
sociological and the psychological methods. Of late a new school has 
arisen which is well-exemplified by its forerunner James (Varieties of 
religious Experience), and latterly by Otto (Das Hetlige and Die Religi- 
onen}, a school which relegates history and philology to the background 
to concentrate in the first place on the religious experience itself. Pratt 
in his recent work The Pilgrimage of Buddhism applies the principle in a 
practical way and rightly says: “ To give the feeling of an alien religion 
it is necessary to do more than expound its concepts and describe its 
history. One must catch its emotional undertone, enter sympathetically 
into its sentiments, feel one’s way into its symbols, its cult, its art, and 
then seek to impart these things not merely by scientific exposition but 
in all sorts of indirect ways.”’ Non scholae sed vitae is the motto of this 
school. 

Nevertheless, histery and philology will remain indispensable acces- 
sories. And also in the historical method there is development and 
subdivision. A group of phenomena of great interest and importance, 
but scarcely as yet touched upon, is the one furnished by what may he 
called the symbiotics of religion. In Europe, the confluence of paganism 
and Christianity has submerged all paganism without destroying it. 
In Java, the confluence of Indonesian animism, Hinduism and Islam has 
produced a doctrinal, terminological and sentimental complex which is 
difficult to analyse and is an example of permeation without suppression. 
In China, Confucianism and Buddhism have remained unmixed side by 
side, whilst Buddhism has intimately influenced Taoism, chiefly in the 
popular strata. In India, likewise, Hinduism and Islam have remained 
oil and water, though a subtle influence has perhaps heen exercised upon 
later Islamic mysticism and magic by the surrounding Hindu atmos- 
phere. On the contrary the purely artificial individual endeavours of 
an Akbar and a Dara Shikih to introduce Hindu thought and specula- 
tion into Persian literature have remained almost completely isolated and 
sterile. A little literary theological island has been created which has 
remained uninhabited and from which no travellers have undertaken 
further voyages into the world of Islam. The rich and fertile results of 
the introduction of Greek thought into the Arabic and the mediaeval 
western world is in this instance counterbalanced by an entire lack of 
consequences, and the effort was still-born. Nevertheless syncretistic 
and irenistic tendencies are always interesting and deserve attention. 
The sharply defined and definitely circumscribed literary activity of the 
few notable Muhammadans who have sought to transplant Indian 
thought into the Islamic world is of such a nature and moreover 
connected with incidents of human and dramatic value. 

It is difficult to decide where to begin in this study : with the artifi- 
cial endeavours of rulers like Akbar or Dara Sbikuh or with those 
of humbler mystics without autocratic influence. One might either 
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prefer to approach the problem through translations such as the Persian 
translation of the Upanisads or through systematic treatises such as the 
one that forms the subject of the present volume. The whole subject 
has been scarcely touched. Speyer in his De Indische Theosophie has in 
one of his chapters dealt with the influence of Indian theosophy on the 
West and has shortly spoken about Kabir, the Sikhs, Akbar, and Ram 
Mohan Roy. De Massignon has recently published and translated the 
conversations between Dara Shikih and Baba Lal Das. ‘Abdul Walt has 
dealt with the relations between Dara Shikuh and Sarmad (Journal, 
A.S.B., Vol. XX). The most fundamental discussion, however, hitherto, 
of Indian influence on Muhammadan mysticism seems M. Horten’s 
Indische Sirémungen in der islamischen Mystik (Heidelberg 1927 and 
1928). The two parts of the work contain ample bibliographical 
references. 

Now Professor Mahfuz-ul-Haq comes, in the present publication, 
with a contribution of singular interest for this subject. It is not that 
this ‘‘ Mingling of the two Oceans”’ proves to be a book of deep insight 
or great spirituality. On the contrary, it seems ‘ poor in spirit’ and 
largely verbal. But it gives us a starting point. From this little book 
we can work backwards and forwards. It is an apt focus for further 
research. 

Professor Haq, by his painstaking translation, and by the fullness of 
his annotation, has deserved well of his readers and has made easy the 
task of students in this particular field who may be neither Sanskritists 
nor Persianists. Above all, by his careful and straightforward work he has 
taken away a false glamour with which the tragic death of its author had 
endowed the booklet as long as it remained sealed. But in this connection 
a word of caution suggests itself. We feel that the absence of the glow of 
true inspiration in the treatise isobvious. But is this poverty of quality 
a true measure of Dara’s attitude and endowments? From other data 
known concerning him it is legitimate to regard this question as 
one open to a certain measure of doubt. Have we not rather to esteem 
the matter-of-fact substance and the terminological comparisons of the 
treatise not as the measure of his vision but as the measure of his pru- 
dence? After all he was executed as a heretic. Could he in his time 
and in his circumstances have said more than he did in this work with- 
out danger of dire consequences ¢ All these are matters of speculation, 
but of great human interest. We shall only know for certain when his 
whole wuvre is made accessible to us, and we are grateful to Professor 
Hag for having made a beginning. Dara Shiki, whether he was great 
of soul or only an aristocratic but small dabbler in great things, will 
remain a tragic figure in human history. As the last continuator of 
a short line of activity begun by his great-grandfather, the great Akbar, 
he is also an historical figure in the development of Indian thought. 
For all these and many other reasons we welcome the present work in 
which from beyond the guif of death the voice of Hindu-Muslim Unity 
has been given life again, insistent, sincere, and tragic. 


Caucurta : : JOHAN VAN MANEN. 
15th May, 1929. 
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INTRODUCTION. 


Daraé Shikth, the author of the present work, was born at Ajmir, 
(Monday night, the 29th Safar, 1024 A.H.),' the city hallowed by the 
memory of the great mystic, Mu‘inuddin Chishti, whose tomb there has, 
for centuries past, been visited by the devoted followers of the Prophet. 
Dara’s father, Shahjahan, had also frequented the tomb of the celebrated 
saint and prayed earnestly for the birth of a son, for his two eldest 
ohildren had been daughters.2 The prayer was accepted, as it is said. 
and Dara’s birth was naturally hailed with the outburst of feclings of 
joy by his devoted parents. 

The prince himself records the circumstances attending his birth, 
While noticing the life of Mu‘inuddin Chishti, in his Safinat-ul-Awliya : ® 

‘* And this fakir was born in the suburbs of Ajmir, by the (lake of) 
Sagar Tal, on the last day of Safar, Monday midnight, 1024 A.H. As 
in the house of my respected father three daughters had been born and 
there were no male issues and (as) the age of His Majesty had reached 
twenty-four, he, on account of the faith and devotion that he had for 
the Khwaja (i.e. Mu‘inuddin Chishti) prayed, with thousand presen- 
tations and supplications, for the birth of a son. And with His grace 
(rod, the Most High, brought this meanest slave of his (i.e. Dara Shikith) 
into existence who hopes that He will grant him the grace of doing good 
and will bring to his host His goodwill and that of His friends. Amin, 
Oh, Lord of the world.” Thus, it is a happy coincidence that Dara 
who was born at the city of a great mystic and divine turned out to 
be a devout Sufi and a ‘ man of the Path’ throughout his life. 


Earzy LIFE. 
We know very little about Dara’s early life, for the Mughal his- 
torians, who have primarily been the chroniclers of the political events 
occurring in the State, give us very scanty information on the subject, 
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1 BadshGhnima (Bib. Ind.), Vol. I, Part i, p. 391; ‘Amal-i-S@lih (Bib. Ind.), 
Vol. I, p. 92. | 

2 Hir Nis& Begam (b. 8th Safar, 1022 A.H., and d. 4th Rabi‘ I], 1025 A.H.), 
and Jahan Ara& Begam (b. 21st Safar, 1023 A.H. and d. Ramadan, 1002 A.H.). 

3 Nawal Kishi Edition, p. 94. 
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and the first glimpse that we get of him is at the time when he is handed 
over to Jahangir! as a hostage on behalf of his rebel father, Khurram, and 
jealously guarded by his step-grandmother, Nar Jahan. Dara was 
detained at Lahore up to the date of Shahjahian’s accession (1037 
A.H.=1627 A.D.).2. When Dara Shikih returned to Agra he was 
about 13 years old and it must have been about this time that Shah- 
jahan would have given earnest and serious attention to imparting 
higher education to him. But there is nothing on record, so far as I 
know, to show how far Daraé Shikth had progressed in his studies 
and what special endeavours had been made by his father to educate 
him in accordance with the hest traditions of the Mughals. What the 
/ourt Historians inform us of is not about the progress made by Dara 
in his study of Philosophy? or Caligraphy but of the showering of royal 
favours, in the form of presents and gifts and promotions in official 
rank, etc. But we must confess that such matters can hardly interest 
us. They can only be used profitably by a chronicler of Dara’s political 
history and not by one who aims at tracing the literary attainments of 
this illustrious prince. So, I am constrained to pass over the many 
unimportant events recorded in the official and non-official histories of 
the reigns of Shahjahan and Aurangzib, and would only make a passing 
reference to some of the more important ones. 

Dara, as is generally known, was the most loved child of Shah- 
jahain and, as such, the Emperor did not like to lose his company 
by sending him to distant provinces. The other princes, Shuja‘, Murad 
and Aurangzib, were sent out as provincial governors but Dara, ‘ the 
eldest child of the Khilafat,’’ was kept at the Imperial Court, under the 
very eyes of his fond father who was unwilling to part company with him. 
This excess of love was unfortunate in two ways: it aroused the jealousy 
of the other princes and shut out Dara from gaining first-hand experience 
as a soldier and an administrator. cpanceskuiana he was ee 
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1 Daraé was handed over, aicae with Aurangzib, to J ahangir i in iaiae. 1626 A. D., 
Muntakhab-ul-Lubab, Vol. I, p. 377; Tuzuk-i-Jahangiri (‘Aligarh, 1864,) p. 391: 
Beni Prasad’s Jahangir, p. 394. 

2 Daré Shiktih was escorted with Aurangzib to Agra and received by the 
parents on the Ist Rajab, 1037 A.H. (Badsh@hnama, Vol. I, Part i, pp. 177, 178 
Muntakhab-ul-Lubab, Vol. I, p. 398.) 

3 We only learn that Mulla Mirak Harawi was appointed as a tutor of Dara 
{ BGdghGhnama, Vol. I, Part ii, p. 344; Sakinat-ul-Awliya, p. 47). 
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yovernor of the provinces of Allahabad! and the Panjab,® but he was 
allowed to live at the capital and rule through his agents. This rule by 
proxy could hardly make him experienced. He also led the Kandhfr 
campaign in 1053 A.H.° But, from the accounts of the campaign, it 
i3 apparent that it was not like an expedition led to a distant land or a 
march through difficult and perilous territory but rather the triumph- 
ant pageant of a victorious general. The expedition was unsuccessful, so 
was the previous one led by Aurangzib. But it cannot be denied that 
Dara made certain tactical blunders and the over-concern of his father 
for him hastened his recall ;‘ the task being thus left unaccomplished. 
It will appear, therefore, that Dara was more a man of the court 
than of the camp; but it cannot be denied, at the same time, that he 
possessed an extraordinary capacity for adaptability. A prince who 
had passed his days in the luxuries of a most magnificent Mughal 
court, would have been expected to be utterly hopeless in the field of 
action; but we find that Dara can compose himself, he can adjust 
himself to his environment and can face the frowns of fortune with 
a dignified countenance and a lofty resignation. In the struggle for 
succession, which followed the illness of Shihjahin, in 1067 A.H., 
Dara displayed all his latent powers of organisation and generalship ; 
but he was no match for the sun-dried diplomat and general—Aurang- 
zib. The three brothers Shuja‘, Aurangzib and Murad were marching 
on Agra with a well-equipped and trained army and Dara had to face 
them with all the resources at his disposal. He sent his son Sulaiman 
Shikth against Shuji‘, who was routed and turned back, but, before 
Sulaimin could come to the rescue of his father, the latter had been 
defeated by the combined forces of Aurangzib and Murfd, oat Samigarh 
(7th Ramadan, 1068 A.H.). The battle of Samiigarh sealed the fate of 
Dara, who fled to Agra, thence to Lahore, Multan, Bhakkar, Gujarat 
and Cutch. He returned and fought with Aurangzib but only to be 
turned back after an ignominious defeat. The flight of Dara is a very 
painful episode of suffering, privation and misery. His companions 
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1 Allahabad and the forts of Rohtas and Janada was given to Dara on the 
lst Jamada IJ, 1055 A.H. (Badshahnama, Vol. II, p. 424). 

2 Badshahnama, Vol. II, p. 611. 

3 Ibid., Vol. 11, pp. 291--308. 

4 Muntakhab-ul-Lubab, (Bib. Ind.), p. 591. 
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deserted him, his best supporters left him and the climax of calamities 
was reached when Nadira Begam, his dearest and best loved wife, was 
snatched away by the cruel hand of Death. Dara presented a miser- 
able figure ; he was a broken man, and resigned himself to the will of God. 
His sufferings, however, were soon to end. He was captured by Malik 
Jiwan of Dadar, his Afghan host, and brought to Delhi under the 
escort of Aurangzib’s generals and paraded through the streets on a 
large elephant. He underwent a mock trial at the.hands of Aurang- 
zib’s ‘Ulama and was found guilty of apostasy from Islam. The 
vounger brother passed orders for his execution,’ which was carried 
out on the night of Wednesday, 21st Dhul Hijja,? 1069 A.H. So died 
Dara, the eldest son of Shahjahin and the would-be emperor of 
Hindustan. 
; DARA AS AN AUTHOR. 


A perusal of the writings of Dara Shikuth will make it abundantly 
clear that he had Siufistic leanings from a very early age. He 
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1 For an account of the trial of Dara Shikiih and the charges brought against 
him see Maathir-i-‘Alamgiri, (Bib Ind.), p. 4; ‘Alamgirnama, (Bib. Ind.), pp. 34-36. 
in which the charges are enumerated in some detail, and p. 432 where the 
inumediate reasons of the execution are given; Muntakhab-ul-Lubab, (Bib. Ind.). 
ii, p. 87, in which Dara is accused of vilifying Tasawwuf ; Manucci, Sloria Do M ogor, 
i, pp. 356-358, gives a very graphic account of the execution but makes the highly 
incredible statement that Dari wanted to embrace Christianity in his last moments : 
sernier’s account (Travels, p. 100), is brief; J. N. Sarkar (Aurangztb, i, pp. 296-299 
and li, pp. 213-219) gives the best account based, among others, on T@rikh-i-Shah 
Shujas of Mir Muhammad Ma‘stim. 

2 ‘dlamgirnama, (Bib. Ind.), 432. According to Maathir-i-‘Alamgiri, (Bib. 
lnd.), p. 27, Dar& was executed on the night of Thursday, the 21st Dhul Hijja; the 
author of ‘Amal-s-S@lih (Elliott vii, p. 244) records on the 26th Dhul Hijja, Khafi 
Khan (Muniakhab-ul-Lubab, ii, p. 87) says that Dara was executed on the last 
(akhir) day of Dhul Hijja, (i.e. 29th), while Mufti Ghulim Sarwar (Khazinat-eul- 
Aafiya, i, p. 174), records the date of execution on the lst Muharram, 1070 a.z., 
which is evidently wrong. H. Blochmann (J.A.S.B., xxxix, i, p. 277) accepts the 
2lst Dhul Hijja and says that it was Tuesday evening. He observes :— 

‘The last day (29th Zi Hajjah) of the year 1069 coincides with Wednesday, 
ith September, 1659. Hence the 2lst Zi Hajjah is Tuesday, 30th August. The 
Muhammadan Historian says, Déré was killed on a Wednesday evening. This fully 
agrees with our computation; for the Muhammadan Wednesday commenced on 
Tuesday, 6 o’clock p.m.” 
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had studied the well-known works of the Sifts of Islim and had ex- 
amined their contents very closely and minutely. We find him making 
very apt quotations from the works of the various masters of Stfiam 
and also deducing relevant, but mostly independent, conclusions from 
the Holy Kur’an and the Traditions of the Prophet. He appears to be 
independent in his judgment and bold in his conclusions. He does not 
seem to make a fetish of the stereotyped dogmas nor, necessarily, 
follows the beaten path. His studies in Sadfism lead him to the con- 
clusion that Truth is not the exclusive property of any particular or 
‘chosen’ race but that it can be found in all religions and at all 
times. But this conclusion was not reached in one day. It was the 
result of deep study and continued association with the divines of 
different religions and the Sufis of various shades of opinion, This 
gradual development of the mental attitude of Dara is a very interest- 
ing study. His is a mind which advances from the commonplace to 
the sublime. We can have some idea of this gradual advancement 
from a perusal of the various works and their contents, a list of which 
I give here in their chronological order : 

1. Safinat-ul-Awliya, is the first work of Dara, which he wrote 
in his 25th year (27th Ramadan, 1049 A.H.). He writes in the m- 
troduction to this work that he had a particular respect for the 
Sufis and the religious divines, and had studied their lives closely 
but had been disappointed to find that the details of their 
lives were scattered in the pages of so many different manuscripts. 
Moreover, as he remarks on p. 12, the dates of the birth and death of 
many mystics were wanting in the standard biographies of the Sufis, 
to wit, the Nafahat-ul-Uns, Tartkh-1-Yaftt and Tabakat-i-Suliani. So 
he contrived to compose this work with the distinct object of supplying, 
within a very short compass, the details regarding the dates of birth 
and death, the place of burial and other important particulars of the 
saints of Islim. The extent as well as the conciseness of the work 
is apparent from the fact that in some 200 pages,’ Dara has noticed the 
lives of about 411 saints and divines, including the Prophet, his wives, 
the Orthodox Caliphs and the Imaims. The following is a detailed list 
of the contents of the work :— 
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1 The Nawal Kishiir edition (1884) comprises 218 pages. 
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1 Prophet Muhammad, the Caliphs (4), the three Ametr- 
ul-Muminin and the Imams (18) is .. 1-26 
2. Saints of the Kadiri order .. ah .. 27-—-65 
3. Saints of the Nakshbandt order ae -. 66—94 
4. Saints of the Chishit order... sg .. 96-119 
5. Saints of the Kubrawt order .. 7 .. 120-139 
6. Saints of the Suhrawardi order 2 Ol «140-159 
7. Saints of the various minor orders Su .. 160-377 
8. Wives of the Prophet a a .. 378-388 
9. Daughters of the Prophet... fs .. 389-392. 
10. Female mystics .. - ie .. 393-417 


In the introduction to the work Dara styles himself, as he has done 
in most of his later works, Hanaft, Kadturt, namely, a follower of Imam 
Abii Hanifa and a Murid of the order which owes its origin to Shaikh 
‘Abdul Kadir of Gitlan, and concludes by hoping that his (t.e. Dara’s) 
future may be happy through the grace of the many divines and mystics 
whose lives he has noticed in this work. 

2. Sakinat-ul-Awliya.—This is Dara’s second work which he wrote in 
his 28th year (p. 134),! in 1052 A.H. (p. 6), dealing with the biography 
of Miyain Mir, or Miyan Jiv, the spiritual guide of his Pir and Murshid, 
Mulla Shah,? called Lisdnullah, and his many disciples. Dara Shikuh 
writes in the introduction to this work that on a certain Thursday, in 
the 24th year of his life, an angel cried out to him, in his dream, that he 
will get such a reward from God as has not been bestowed on any 
previous king, and the fulfilment of this message came on the 29th 
Dhul Hijja, 1049, when he was initiated into the Kadirit order by Mulla 
Shah, who, according to Dari, was the greatest divine of his time. 
Dara, besides noticing at considerable length the lives of Miyan Jiv, his 
sister Jama] Khatin, and his many disciples, the most notable among 
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1 Urdii translation lithographed at Lahore. 

2 In Binyon’s The Court Painters of the Grand Moghuls (Milford, 1921), Plate 
No. XX XIII, there is a fine miniature portraying Miyan Jiv and Mulla Shah sit- 
ting opposite to each other. And in Havell’s Indian Painting and Sculpture, 
(London, 1908), there is a fine painting, reproduced in colour, in which Mullé Shah 
and Khwaja ‘Abdullah are seen sitting opposite to Miyain Jiv, and in E. Blochet’s 
Les Enluminures des Manuscrits Orientaux (Paris, 1926), there is a portrait of Dara 
Shikih and Mullé Shah, which the learned author could not identify. 
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whom is Mulla Shih, discusses various Stfistic and religious problems, 
such as the need of a spiritual guide, the way to find him, the desir- 
ability or otherwise of Sam‘ (or engagement in hearing esoteric songs). 
the problem of the vision of God (or riyat), etc. In short, the work is 
replete with interesting discussions on the various problems of the Path 
and can be read with profit by the serious students of Sufism. It 
appears that Dara has supported his arguments by reference to or 
quotations from the various standard works of Tradition or Siifism 
and the names of the following works, to which Dara has referred in this 
book, may serve to give an idea of the extensive studies of this 
prince : Kashf-ul- Mahjub (p. 5), Tarikh-i-Yafi't (p. 13), Mu‘jam-ul-Buldan 
(p. 14), Sahth Muslim (p. 24), Mtshkat (p. 24), Bahr-ul-Haka’tk (p. 63), 
Tafsir-i-Sullami, (p. 63), Tafsir-1-‘Arais (p. 64), Tafstr-1-Kubshart (p. 
64), Fasl-ul-Khitab (p. 65), Takmila (p. 81), Tafstr-t-Husaini (p. 135). 
This work is also valuable in another way, namely, that it gives us 
an insight into the relation which existed between Dara and Miyan Jiv 
and Mulla Shah. He first meets Miyan Jiv in the company of his father, 
Shahjahin, in 1043 A.H.,’ and the immediate effect of this meeting 
is his complete recovery from the serious malady he had been suffering 
from for the last four months (pp. 38, 39). The second visit of 
Dara, which was also paid in company of his father’, produces a still 
greater effect on him. He goes bare-footed to the upper storey of Miyan 
Jiv’s house and, out of reverence to the saint, gathers the chewed clove 
thrown away by him. Next, he goes to him alone and pays him homage 
by placing his hands at his feet (p. 41). This opened the portals of 
Divine mysteries on Dara and Miyan Mir pronounced him to he his “ very 
life and vision,”’ (p. 42). And it was through the kindness of Miyan Mir 
that Dara received lessons in Mushahida (or, Beholding of God) and 
also witnessed the Latlat-ul-Kadr, on the 27th Ramadan, 1050 A.H. 
The relations that existed between Diraé and his spiritual guide, Mulla 
Shah, were more intimate and endured up to the latter’s death, in 
1072 A.H. It is impossible to reproduce even in brief the many 
personal reminiscences of D4arda’s relations with Mulla Shah which the 
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1 The interview took place on the 17th ShawwaAl, 1043 A.H. (see Badehahnama, 
vol. I, part 1, p. 12 and Sakinat-ul-Awliya, pp. 38, 39). 
2 This interview took place on the 8th Rajab, 1044 A.H. (see Baédshaihnama, 
vol. I, part u, p. 65 and Sakinat-ul-Awliya, p. 39). 
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former has recorded in the Sakina, but the following extract from the 
letters which the latter wrote to Dari may serve to show the esteem in 
which the prince was held by his Pir and Murshid. He writes:‘‘.. 1 
repose much trust in your wisdom and understanding ..” (Letter No. 1, 
p. 140). ‘‘ You are well informed of divine mysteries ..’’ (Letter No. 
3, p. 141). .... “QO! temporal and spiritual King ..” (Letter No. 9: 
p. 147), etc. 


Moreover, Mulla Shih has written a special Ghazal in which he has 
exalted the spiritual attainments of Dara Shikth. He writes + :— 
The first and the second Sahib Kiran (namely Amir Timiar and 
Shahjahan) are the kings of grandeur, (while) our Dara 
Shikth is the Saktb Kiran of heart. 
From the universe, the provision of the two worlds, he has 
brought under his grip on account of the merchandise of his 
heart. 


We also learn from the Sakinat-ul-A wliy7 that Mulla Shah had asked 
Dara to impart spiritual instructions to the murids ; but the ‘Ulama who 
were known to Dara dissuaded him from doing so (p. 135). He took 
omen from the Kur'dan which was favourable to him but it appears that 
he never actually engaged himself in imparting spiritual instructions. 
Mulla Shah exhorted Dara, on the eve of his departure to Kashmir, 
‘to advise the companions (yars) as he was the wisest among them”; 
and Dara, in his turn, requested him to pray for his future salvation 
(p. 138). It also appears that Mulla Shah was of opinion that the 
propagation of the Ka@diri mission in India would take place at the hands 
of the prince (p. 139). Of the religious exercises in which Dara engaged 
himself, there is one which deserves special mention, namely, his exercise 
of restraining the breath. He writes, ‘‘One day he (Mulla Shah) said 
that the exercise of restraining the breath which prevails in our order 
is absent from all others,-and is extremely difficult to perform. He 
taught me the method which is peculiar to this order. Of the exercises 
in which 1 engaged myself in the beginning (of my spiritualistic 
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1 Sakinat-ul-Awliya, Curzon Collection, No, 443, fol. 83b: 
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career), this is one and, as a result, I could pass the whole night, 
whether it be long or short, in two breaths and, at times, my condition 
became such as if my life was going to be extinct.”’ 

3. Risala-i-Hak Numa, or ‘the Compass of the Truth,’ is the third 
work of Dara Shikth. It is a small tract of some thirty pages! dealiny 
with the various stages of spiritua] development and discussing the ways 
and means of reaching the highest pitch of spiritual perfection. The 
prince writes in the introduction that ‘‘ none should read this Resala unless 
he has got the companionship of some perfect (divine) ” (p. 6). Further, 
he adds that this tract is a compendiun of Futihat, Fustis-ul-Hikam, 
Lawa@’th, Lama‘at, Lawami‘ and other works of Sifism and expects that. 
“if this tract is examined by a man of God, he will justly remark 
what a (wonderful) gate of Divine inspiration has been opened to this 
jakir and that God has, inspite of his being in this garb (of a prince), 
opened to him the-portals of saintliness and divine knowledge; so that 
human beings may know that His favour is without any (particular) 
cause. Hedraws towards Himself whomsvever He likes, in whatever garb 
he be. This wealth (of Divine knowledge) is not bestowed on every one 
but has been bestowed specially on him.” (p.6). Dara goes on speak- 
in this strain. He says that his first work, Safina, was a composition 
of the period of quest (after a perfect divine) and his second, Sakina. 
was written after he had reached the companionship of such a divine 
and had learnt from him ‘the paths of Sulak and the Makamat (or the 
stages of the Siifis),”’ (p.7). Lastly, he says, ‘‘Now that the gates 
of Tawhid (Divine Unity) and ‘/rjfan (Divine knowledge) have becn 
opened to him by God, the Most Holy and High, and He has bestowed on 
him His special gifts and bounties, he records them in this tract.” (p. 7). 
Dara further speaks (p. 5) that he has uniformly named a book by 
taking omens from the Holy Kur’an. He writes ‘“‘In all my composi- 
tions I have followed the practice of taking omens from the Holy Kur’an 
and naming them at the Divine instance. It had come to my mind to 
name this tract, Hak Numa, (or, the Compass of the Truth) and, when 
T took omen, the following Holy verse, which unmistakably points to this 
tract being a guide to truth and also to its greatness, came out”’: 
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1 Lithographed at the Nawal Kishir Prees, Lucknow, 1910. It has also been 
translated into English and published by the Panini Office, Allahabad. 
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And certainly We gave Moses the Book after We had destroyed the 
former generations, clear arguments for men and a guidance and a mercy, 
that they may be mindful (Ch. xxviii: 43). 

The tract is divided into six fasls (or, sections) dealing with the four 
worlds of Nasit, or, the Human World (pp. 8, 9); the Malakut, or, the 
Invisible World (p. 9-21) ; the Jabariit, or, the Highest Heaven (p. 21-22) ; 
and Lahut, or the World of Divinity (p. 22). The fifth fas! deals with 
Hawiyat or Divine Essence and the sixth is a continuation of the same 
discussion. The author concludes the work by quoting one of his qua- 
trains which shows that the tract was completed in 1056 A.H. and that 
it was written under inspiration : 

‘The whole of this tract is a compass of the Truth, 

and was completed in the year one thousand and fifty-six. 
Consider this to be the work of Kadir (i.e. the Absolute) and not 
of Kadiri (i.e. Dara Shikth), 
Understand whatever I have said, and peace be on thee.”’ 

4. Shathiyat, or Hasan4t-ul-‘ Arifin, is a collection of Siific aphorisms 
containing the ecstatic utterances of the mystics, which seemingly appear 
to be in direct contravention of the orthodox doctrines of Islim. The 
author says in the introduction that his mystic utterances and the 
expression of higher truths in moments of ecstasy gave rise to serious 
objections from interested quarters. He writes} 

“As I had become dissatisfied with the current books of the men 
of the Path, and at times used to utter words containing the highest 
truth, in my ecstatic states, and some ill-natured and insincere people, 
out of shallow knowledge, began to taunt and accuse me of heresies, it 
struck me that I should collect sayings called Shatahat of high-souled 
and eminent men of sanctity as authorities for my professions, to con- 
vince those who are imbued with the spirit of Dajjal instead of that of 
Christ or with that of Pharoah instead of that of Moses or with that 
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1 I quote the English translation, or rather the ea-arnrasens given ‘ne Pendit 
Sheo Narain, in the Journal of the Punjab Historical Society, Vol. IJ, No. 1, 
pp. 28, 2 
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of Abi Jahl instead of that of a Muhammad. Some savings had been, 
no doubt, collected by one Bukli’, but as they were in allegorical style, 
TI have added more. and simplified the language so that it may be pro- 
perly understood.” 

A perusal of the above extract will make it abundantly clear that 
Dara had reached a very high stage of spiritual life and, if we take his 
statement to be correct, there is no gainsaying that he indulged in such 
ecstatic effusions as are the exclusive privilege of those alone who 
are spiritually perfect. He has boldly supported his aphorisms and 
utterances by writing this work, which not only embodies the ecstatic 
utterances of the various divines and mystics—such as Bayazid, Dhun 
Niin al-Misri, Sahl b. ‘Abdullah at-Tustar!, Abi Sa‘id Kharraz, Junaid 
al-Baghdadi, Ruwaim, Abii Bakr Wasiti, Ahmaid-i-Ghazzali, ‘Abdul 
Kadir al-Jilani, Ibn al-‘Arabi and others—but also of Prophet Muham- 
mad, the four Orthodox Caliphs and Imam Zain al-‘Abidin and Imam 
Ja‘far-i-Sadik. Dara concludes by saying that some truth-seekers had 
asked him to embody in this work his own Shath, or aphorisms, but he 
replied by saying. ‘“‘My Shath is that all the Shaths contained in this 
work are mine.” This is certainly a very bold statement and may 
be said to do credit to the prince. 

It appears from the introduction that Dara Shikth inderteok to 
write this work in 1062 A.H., when he was 28 years of age (p. 1),? and 
actually completed it on Monday, the last day of Rabi‘ al-Awwal, 1064 
A.H., (p. 64). His conclusion is interesting as it gives us an insight into 
his mental attitude. He writes (p. 64): ‘“‘He is fortunate who finds 
taste in these matters, and is benefited by them and considers himself a 
sincere devotee of theirs (i.e. the Sufis) and engages himself in such 
pursuits. (sod, the Generous, has said, ‘ We did not create the Jin and 
the human beings except for devotion.’ All the erotic and esoteric 
commentators of the Kur’an have explained devotion by the word 
‘Irfan (or, Divine knowledge). Hence, nothing ix better than T'awhid 
(monotheism) and Ma‘rifat (Divine knowledge)... .”’ 
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2 The learned Pandit has wrongly read Bakli ( colds) as Bulli. It is part of 
the name of Shaikh Riizbahan Bakli, the well-known saint, whose life Dar& has 
noticed on p. 176 of his Sakinat-ul-Awliya (d. 606 A.H.). 

2 Hasanat-ul-‘Arifin, (Urdi translation) lithographed at Lahore and published 
by Malik Fadluddin, Malik Chananuddin and Malik Tajuddin, Kakkay Zaiy. 
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5. Majma‘-ul-Bahrain, or ‘ the Mingling of the Two Oceans,’ is the 
fifth work of Dari Shikith which he completed in 1065 A.H., namely. 
when he was forty-two years old. As I have discussed the work more 
fully in subsequent pages, (pp. xxx—xxxiii, infra.) 1 need not repeat 
what I have stated elsewhere. 

6. Upanishads—This is a translation of some fifty chapters of 
the Upanishads, or Upanikhat, entitled Sirr-i-Akbar,| made by Dara 
Shikihh, in 1067 A.H., or some two years before his execution. 

The chief merit of this translation lies in its simplicity and it must 
always be considered as one of the best specimens of easy, flowing style. 
I cannot do better than present to the reader a translation of the intro- 
ductory pages of this work, which will give him, I believe, an adequate 
idea as to the reasons which prompted Dara to undertake this work ; the 
pains that he took to read the Old and the New Testaments, the Psalms 
of David and other Scriptures ; his disappointment at not finding in 
these scriptures a true solution of the problem of Tawhid ; and, finally, 
getting his heart’s desire in the Upanishads. 

He writes?: ‘‘ Praise be to the Sclf which has made the dot on the 
letter U2 (~) of Bismillah, (in the name of God), an eternal secret in all the 
revealed books; and Al-Hamd which is Omul-kitab, in the Holy Kur’an, is 
a reference to His Great Name (Ism-i-A‘zam), in which are included all 
the angels, Heavenly Books, Prophets and Apostles. Preface: Now, 
thus sayeth, this griefless fakir, Muhammad Dara Shikiih, that when he 
visited the Paradise-like Kashmir, in 1050, he had, through Divine 
grace and His boundless mercy, occasion to become a disciple of Mulla 
Shah ...... As he had an ardent desire for seeing the God-knowing 
devotees of the various ‘orders’ and hear their high utterances 
regarding monotheism, he had read the various works on mysticism and 
had himself composed tracts, but, inspite of this, his thirst for under- 
standing Tawhid, which is @ vast ocean, was increasing more and more. 
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i Aaeuetll Duperon: . the a Preach traveller and discoverer of the Zend 
Avesta,’ translated the Upanishads into French (not published) and into Latin, 
from the Persian translation made by Dara Shikiih. It was published in two 
volumes in 1801 and 1802. (See the Upanishads, translated by Max Miller in the 
Sacred Books of the East Series, Vol. I, p. lviii.) 

2 Sirr-i-Akbar, (A.8.B. Curzon Collection, No. II, | 54), fols. lb, 2a, b, 3a, b, and 
4a. See also J.A.S.B., (New Series), Vol. XIX, No. 7, pp. 242 to 244 and 250 
— to 262. 
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New problems were coming to his mind, the solution of which wax 
impossible without a reference to the sayings of God or without (quoting) 
an authority from His Omniscient Self. Moreover, there were many 
secrets concealed in the Holy Kwur’an and the Sacred Book, whose inter- 
preter it was difficult to find. So, he (i.e. the author) desired to read all 
the revealed Books, for the utterances of God elucidate and explain one 
another. It may be that in one place it is found in compendium, while 
in others it may be given in detail; and, as such, the compendium may 
be understood by the help of the detailed. I read the Old and the New 
Testaments and the Psalms of David and other scriptures but the dis- 
course on Tawhid found in them was brief and in a summary form and, 
from the easy translations which have been made by interested persons. 
the object could not be realized. ....” 

Further, the author says that he examined the religious works of 
the Hindis, ‘who do not negate monotheism,” and found that the 
monotheistic verses contained in the four Vedas have been collected and 
elucidated in the Upanikhat, which is an ocean of monotheism. So he 
undertook a literal and correct translation of the work with the help 
of the Pandits and the Sanyasis of Benares and accomplished the 
work in 1067 A.H. He says: “ Any difficult problem or sublime idea 
that came to his mind and was not solved inspite of his best efforts. 
becomes clear and solved with the help of this ancient work, which is 
undoubtedly the first heavenly Book and the fountain-head of the 
ocean of monotheism, and, in accordance with or rather an elucidation 
of the Kur’an. And this verse appears to have been revealed for this 
very ancient book : 
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It is ascertainable that the above verse does not refer to the 
Psalms, the Pentateuch and the Gospels, nor to the Secret Tablet (Lawh- 
t- Mahfuz), as the word tanzil cannot be applied to the latter. Now, as 
Upanikhat is a hidden secret .. and the actual verses of the Kur’adn 
can be found in it, it is certain that the hidden book (or, kitab-i-makniin) 
is a reference to this very ancient book. This Fakir has known unknown 
things and understood un-understood problems through the medium 
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of this book. And (he) had no other object in view (in transla- 
ting this work) except that he would be personally benefited or that his 
issues, friends and the seekers of the Truth would gather its fruits. The 
graced one who, having set aside the promptings of passion, and casting 
off all prejudice, will read and understand this translation,—which is 
entitled Sirr-i-Akbar (or, the Great Secret )—will consider it to be Divine 
utterance, he will have no anxiety or fear or grief and will be helped 
and fortified with Divine grace .....”’ 

7. Bhagvat Gita.—The Persian translation of this well-known 
Sanskrit work is ascribed to Dara Shikth in the manuscript copy 
(No. 1949) preserved in the India Office Library. Dr. Ethé is of 
opinion! that Dara Shikih and not Abul Fadl, as wrongly asserted 
by Dr. Rieu,” is the author of the work. In view of the categorical 
statement made by Dr. Ethé it is difficult to discredit his statement. 
The translation does not bear any date but most probably it was 
not made before 1067 A.H., namely, the year in which Dara translated 
the Upanishads. 

To the above list we may add the following works, which are, more 
or less, of a fragmentary character :—- 

8. I learn from the Makhzan-ul-Ghara’tb,® an extremely valuable 
biography of Persian poets, that Dard Shikuh had compiled a Bayad, 
or Anthology, which was used by the author of Makhzan-ul-Ghara’ib in 
compiling his Tadhkira. It is unfortunate, however, that even a single 
copy of the Bayad cannot be traced in any of the Oriental libraries. It 
is needless to add that had the Bayad been available it must have 
thrown some light on the poetical taste of the prince and might also 
have enabled us to gather some more verses of the prince. 

9. Dara Shikth is also the author of a large number of letters 
which are of no mean literary importance. The Fayyad-ul-Kawanin + 


1 Catalogue of Persian MSS. in the Library of the India Office, Vol. I, column, 
1089. 

2 Catalogue of Pers. MSS. in the British Museum, Vol. 1, p. 39. 

3 MS. copy in the Oriental Public Library, Patna, (No. 239 of the Hand-liet), 
p. 3. 

* The Fayyad-ul- KawG@nin is.a valuable collection of a large number of letters 
divided into three books: *“ (i) Letters of kings and princes, (ii) Letters from nobles 
to each other and to kings and princes, and (iii) miscellaneous letters.” (Sarkar's 
Aurangzib, ii, p. 315). Copies of this work are extremely rare but I was fortunate 
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contains some eight letters written by the prince to Shah Muhammad 
Dilruba, Shaikh Muhibbullah of Allahabad and others, asking from them 
an explanation of certain abstruse points of Tasawwuf. I have also 
come across a number of letters, ascribed to him in certain books of 
Insha and also in Majmia‘s, or the fragmentary collection of small 
tracts, etc. 

10. In the Bibliothéque Nationale, Paris, (No. 701 of Blochet’s 
Catalogue), there is a MS. copy of Nigaristan-i- Munir, which contains. 
at the end, the Introduction of a Murakka‘, (or, Album). which was, 
as the compiler’s note indicates, dictated by Dara Shikih. It is not 
known as to whether the Album was arranged by the Prince himself or 
that it belonged to some one else who asked him to write the Introduc- 
tion. It may also be possible that this introduction in Nigdristan 
is of the same Album which Dara presented to his ‘‘ nearest and dearest 
wife,” Nadira Begam, in 1051 A.H. (=1641-2 A.D.). 

Besides the above works, of which the first four have been printed 
and the Jast three are in manuscript, there are other works ascribed to 
the authorship of Dara which have not been traced so far. However, 
if an attempt is made at their identification and the statements of the 
various authors, who have ascribed hitherto untraced works to Dara. 
are verified in the light of modern research it will, I hope, shed 
more light on the life and works of this prince. I append, herewith, 
a list of such works as are said to have been written by Dara but 
have not, so far as I know, been traced in any of the important libraries 
of the East or the West :— 

l. Risala-i-Ma‘ari/.—This is said to be a tract on, as its name 
indicates, the doctrines of mysticism. The author of Khazinat-ul- 
Asfiya} (vol. I, p. 175) ascribes its authorship to Dara Shikih. Muham. 
mad Latif, in his Lahore *, has also included it in the list of Dara Shikiih’s 
works but the latter aero to have con mobi it from the Khazina. 
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in examining a MS. copy of the aiove ewok I — salen ei a peaacnptisn 
of the letters of Dara Shikiih which I propose to publish sometime later. Two of 
the above letters are included in a MS. copy of Safina-1-Bahr-ul-Muhit, preserved 
in the Berlin Library (Pertsch, pp. 40, 45). Another letter which Dara Shikiih 
wrote in 1055 a.H. (=1645 a.p.) is preserved in MS. No. 56 of the above library 
{Pertsch, p. 115) and a letter to Sarmad was published in the Indian Antiquary, 1923. 

1 By Mufti Ghulam Sarwar of Lahore (Lucknow, 1874). 

2 Latif’s Lahore (1892), p. 64. 
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2. Nadir-un-Nikat.—Dr. Ethé’ has ascribed this work to Dara 
Shikith but has quoted no authority in favour of his assertion. It is not 
improbable, however, that Nadir-un-Nikat is only another name of 
Risala-i-Hak Numa, for a manuscript copy of the latter tract (in the 
A.S.B. Curzon Collection) bears the former title. It is equally 
probable that Nadir-un-Nikat and Mukalima-i-Baba Lal wa Dara 
Shikih? (of which I will speak later) are identical, for a manuscript 
copy of the latter work preserved in the O.P. Library® bears the title 
of Makhzan-i-Nikat, which is closely allied to Nadir-un-Nikat. It is, 
however, difficult to choose between the two probables. 

3. Mathnawi.—It appears from the Journal of the Punjab Htstort- 
cal Society (vol. II, No. I)* that a Persian Mathnawi said to have been 
composed by this prince, is mentioned in the Makhzan, a monthly 
magazine of Lahore (September, 1907). 

4. It is stated in the above Journal that Dara Shikiih is reported 
to have written an autobiography, but, so far, I have found no men- 
tion of such a work in the books I have consulted in connection with 
the life of this prince. 


DARA SHIKOH AS A Port. 


So far, we have described only the prose works of Dara Shikuh or 
such other works as have been ascribed to his authorship but have 
not, as far as I know, been traced anywhere. Now we may discuss 
briefly the merits of Dara as a poet. But, I must state at the outset, 
that the materials for such a discussion are very scanty. We know from 
authoritative sources that; Dara Shikiih composed a Diwan, entitled 
Iksir-1-A‘zam, which, according to the author of Khaztnat-ul-Asfiya, 
contained ‘‘a mine of information regarding T'awhtd,’’ and was actually 
perused by him. It is a pity, however, that such a valuable Diwan has 
not, as yet, found room in the well-known libraries of the East or the 
West, nor has seen the light of print. Iwas pleased to see an announce- 
ment in the Nigar, (an Urdii monthly of Bhipal), that the Diwan of 


eT a Om RE Mt ere —e wott ceeememmneen 


uaitieitentonnmnmraniam meee! 


ate 


1 Catalogue of Persian MSS. in the India Office Library, vol. 1, p. 275. 

2 Journal of the Punjab Historical Society, vol. II, No. I, p. 27. 

3 Pandit Sheo Narain’s article on ‘Dar& Shikih as an author,’ in the Journal 
nf the Punjab Historical Soctety, vol. II, No. I, p. 26. 

4 Ibid, p. 25. 
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Dara Shikitth has been discovered and that full particulars regarding this 
valuable manuscript will be published in a subsequent issue of the maga- 
zine. I waited for two years but no such description of the manuscript 
appeared. Finally, I wrote to the editor of the magazine who informed 
me, in reply, that the owner of the manuscript had left for England and 
I must wait till his return. Hence, my disappointment. I also found 
an announcement in the price-list of Haji Jan Muh. Allah Bakhsh 
Gana’i, the well-known book-sellers of Lahore, that the Quatrains of 


wa 
Dara Shikih ( 3,Sallo wheb,)) are in the course of print. It is 
more than two years since I saw the announcement and I have been 
‘asked by the publishers to wait for some months more ! 


It is difficult to hazard any opinion regarding the contents of the 
Diwan, nor it is possible to say whether the Quatrains, which are said 
to be in the course of publication at Lahore, are included in the Diwan, 
or the Mathnawi, which has been ascribed to him, is also included 
in it. Such questions can only be answered on the publication 
of the Diwan or a list of its contents. For the time being, at least. 
we are to be contented with some 25 quatrains and a few Ghazals only, 
which have either been quoted by Dara in his prose-works or have been, 
ascribed to him in the various Tadhkiras, 


The largest number of Quatrains, totalling more than 20!, are 
quoted by Dara in his Hasanat-ul-‘Arifin and only a few more can be 
found in all his remaining works. Hence, it is apparent that the mate- 
rials, as I have stated before, are very scanty. But we are to judge 
their value by their quality and not by their quantity. We find, that 
Dara’s verses were appreciated in his own life-time. The following ap- 
preciation from the pen of Mulla Shih, who was himself an accomplish- 
ed poet, will serve to convey an idea as to Dara being a poet of no 
ordinary merit : 2 - 

‘« All the excellences are under the subjugation of an ‘Arif, and this 
is well-established that he (also) possesses (some degree) of harmonious- 


1 I have calculated this number from my manuscript copy of Hasan@t, and 
have taken only such quatrains about which the author has distinctly men- 
tioned that they are his composition. A perusal of other manuscripts may either 
increase or reduce this number. 

2 Mulla Sh&h’s letter to Dara Shikiih in Sakinat-ul-Awliya, p. 144. 

2 
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ness. What to say of your incomparable and heart-pleasing verses. 
How sweet fruits cannot be borne by this pure clay ?” 

We learn from the Tadhkiras that Dara had adopted the Takhallus, 
or nom de plume, of Kadiri, which testifies to his sincere devotion to 
the Kadri order. Sarkhush, who wrote his Kalim@i-ush-Shu‘ara only 
twenty-one a after the execution of Dara, speaks of him in the 
following words? 

oe Muhammad Dar& Shikth siiied as ‘‘ Shah-i-Baland Ikbal,”’ 
the heir-apparent of Shahjahain Padshaih, was a prince of 
good disposition, fine imagination and handsome appear- 
ance. He had patience ; led the life of a Siff, was a friend 
of the devotees, and was also an Unitarian and a philosopher. 
He had a noble mind and a far-reaching intelligence. He 
expressed Sufistic ideas in Quatrains and Ghazals and, in 
view of his adherence to the Kadirt order, adopted the pen- 
name of Kadirs.”’ 

Then, the author proceeds to narrate a story showing Dara’s for- 
bearance towards one of the buffoons of his court who had made a very 
impertinent joke at the expense of the prince. 

The author concludes the notice of Dara ah the following 
remarks :— ; 

‘He has written excellent Sifistic works and has solved difficult 
problems therein. A small Diwan of his verses has been 
collected.”’ 7 

The same author, while giving an account of Mirza Radi, Danesh, 
who came to India in the reign of Shahjahan, writes :— 

‘* Dara Shikth, having appreciated this verse * of his, selected it 
as Misra‘-1-Tarah : 

Mw ve) puns mio el jl pe 1 
Vy yByS Ire ot “sil use ge U Xybe 

Every one composed verses according to his liking. The prince 

also wrote a verse : § 


Amemtaree=- meee: eee one oe. ramede: 1 i ie Hh Gene WET An pep emmnees ot pam 7ae yee ee hag Pee meeeRp erEpTiate HEMP geeeR Lae 


1 2 Afdaladatn Sarkhugh wrote his Tadhkira in 1090. A. H. 
2 Fol. 58 b. of my manuscript copy. 
8 The story is given on fols. 58b and 59a of my manuscript copy. The author 
of Makhzan-ul-Ghar@ib (p. 682, O.P. Library copy) writes that four poets, 


(I. 19] 19 


Oy pdf } wo slp Ge G 8 vba’ 
‘“‘ Kingship is easy ; make thyself familiar with the ways of as- 
ceticism, 
(For), if a drop can be the ocean why should it (then) be the 
pearl.” 


I cannot do better than quote some of his verses, from certain 
Tadhkiras, and leave them to the readers to pass their own judgment on 
the same; but, I would ask them to keep in mind the fact that the 
verses were written at a time when the grandeur and magnificence of 
the Mughal court had reached the highest pitch of perfection and, in the 
midst of that mirth and merry-making, there was the heir-apparent who 
did think of the Transcendent and rise above the gross materialism of 
his day to the planes of higher spiritualism. He writes : 


at By od papi) ot camed ob plo 
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including the prince, had written verses in reply ( —!,a ) to the above verse of 
Faidi. I think, the biographer is wrong in ascribing the authorship of the verse 
to Faidi as it is not included in his Diwan. 
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DABA SHIKOH AND THE FINE ARTS. 


Dara Shikih was a lover of the fine arts. He studied Caligraphy 
with Aka ‘Abdur Rashid ad-Dailami, the well-known Caligrapher at the 
court of Shahjahan and the last great scribe of Nasta‘lsk. The author 
of Tadhkira-i-Khushnawisan' states that Dara wrote a very good hand 
in Nasta‘lik and was the best pupil of Aka Rashid. He adds that none 
of the pupils of the Aka excelled him in fine penmanship. It may be 
added that there is a painting in the collection of Mr. A. Ghose of 
Calcutta in which Daraé Shikih is depicted as taking his lessons in 
Caligraphy from the Aka.2 Besides Nasta‘lik, Dara also wrote a very 
good hand in Naskh, and the specimens of his Caligraphy preserved 
in the various Oriental Libraries prove conclusively that he excelled 
both in Naskh and Nasta‘lik.. He was also a great admirer of paint- 


eee heeereme | ~ Leek SOREN -TR OTE tPCT SEA EE ATRIA A eI IIE RSID OSSD DEORE OSAP EIDE IN LDL O I: al sO aN ONIN SORENESS Pn 


1 By Ghulam Muhammad, Haft Rakam, (Bib. Indica), p. 54. 
2 The painting has been reproduced in the Calcutta Review, March, 1925. 
3 J know of the following autographs of Dar& Shikih preserved in the various 
libraries of Europe and India :— 
(1) Safinat-ul-Awliya, (Oriental Public Library, Patna, MS. No. 673) bearing 
the following note in the hand-writing of Dara Shikih :— 


wm feae g0U istim BySte tyte Kom 3) = LJ di KiQno lS Ine 
Khan Bahadur ‘ Abdul Muktadir (Catalogue of Persian MSS. tn the Oriental 
Public Library, Patna, Vol. VIII, pp. 47, 48) is of opinion that the MS. 


has been collated by Dara Shikih, as the marginal notes indicate, and 
not copied by him, as is generally asserted. 


(2) Kur’Gn, written on deer skin in 1051 A.H., bearing the following note 
at the colophon :— 


waleas olf pols pli usjt- BLAOL baals yp 8 Sal ylo raul Bis dail 
Shams-ul-‘ulamaé Hafig Naghir Ahmad, who examined the MS. in the ‘Aziz 
Bagh Library, Hyderabad (Deccan), gives the following account of the MS. 
in the Journal and Proceedings of the Asiatic Soctety of Bengal, (New Series, 
1917, p. xc.): “The verses of the Kur'Gn are written throughout in gold. 
The headings are illuminated with fine floral designs and the copy ie 
beautifully illuminated throughout. The MS. is carefully preserved in « 
splendid binding.” 
(3) Panjetira, written in a learned Naskh in gold. The MS. formerly be- 
longed to the Bihar Library, (Imperial Library), Calcutta, but is 
now deposited with the Trustees of the Victoria Memorial Hall, Ca:- 
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ings and a good judge of their technique and value. The Album 
which he presented to his as ‘nearest and dearest Wife.” _Na&dira 
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cutta (See Catalogue Raisonne of Persian MSS. tn the Buhar ibrar. 
p. Vii.) 

(4) Dah Pand-i-Arasté, in fine, clear Naata‘lik, within gold-ruled borders 
preserved in the Victoria Memorial Hall, Caloutta. 

(5) Risdla-i-Hikmat-i-Arastii, copied by the prince in 1041 A.H. and now 
preserved in the Asifiya Library, Hyderabad (Deccan). (See the 
Urditi Hand-list of the Library, Vol. 11, pp. 1770, 1771.) 

(6) Sharh-i-Diwan-t-HGfiz, (by Saifuddin Abul Hasan ‘Abdur Rahman) 
defective at the beginning. The date of transcription is not given in 
the Urdii Hand-list (Vol. 1, pp. 738, 739) of the Asiftya library, 
where the MS. is at present. 

(7) A note on the fly-leaf of an autograph copy of a AMathnawi of Bahauddin 
Sultén Walad, son of the well-known Jal&luddin Riimi. The M8. 
belonged to the Government of Jndia and was noticed in the Proceed- 
inga of the Astatic Society of Bengal, 1870. p. 251, but, unfortunately, 
is, now, no longer in the Government (Curzon) Collection of the Asiatic 
Society of Bengal. H. Blochmann published a facsimile of the Auto- 
graph-note of Diréi Shikiih in the Journal of the Asiatic Society of 
Bengal, 1870, p. 272, which runs as follows :— 


wiey] Fle baw 
Byhit jlo desro des! 5 

Blochmann has, due to an oversight, read hye! 3 for palalt yt 

(8) A Waeali exhibited at the Sixth Session of the Nadwat-ul-‘Ulam@ held 
at Benares, in 1906. See (An-Nadwa, Vol. IlI, No. 4.). 

(9) A Waeli exhibited at the Second Session of the Indian Historical Re- 
cords Commission held at Lahore, 1920. (See p. xxii of the Pro- 
ceedings of the Commission). 

(10) A Waali in the Bodleian Library, Oxford, dated 1046 A.H. (=1636 
A.D.). (See Sachau and Ethé’s Catalogue of Persian MSS, in the Bod- 
letan Library, Vol. I, Column No. 1090.) 

(11) If appears from one of the Letters of Shibli Nu‘m&ni, a well-known 
Urdii acholar, that Dr. Sir E. Denison Ross had, in his possession, an 
autograph of Dér&é Shikiih (See Mak@tib-i-Shibli, Vol. 11, p. 241). 

412) Waelt exhibited at the Fourth Meeting of the Indian Historical Re- 
cords Commission held at Delhi, 1922. (See the Proceedings of the 
Commission, Vol. IV, p. 107 and Memoirs of the Arch. Sur. of India, 
No. 29, p. 12.) 
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Begam'and which bears the following inscription in —_ own hand- 
writing :— 

‘‘This album was presented to his nearest and dearest friend, the 
Lady Nadira Begum by Prince Muhammad Dara Shukoh, son of the 
Emperor Shahjahan in the year 1051 (1641-2 A.D.)°’*, is one of the 
most valuable treasures of the Mughal Art. 

Principal Percy Brown in his admirable Indian Painting under the 
Mughals, while discussing the value and importance of the Album, 
observes :— 

‘‘As a criterion of the artistic taste of a cultivated Mughal prince 
this Muragga‘ is of interest; it shows that its original owner, while 
attracted by weak prettiness in some of his selections, was on the 
damit a good judge of a miniature and had gathered his examples with 
care.’ 

And, Cecil L. ‘Burns, describing the Album in an illuminating 
article in the Times of India Annual, 1926, writes :— 

‘‘What the Koh-i-Noor is to other eastern diamonds, surely this 
richly bound volume in wrought leather, containing miniatures by 
Persian, Central Asian and Mughal artists, and specimens of Caligraphy 
of the highest quality of the penman’s and painter’s art, must be to 
any other volume of a similar character............ . The album is 


(13) An autograph-note on the valuable Album which Dar&é Shikih pre- 
sented to his ‘‘ nearest and dearest wife,’’ Nadira Begam, in 1051 A.H. 
It may be added, here, that an ornamented and illuminated copy of 
the Kur’an which, it is believed, was actually used by Dara Shikih, is 
now in the collection of Nawwab Husémuddin Haidar of Comilla. 
The author of Safar Nama-i-Maszhari (late H&ji Mazhar ‘Alim Ans6ri 
Ridawlawi) gives us the following particulars regarding the copy :— 
‘Nawwaéb Hus&m Haidar Sahib showed me a MS. copy of the Kur’dn 
which was illuminated and ornamented with gold. It is written by a 
Persian scribe on thick, fine paper. The size is folio. My eyes were 
brightened on seeing the MS. It was this very Kur'an from which 
Déré Shikih read daily. It bears his seal. The Nawwab 8éhib got 
the MS. from a European lady. It is a unique copy of the Kur'an 
(p. 98 of the Safar Nama). 
1 India Office Library R. and L. 944-1908. 
2 Smith (V. A.), Héstory of Fine Art in India and Ceylon, (Oxford, 1911) 
pp. 457, 458. For a description of the Album see Percy Brown’s Indtan Painting 
under the Mughals, (1925), pp. 94, 95; The Times of India Annual 1925. 
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similar to such an one as Vasaris, the great biographer of the Renais- 
sance in Italy, prepared of the drawings of the artists of that period. 
-e+---All are of the highest quality, of the schools represented, and 
afford a striking testimony to the knowledge and taste of the Prince 
who selected them.”’ 


WORKS WRITTEN AT THE INSTANCE OF DARA. 


In addition to the works which are D&ra&’s own composition, there 
is a large number of books which have either been written at his 
instance, or have been dedicated to him as a tribute to his patronage 
of such authors. The number of the works of former class cannot be 
expected to be large but the works of the latter class are numerous and, 
as such, it will not be possible to notice all of them. Moreover, the 
identification of all such books has not been complete. I will, therefore, 
enumerate only the more important ones of this class. 

Now, let us discuss the works of the former class :— 

(1) Muka@lima-i-Dara Shikih wa Baba Lal—contains a summary 
of the questions that were asked by Dara Shikih on the various topics 
of Hindi religion and ascetic life and the replies that were given to 
them by Baba Lal, a Hindi devotee of the Panjab. It appears, from 
the investigations made by Pandit Sheo Narain,’ that Baba LAl, 
actually named Lal Dayal, was a Khatri of Kasiir, who lived at 
his Asthan, at Dhianpir near Batala. Dara Shikiih intended to go to 
him, as he was a friend of Miyan Jtv, but the saint himself came down 
to Lahore, where Dara conversed with him.? It is, however, difficult to 
fix the actual date of these conversations; for there is no internal 
evidence, except one perhaps, to give us a clue to ascertain this point. 
From the seventh and the last sitting it can be ascertained that these 
conversations took place after Daré’s return from the expedition to 
Kandhar, in 1062 A.H. 

In his Hasan@t-ul- Arifin, which he completed in 1064 A.H., Dara 
has included the name of Babé Lal—the only Hindi whose aphorisms 
he has quoted. He writes (p. 40): 


_ ed Dates we . 
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1 In his “ Dar& Shikih as an author” (Journal of the Punjab Historical 
Socvety, Vol. II, No. 1, pp. 27, 28). 

* Pandit Sheo Narain writes that he has found a manuscript copy of B&ba 
Lal's biography, from which he has taken the above details, 
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‘Baba Lal Mandiya is one of the perfect ‘Ari/s, and I have seen 
none in the Hindi community who is equal to him in majesty and 
firmness. He told me, ‘ There are ‘Arifs and perfect (divines) in everv 
community through whose grace God grants salvation to that com- 

In the Majma‘-ul-Bahrain also, (p. 24), Dari has put down the 
name of this saint, whom he calls Baba Lal Bairagt, by the side of 
those Muhammadan saints and divines who have been the best repre- 
sentatives of the Sift order in Islam. The inclusion of the name of 
a Hindi in such an exclusive list of Muslim divines shows unmistakably 
the high esteem in which this devotee was held by Dara Shikih. 

Hence, it is not surprising that Dara did invite the saint and had 
the conversations, which passed between him and the mystic, recorded. 
It appears that Dara’s private Secretary, Chandar Bhan,? was present 
on the occasion of these interviews and perhaps, acting as an interpreter: 
took a verbatim report of the whole dialogue, from which he prepared 
the present book, entitled Mukalima-i-Dara Shikih wa Baba Lal. 

In the A.S.B. (Curzon Collection 1908-1910) there is a manuscript 
copy of Pathi Urist in Persian, which contains the memoirs of Baba 
Lél and also an account of the interview which he had with Dara 
Shikth in 1059 A.H. (= 1649 A.D.) 

It may be added here, that there is a painting reproduced in 
Binyon’s The Court Painters of the Grand Moghals,’ in which Dara Shikth 
is depicted as sitting by the side of Baba La]. Binyon gives us the 
following particulars regarding the Baba :— 

‘Lal Swami....was a Kshatriya, born in Malwa in the reign oi 
Jahangir; after having been initiated, he settled near Sirhind, in the 
Panjab, where he built himself a hermitage, together with a temple, anc 
was visited by a large number of disciples. Among those who were 
attracted by his —s was Dara Shikoh ; two learned Hindus who 


eters Ce reneamane nen meen aanell aan an semen swe: eee et ee te tee em poten: + eee ~ See hel ateenad 


1 In the same book (p. 44) Dara, while quoting the Sauadeua of Baba Lal, 
writes that this saint belonged to the order of Kabir. 

2 Chandar Bh&in was an inhabitant of Patyaél& or of Lahore, as asserted by 
some. He was the Mir Munghi to Dara and was appointed in the Dar-ul-Ingha 
of Shéhjah&n, in 1066 A.H., and entitled R&i Chandar Bhan. He died in 1065 
A.H., or in 1073. He left several works including Chahér Chaman, Munshiat-+- 
Brahman, Karnama, Guldasta, Majma‘-ul-Wuzara, ete., and a Diwan. 

3 Humphrey Milford, (Oxford University Press), 1921, Plate No. XXII. 
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were in this prince’s service have recorded, in a work entitled Na@dir- 
al-Nskat, the conversation, that took place between the Swami and the 
prince during seven interviews between them in the year 1649.) ” 

In another painting,* reproduced in the above book, the Babs 
appears in a group of some twelve Indian Divines to wit, Ray Daa, 
Pipa, Namdiv, Sa’in. Kama], Awghar, Kabir, Pir Machandar, Corakh 
Jadrii, (?) Pir Panth Swami! (?), and is styled there as Lal Swami. <A 
painting was also exhibited at the second meeting of the Indian Historical 
Records Commission® in which DaratShikth and Baba Lal (called there 
Lald&s) are shown in each other’s company. 

And an un-identified painting in Percy Brown’s Indian Painting 
under the Mughals (Plate No. XLVI from M. Demotte’s collection), also 
portrays, in my opinion, the meeting scene between Daré Shikiih and 
Baba Lal Das.‘ 

(2) Jug Bashist—or a Persian translation of the famous Sanskrit, 
Yoga Vasishtha, was undertaken at the instance of Daré Shiktih by one 
of his courtiers, whose name, unfortunately. we do not know. The 
translator says in the introduction that Prince Dara Shiktih ordered 
him, in 1066 A.H., to translate the Yoga Vasishtha into simple Persian, 
for the other translations, and more specially, the one made by Mulla 
Sufi,®> did not serve the purpose of the seekers of the truth. The 
immediate reason, however, of having the book translated was that 


1 Pp. 82. 2 Plate No. XTX. 3 Proceedinga, Appendix, p. XXV. 

4 The dialogues have been arranged and edited by one Chiranjt Lal and Jitho- 
graphed at Delhi in 1885. An Urdii translation, entitled Asradr-i-Ma‘rifat, has also 
been published, some years back, by Diw&n Maéyé Dias of Lahore and another, 
with the Persian text, and entitled Shu‘a-1-Ma ‘rifat was published by Munahi Bulaki 
Das of Delhi in 1896. I have perused the second lithographed copy and am sur- 
prised to find that it differs materially from the manuscript copy preserved in the 
Oriental Public Library, Patna, (No. 1449 of the Hand-list of Persian MSS8.). 
Further, a perusal of the above MS. cupy reveals the fact that the work was origi- 
nally composed in Hindi and then translated into Persian (fol. la). It may be 
added, here, that MS. copies of the Muka&lima in the Berlin Library, (Pertech, 
No. 1,081,2) and the Bodleian Library (Ethé, Column 758) agree, as appears from 
the first line quoted in the catalogues, with the copy in the Oriental Public 
Library, Patna. Since the above was in type, an excellent text of the MukGlima, 
with its French translation, has been published by Huart and Massignon in the 
Journal Asiatique, Paris, Tome CCIX, No. 2. } 

5 In A.8.B, Collection MS. No. 158, the name of the translator is Shaikb Sifi. 


“both Vésietha and Rém Chandar appeared, one night, before Dara 
> Shikiah in dream; the former asking Ram Chandar to embrace Drs 7 
Shikdh which he did and then again asking him, (Rim Cb.) to give 
some sweets to Dara, which he took and ate. Asa result of this dream 
it came to the mind of Dara to have the work translated into Persian. 
He commanded one of his courtiers to do the work which he per- 
formed in collaboration with certain well-known Pandits of the place. 
(3) Tarikh-i-Shamshir Khani—an abridgement of the Shahnama 
made at the instance of Dara. (See Proceedings of the Indian Historical 
Records Commission, Vol. II, p. xvii, and Pertsch, No. 708). 
Of the works dedicated to Dara I append, hereto, a list of only two: 
(1) ibb-i-Dara Shikiht'—is a big work of some 400 folios on ‘‘ the 
general principles of medicine and the treatment of the various diseases”’ 
which was written by Nuaruddin Muhammad b. ‘ Abdullab b. ‘ Ain- 
ul-Mulk Shirazi. It was written about the year 1056 A.H.? and dedi- 
cated to Dara Shikih, the then heir-apparent of Shahjahan. 

(2) Zarjuma-i-Akwil-1-Wasitt—or a Persian translation of the 
sayings of the famous Saft, Abi Bakr b. Muhammad b. MGsa al-Wasiti 
(d. C. 320 A.H., 932 A.D.), by one Ibrihim Miskin who dedicated them. 
to this prince in 1067, that is. only two years before his execution.® 


DARA’s RELIGIOUS VIEWS. 


A close examination of the works of Dar& Shikih, in their correct. 
chronological order, will reveal the fact that his earlier studies were pure- 
ly Siifistic in character and were not extended to an examination. of the- 
mystic systems of other religions. But the deeper and wider was his study 
the greater was the realization of the truths found in other religions and 
more outspoken the appreciation forthem. There is no denying the fact. 
that he must have received his education on old, orthodox lines but; 
nevertheless, he had the courage to cast away all prejudice and examine 
things in their true perspective. He writes himself in his introduction 


ents. 1 eaee! eee t bAMhin 5 OTL OTERO ae pad eTOCs Be eI LE FLORETS TNE LrmibetEn © =r Tennent pene Roar : 
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1 In the Paris MS. Nos. 857-859 (Catalogue des Manuscrite Persans, pp. 103, 
104) the M8. is entitled ‘2/@jGt-1-Dara& Shikihi. 

* The author writes in the introduction that he composed the work about the 
time Shahjahfin conquered Badakhah&n, namely 1055-56 A.H. 
3 A MS. copy of the work is in the A.S.B. Library, see Ivanow's Catalogue 
p- 612. : | 


to. the ‘tcaadiation of the U. Upanishads that after his disciplechip of Mulla 
| Shah, in 1050 A.H., he came in close contact with the divines of the 
various. religions and perused the Psalms, the Gospels and the Penta- 
teuch. This marks the beginning of Déara’s examination of the systems. 
of various religions. But in the books and tracts which he wrote 
before 1062, he does not express his opinion on the various religions, 
or, more specially, on Hindiiism. In the Shathiyat only (1062) we find 
him quoting the aphorisms of a Hindu divine, Baba Lal, which pur- 
ports to declare that ‘Truth is not the monopoly of any one religion.’ 
The next work, in order of chronology, is the Majma‘-ul-Bahrain, 
written in 1065, in which he has expressed his views very clearly, and 
is definitely of opinion that in the higher planes of the realization of 
Truth there is no essential difference between Hindiiism and Islam. 
Dara knew that such an outspoken expression of opinion must be consi- 
dered as sacrilegious by a large section of the members of both the 
communities, so he gives the note of warning and says, “ I have written 
this book for the members of my family and have nothing to do with the 
common ones of both the religions.’’ This small book is an attempt to- 
reconcile Hindiism and Islam. The author has endeavoured to show 
that the conception of the Elements, God, the Senses, the Almighty, 
the Soul, the Communion with the Infinite, the Day of Resurrection, the 
Universe, the Planets and the Cycles, etc.,is practically the same in 
Hinduism and Islim. His attempt has been mostly confined to showing 
the points of identity between the two religions without exalting or under- 
mining either. He is concerned with facts and puts them as they 
are. His is rather a comparative study of Hinduism and Isl4m with 
an attempt to point out the various points on which they meet. 
As a student of comparative religion he has put down the points of 
resemblance between the two religions, however superficial they 
may be, and, surprisingly enough, in his zeal for establishing a 
close identity between them. has chosen to ignore the many points 
of difference. But it must be admitted, at the same time, that Déra 
had not renounced his own faith and become a Hindii ag is asserted 
by a biased section of the community. The very Introduction, which 
he has begun with the praise of God, the Prophet, his companions 
and the descendants, will belie such a presumption, and a careful 
perusal of the later chapters will show that he was a Muslim through- 
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out, believing in the saints and the mystics of Islam and calling 
Muhammed the ‘last Prophet.’ 

From 1065 A.H. onwards, Dari was more deeply interested in the 
study of Hinduism. In 1066 A.H., he got the Jug Bashist translated 
into Persian. A year later he himself translated the Upanishads into 
Persian prose. About this time he also translated the Bhagvat Gita! or, 
perhaps, had it translated by one of his courtiers. 

In all these works there is not the slightest indication that Dara 
had renounced Islim and embraced Hindilism. He is a Muslim through- 
out. He is of opinion that the Vedas are ‘‘ revealed books’”’ but cer. 
tainly this could not amount to an apostasy from Islam. He helieved 
in the Kur’an and was of opinion that ‘the Vedas were in accordance 
with the Kur’an or rather they were an interpretation of that.” Can 
such an opinion amount to renouncing Islam? It is for the doctors 
of the Faith to pronounce an opinion on the point but, to a layman like 
myself, it appears that no one could possibly be declared a Kafir on 
one’s simply expressing the above views. There have been many reveal- 
ed books, which according to the Muslim faith have been abrogatad, 
but, nevertheless, they can be studied profitably by one who wishes 
to make a higher and deeper study of religions and theological problems. 
So, if Dara found in the Vedas an elucidation and explanation of 
certain abstruse problems of the Kur’an, he cannot be condemned. 
Mirz&é Janjanan Mazhar, Shahid (d. 1130=1717 A.D.), who was 
a very well-known saint of India has expressed practically the 
same views but he has not been condemned by any. He writes?: 
“* . . . . . It appears from the ancient books of the Indians that the 
Divine Mercy, in the beginning of the creation of the human species, 
sent a Book, named the Bed (Veda), which is in four parts, in order 
to regulate the duties of this as well as the next world . . . . . . 

All the schools (of the Hindus) unanimously believe in the unity 
of the most high God ; consider the world to be created: believe in the 
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1 Dr. Ethé writes in the Catalogue of Pers. MSS. in the India Office Library (c. 
1089): ‘‘In the British Mus. copy it (ie. Bhagvat-Gita) is wrongly ascribed to 
Ab@-al fadl; the real translator was, as a note on fol.la in the present copy proves, 
prince Dara Shukih ”’ 

2 Extracts from the life and teachings of Mirz& Mazhar, translated by thf. 
Jate Mawlawi ‘Abdul Wali, J.A.S.B., Vol. XIX, pp. 238, 239. 
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destruction of the world, in the reward for good and bad conduct; on 
the resurrection and accountability (of conduct) . . . . . The 
rules and regulations of their faith are fully and well arranged. So it is 
evident that it had been a good religion but abrogated. In Islamic Shar 
no mention of any other abrogated religions, save Judaism and Chris- 
tianity, is made; whereas many other religions have undergone the pro- 
cess of obliteration and affirmation (i.e. changes). 

It ought to be noted that according to the holy verse (of the Qur'an) : 
‘And there is not « people but a warner has from among them’ and also. 
‘ And every nation had an apostle,’ and other verses, there were prophets 
also in the countries of Hindustan, on whom be peace, and their account 
is contained in the books of the Hindus . . . . . ” 

If the above views cannot amount to an apostasy from Islam, it 
is difficult to understand how Déaraé Shikih could have been con- 
demned for expressing practically the same views. 

His works and writings are before us and, on examining them, we 
can only state that he was a Muslim throughout and, being a Sift 
himself, expressed such views, which, though appearing as revolt- 
ing at first sight, cannot have amounted to an apostasy from Ivladm. 
What to say of Dari? If one cares to examine the works and 
writings of the most eminent Sufis one will find that their aphorisms 
and paradoxes are more condemnable than those of Dard Shikth. 
We find that Mansir was crucified, Shihibuddin Suhraward! 
executed and Sarmad put to death, but time has vindicated their 
honour. Today, they are hailed as martyrs and sufferers on the 
Path; and such is the case with Daraé. Time has vindicated his 
honour and, now, he is adored and admired by a large section of the 
Muslims as a prince who suffered death, not as an offender against 
Islam, but as one who fell a victim to the Imperialistic ambitions and 
aspirations of his wilv, fakir brother. 

But yet we find that Daraé Shiktih was indicted by the ecclesiasts 
of the court of Aurangzib for his apostasy. According to Maathtr-i- 
‘Alamgiri, the official history of Aurangzib, the charge against him was 
that ‘‘The pillars of the Canonical Law and Faith apprehended many 
kinds of disturbances from his life. So the Emperor, both out of 
necessity to protect the Holy Law, and also for reasons of State, 
considered it unlawful to allow Dard to remain alive any longer as 
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a destroyer of the public peace.” But the above indictment is too 
meagre to need any comment. Anyone can choose to be the Champion 
of Islam and remove all those who stand in the way of the realization 
of his political ambitions. 


Majma‘-ul-Bahrain. 

This small tract is of supreme importance to a student of compara- 
tive religion as it embodies, so far as I know, the first and perhaps the last 
attempt of its kind to reconcile the two apparently divergent 
religions. It is the last original work of Dar& Shikih and, as such, 
has an importance of its own. And, according to one authority,” it 
was this very work which brought about his death. It is said that 
this tract was laid before the ecclesiasts who declared its author a 
heretic and sentenced him to death, which was only too faithfully 
earried out by his over-zealous brother. 

An examination of the concluding portion of the work will show 
that it was written in 1065 A.H., that is, when Dara& was 42. It 
appears from the Introduction that Dara wrote this work, ‘“ according 
to his own inspiration and taste, for the members of his family.” He 
declares openly, ‘I have nothing to do with the common folk of both 
the communities.”’ 

The tract begins with an Introduction and contains twenty sec- 
tions having the following headings :— 


1. The Elements. 

2. The Senses. 

3. The Religious Exercises. 

4. The Attributes. 

5. The Wind. 

6. The Four Worlds. 

7. The Fire. 

8. The Light. 

9. The Beholding of God. 
10. The Names of God, the Most High. 
11. The Apostleship and the Prophetship. 
12. The Barhmand. 
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1 Jadu Nath Sarkar’s Aurangztb, Vol. II, p. 214. 
2 Siyar-ul-Muteakhkhirin, p. 403. 


[I. 31] | 31 


The Directions. 

The Skies. 

The Earths. 

The Divisions of the Earth. 
The Barzakh. 

The Great Resurrection. 
The Mukti. 

The Night and the Day. 


It is unfortunate that, although the MSS of Majma‘-ul-Bahrain are 
not rare in the libraries in India, they are full of clerical mistakes and 
also contain innumerable errors both of omission and commission. I 
have consulted five MSS. in preparing the present text, but to my great 
disappointment none of them could satisfy me. There are so many 
variants and the Persian transliteration of Sanskrit terms or quotations 
from the Kur’an are so very different that the task of the editor 
becomes extremely difficult and, at times, even insurmountable. 

The MSS. that I have used in preparing my text are :— 

(1) MS. from the Asiffya Library, Hyderabad, dated 9th Rabt, 


(2) A 


], 1224 A.H., transcribed by Savyid Gharib ‘All b. 
Sayyid Shah ‘All Rizi. The Librarian, Mawlawt ‘Abbas 
Husain Kantirt was good enough to have it copied under 
his supervision. The MS. contains innumerable clerical 
mistakes. I have named this MS. H. 

MS. from the (Khuda Bakhsh Khan) Oriental Public 
Library, Bankipore (No. 1450 of the Hand-list of Persian 
MSS. prepared by Khan Bahadur ‘Abdul Muktadir), bear- 
ing no date of transcription nor the name of the scribe. 
It is a relatively better MS. than H, but, nevertheless, 
contains several orthographical mistakes and is not written 
ina clear hand. I have collated MS. H with the Oriental 
Public Library MS. which I name K. 


(3) A MS. from the Rampiir State Library, dated 22nd Dbul 


Hijja, 1226 A.H., copied by Muhammad Haji Beg at the 
instance of Khwaja Mir Kasim. The MS. is imperfect in 
several ways. There are apparently spurious additions in 
the text which display Shlite tendencies. A perusal of 
the list of variants will confirm this statement. 
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I have got a transcription of the above MS. through 
Shame-ul-‘ulama M. Hiddyat Husain, who, in his turn, got 
it, as he informs me, through the kindness of Hafiz 
Ahmad ‘All Khan, the Librarian of the Nawwab’s Palace 
Library. I have named this MS. R. 

(4) A MS. from the Victoria Memorial Hall, Calcutta, which 
is displayed in the shelves of the Hall, as an autograph 
of Daré Shikth. I examined the MS. carefully and found 
that there was no internal or external evidence to prove 
or even suggest that the MS. was an autograph one. 
The handwriting is not that of Dard Shikih, for it is 
quite different from the known autographs of the prince 
Moreover, there are so many omissions, inaccuracies and 
even mistakes of spelling that it is impossible for one to 
believe that it is an autograph copy of Dara Shikth. I 
have named the MS. V. 

(5) MS. from the Asiatic Society of Bengal (Curzon Collection, 
No. 156, III, of the MS. Hand-list), which has been 
acquired quite recently. As the Text and Translation 
were already in type, I could use the MS. very sparingly. 
T have, however, made full use of it in preparing the list 
of variants. I may add here that had this MS. been 
available at the time of preparing my Text it would have 
helped me a great deal in preparing a relatively better 
text. I would call this MS. A. 


Besides the above MSS.. I have sometimes consulted the appa- 
rently unique MS. of the Arabic translation of Majma‘-ul-Bahratin 
which is preserved in the Buhar Library, (Imperial Library, Calcutta.) ! 
This translation was made by one Muhammad Salih b. ash-Shaikhb 
Ahmad al-Misri, and was of much use to me in correcting the Arabic 
quotations, etc. 

An Urdii translation of Majma‘-ul-Bahrain, entitled Nir-1-‘Ain, by 
one Gocul Prasaid, was lithographed at Lucknow (1872), but, unfor- 
tunately, I could not secure a copy of that. 
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1 Catalogue of Arabic MSS. in the Bihar Library (Imperial Library, Calcutta), 
prepared by Shams-ul-‘ulamaé Dr. M. Hidayat Husain, pp. 150, 151. 
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The above description of the MSS. of Majma‘-ul-Bahrain will make 
it abundantly clear that none of them by itself could possibly have been 
used as the basis ofa good text. So, I had no other alternative than to 
prepare my text by collating all the MSS. and selecting the best reading 
for my text. I admit that all mv selections may not be approved of 
by my readers and they may permit of further improvement, but, with 
the texts that I had, I fear I could not do better. 

I may add here that in preparing the list of variants I have kept 
in view the fact that only such variations of the text should be noted 
as are material and cannot possibly be ascribed to a mistake on the 
part of the copyist. . But in order to give the reader an idea of the 
large number of variations, I have noted down almost all the variations 
found on page 5 of the printed text, which, I think, will bear a 
striking testimony to the idiosyncracies of the copyists. 

A very difficult task which confronted me was that of identification 
and transliteration of Sanskrit terms which had been so mutilated in the 
Persian text that in many cases it became almost impossible to identify 
them correctly. I explained my difficulty to my friend and colleague, 
Dr. Surendra Nath Das-Gupta, the author of the admirable History of 
Indian Philosophy, who was good enough to go through the first few 
pages of my English translation. On examining my MS. translation 
the learned doctor suggested to me that Dari Shikih had made 
several inaccurate statements in his text and it was desirable that foot- 
notes were added, explaining and correcting such statements. He alsu 
promised to write the foot-notes himself, but, on account of his departure 
for America, he was unable to fulfil his promise. [am greatly indebted 
to Professor Nilmoni Chakravarti, M.A., my colleague at the Presi- 
dency College, who has very kindly identificd and transliterated the 
Sanskrit terms. He has always helped me ungrudgingly. 

I cannot conclude, without thanking Shams-ul-‘ulama Dr. M. 
Hidavat Husain, my teacher and colleague, who has helped me through- 
out and has always been willing to lay at my disposal his vast store of 
knowledge regarding Islamic bibliography and KAur’anic literature. | 
am also indebted to Khan Sahib ‘Abdul Wall (who is, unfortunately, 
no longer alive) and Mawlawi Sayyid Muhammad Tahir, M.A., for their 
kind assistance. 

My thanks are also due to Mr. A. H. Harley, M.A., Principal 
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Islamia College, Calcutta, and Dr. G. Kar, M.A., Ph.D., of the City 
College, Calcutta, who kindly revised the proof of the Introduction 
and the Translation. 

Finally, I thank Mr. Johan van Manen, F.A.S.B., the anahints of the 
Asiatic Society of Bengal, for his many valuable suggestions and for 
securing me the permission of the Society for the publication of this 
work in the Bibliotheca Indica Series. 

M. Manrvuz-vut-Haqg. 
PRESIDENCY COLLEGE : 
Calcutta. 


December 1, 1928 


TRANSLATION. 


l. 
2. 
3. 
4 


SYNOPSIS OF CONTENTS. 


Discourse on the Elements (‘Anaszr). 


on the Senses (Hawass). 

on the Devotional Exercises (Ash ghal). 

on the Attributes of God, the Most High (Sifat-- 
Allah Ta‘ala). | 

on the Soul (Rah). 

on the Air (Bad). 

on the Four Worlds (‘Awalim-i-Arba‘a). 

on Sound (Awaz). 

on Light (Nir). 

on the Vision of God (Riyat). 

on the Names of God, the Most High (Asma? Allah 
Ta‘ala). 

on Apostleship and Saintship (Nubuwwai wa Wilayat). 

on Barhmand. 

on the Directions (Jthat). 

on the Skies (Asmanha). 

on the Earth (Zamén). 

on the Divisions of the Earth (Ktsmat-t-Zamin). 


on the World of Barzakh (i.e. Interval between the 
Death of a Man and the Resurrection). 


on the Resurrection (Kryamat). 
on Mukt (Salvation). 

on Day and Night (Ruz wa Shab), 
on the Infinity of the Cycles. 


TRANSLATION. 


‘In the name of One who hath no name. With whatever name 
thou callest Him, He uplifteth His Head.”’ 

Abundant praise be (showered) on the Incomparable One, who has 
manifested on His beautiful, unparalleled and matchless face the two 
parallel locks of Faith (/ma@n) and Infidelity (Ku/r), and by neither of 
them has He covered His beautiful face. 


Verses :' 
‘Faith and Infidelity, both are galloping on the way towards 
Him, 
And are exclaiming (together): He is One and none shares His 
kingship.” 3 
He is manifest in all; and everything has emanated from Him. He 
is the first and the last and nothing exists, except Him. 


Quatrain : 
‘The neighbour, the companion and the co-traveller is He, 
In the rags of beggars and the raiments of kings, is He, 


In the conclave on high and the secret chamber below, 
By God, He is all and, — ssi God, He is all.” 
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1 This verse is quoted from the Hadikat-ul-Hakikat of Hakim Sanda't 
(Ghaznawi. Dara Shikih also has written a quatrain which bears a close affinity in 
meaning to the above verse of San@’t. 

‘We have not seen a single particle of dust separate from the sun, 
(And) every drop of water is the sea in itself. 
With what name one should call the Truth ? 
(For) whatever name there is, it is one of the names of God. 
Jami also has a similar quatrain : 
‘* At times we call Thee wine and next the wine-cup, 
(And) at times we call Thee grain and then a snare : 
There is nothing except Thy name on the tablet of the earth 
Now, with what name should we call Thee ? 

‘3 It appears from the Darbér-i-Akbari of Mawlawi Muhammed Husain Azdd 
(p. 492) that Abul Fadl had this verse inscribed on a building which Akbar had built 
for the common use of the Hindiis and the Musalmins. 

3 This is one of the quatrains of Jami. Déar& also quotes it in his Hasand&t. 
ul-‘Arifin in connection with the Shathiyat of the poet. 
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And unlimited benedictions be upon the complete manifestation, 
the cause of the creation of the universe—Muhammad, may peace be on 
him and his exalted descendants and great companions. Now, thus 
sayeth this unafflicted, unsorrowing fakir, Muhammad Dard Shikih, that, 
after knowing the Truth of truths and ascertaining the secrets and sub- 
tleties of the true religion of the Siifis and having been endowed with this 
great gift (ie., Sufistic inspiration), he thirsted to know the tenets of 
the religion of the Indian monotheists ; and, having had repeated inter- 
course and (continuous) discussion with the doctors and perfect divines 
of this (i.e. Indian) religion who had attained the highest pitch of per- 
fection in religious exercises, comprehension (of God), intelligence and 
(religious) insight, he did not find any difference, except verbal, in the way 
in which they sought and comprehended Truth. Consequently, having 
collected the views of the two parties and having brought together the 
points—a knowledge of which is absolutely essential and useful for 
the seekers of Truth—he (i.e. the author) has compiled a tract and 
entitled it Majma‘-wl-Bahrain or ‘The Mingling of the Two Oceans,” 
as it is a collection of the truth and wisdom of two Truth-knowing © 
(Hak Shinas) groups. The great (mystics) have said: “ Tasawwuf is 
equity and (further) Tasawwu/ is the abandonment of (religious) obliga- 
tions.’’ So, one who is just and discerning will at once understand 
that in ascertaining these points how deeply I had to think. It is certain 
that discerning, intelligent persons will derive much pleasure from this 
tract (Risala), while persons of blunt intelligence, of either side, will get 
no share of its benefits. I have put down these researches of mine, 
according to my own intuition and taste, for the benefit of the members 
of my family and I have no concern with the common folk of either 
community. As, Khwaja Ahrar,! may his secrets be sanctified, has said, 
‘If I know that an infidel, immersed in sin, is, in a way, singing the 
note of Monotheism, I go to him, hear him and am grateful to him.” 

And from God comes grace and help ! 
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1 Khwaja Nasiruddin ‘Ubaidulléh, better known as Khwaja Ahrér, was a 
great Nakehbandt mystic. He was born in 806 A.H. and lived for the greater part 
of his life at Samarkand where he died on the 29th Rabt‘ I, 895 A.H. ‘Ali b. 
Husain al-Wa‘ig al-K&shifi in his Raghah&t deals, principally, with the life and 
teachings of the Khwaja. (See Nafabat-ul-Uns, Nawal Kishiir edition, p. 264.) 
D&r& Shikih quotes the above saying, attributed to’ Khwaja Abr&r, on p. 39 of his 
Basanat-ul-‘Arifin. 
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I. Discourse ON THE ELEMENTS (‘Anastr). 


Know that the elements are five in number and that these five alone 
form the constituents of all the mundane creations— First, ‘‘ the great 
element’, (‘Unsur-i-A‘zam), which the men of Faith (Shar‘) call “ ‘Arah-t- 
Akbar ’’, or, the ‘‘ great throne”; Secondly, the wind ; Thirdly, the fire ; 
Fourthly, the water and Fijfthly, the dust. And, in the Indian language 
these are called Panch Bhit', namcly, akas *, ba’i 3, tej *, jal >, and pirthi © 
(Now) there are three akis: bhit akda’, man akas*, and chid akaa®; 
and (of these) bhai akas is surrounding the elements, man akds is encir- 
cling the whole existence and chid akas is enveloping all and is covering 
everything. This chid akas is permanent, namely, it is not. transitory 
and there is no Kur’anic or Vedic verse (which is a revealed book) testé- 
fying to its annihilation or destruction. The first thing to come out of 
chid akaa was Love (or ‘Ishk), which is called maya »° in the language of the 
Indian monotheists ; and ‘“‘ I was a hidden treasure, then | desired to be 
known ; so, I brought the creation into existence” -—this is a proof of the 
above statement. From ‘Ishk (Love), (Rith-i-A‘zam) jtv atman"', the 
great soul was born, by which is understood a reference to the soul of 
Muhammad and (further) to the ‘‘complete soul” of the Chief (of 
the Faithful)—may peace be on him and salutation. And the Indian 
monotheists name him Hiran Garbha™ and Avasthat™, which denote 
his greatpess. After that comes the element (‘unsur) i. wind, which 
is said to be the breath of the Merciful (Rahman) from which springs 
air mundane. At the time of breathing it came out hot, on account 
of its confinement in His August Self, fire came out of air; and, 
as the same breath possessed the qualities of mercy and unity, it 
became cold and, as such, water was created from fire. And as, on 
account of their great purity, the elements of air and fire are hardly 
perceptible and as water is more perceptible than either, some have 
held that, water was created first, followed by the clement of dust. This 
dust is likened to the froth of that water and resembles the milk which, 
when pe on fire, boils and froths. 
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1 Pafca bhitta. | 2 Akééa. 3 Vayu. ¢ Tejas, 


5 Jala. © Prthivi. 7 Bhit&kada. & Manadkida. 


9 Cidakiiéa. 10 Maya. See p. 6, nl. il Jivatman. 
12 Hiranyagarbha. 13 AvasthGtman. : 
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(Quite) unaware was | that this limitless ocean would be such. 
That its vapour would turn out to be the sky and its foam would 
become the earth. 
Next : 
An egg-like drop heaved and was turned into an ocean, 
Its foam produced the earth and its smoke gave rise to the sky. 


And, as against this, on the day of the Great Resurrection, which the 
Indians call maha parlt', the dust will be destroyed first, being swallow- 
ed by water; water being dried up by fire; fire being extinguished by 
air and air being merged in maha akas* together with Rak-i-A‘zam (or, 
‘the Great Soul’): 

‘‘ Hverything ws perishable but His face (i.e. He)*.” (And) “* Every- 
one on tt must pass away. And there will endure the face (i.e. the person) 
of thy Lord, the Lord of Glory and Honour *.”’ So, the exception of wajh 
(or, His face) found in the above two verses, which purport to deal 
with the destruction of everything, points (unmistakably) to maha akas, 
which does not admit of annihilation. And had it not been so, He would 
have said: ‘“‘ Everything is to be annihilated except Him”; but the 
specification of ‘face’ (found in the above verse) cannot but apply to 
maha akis which constitutes the fine body of the Holy Self. Now, in the 
Indian language, earth is called divi, from which everything has been 
created and unto which everything will return ; and, as strted in the 
Holy verse, : “ From it We created you and into it We shall sen” you back 
and from uw will We raise you a second time.” 


II. Discourse on THE SENSES (Hawas). 


Corresponding to these five elements, there are five senses called 
Panj Indri*, in the Indian language. They are: (1) Shamma (smell- 
ing); (2) Dha’cka (tasting) ; (3) Bastra (seeing) ; (4) Samst‘a (hearing) and 
(5) Lamisa (touching), which are called gahran ", rasna °, chach °, sarutar 1° 
and tvak"™ respectively, in the Indian language, and their qualities of 
perception are named gandh**, ras 5, ritp 4, sabd * and spars }®. Each 
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1 Mahapralaya. 2 Mahakaéa. 3 Kur'aén, Chapt. XXVIII: 88. 


4 Kur’an, Chapt. LV: 26. 5 KurGn, Chapt. XX: 55. 6 Pasica indriyani. 
? Ghréna (nose). 8 RasanG (tongue). 9 Cakeuh (eye). 
10 Srotra (ear). 11 Tyak (skin). 12 Gandha (smell). 


‘Rasa (taste). 14 Riipa (colour). 15 Sabda (sound). 16 Sparéa (touch) . 
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of these five senses is of the same genus as one of those elements and 
is also allied to them. Thus, the sense of smell is allied with dust; for 
the reason that none of the elements, except dust, possesses smell which 
is perceived only by Shinima (or, the sense of smelling) ; Dka’tka, (or, the 
sense of taste), is connected with water—(the taste of) water being per- 
ceived with our tongue; Basira, (or, the sense of sight). is connected 
with fire and, as such, colour is perceived by the eves only, while lumi- 
nosity is present in both ; Dimisa, (or, the sense of touch), is connected 
with air, as the perception of all tangible things is through the ar ; 
(finally), Same‘a, (or, the sense of hearing), is connected with ‘ the great 
element’ (‘Unsur-i-A‘zam), namely maha akais', through whose instru- 
mentality we hear sounds. And it is through the sense of hearing that 
the real essence of maha akas is manifested to the religious devotees, 
(Ahl-i-Dil), only, while no one else can realise it. Such exercise is 
common to the Sifis and the Indian monotheists ; the former naming it, 
Sha yhl-i-Pas-i-Anjas*, (or, the exercise of controlling the breath), and 
the latter calling it dhun* in their own phraseology. 

Now, the internal senses also are five in number : Mushtarak (Common); 
Mutakhayyila(Imaginary) : Mutafakkira (Contemplative); Hafiza (Reten- 
tive) and Wahima(Fancying) ; but in the Indian system. however, they are 
four in number, namely, budh‘*, man®. ahankar® and chit’—a combi- 
nation of which is called antah karan® and this, in its turn, may be 
looked upon as the fifth. Now, chit is possessed of a characteristic, 
called sat parkarat®, which is like its leg and, if cut, chit is prevented from 
running. (Of the above), (1) Budh, namely, understanding, possesses the 
characteristic of moving towards good and avoiding evil; (2) Man, or 
mind, possesses the two characteristics of sanka:p !" and pakalp ", name- 
ly, of determination and abandonment (doubt) (3) Chit, which, as the 
messenger of mind, is entrusted with the duty of running on all sides: 
does not possess the faculty of distinguishing between right and wrong ; 
(4) ahankar, which attributes things to itself, is one of the qualities 


Maar. vrominintliny -arek ahh Aah peg ae ret. n> amavis: Abed bop aipehemetaib od eo 


1 Mahaka@éc. 

2 There is a Persian tract entitled Ris&la-i-Pas-i-Anfas, attributed to the 
authorship of Jami, in the Bodleian Library. (See Catalogue of Persian MSS. by 
Sachau and Kthé, p. 758.) 

3 Dhyana. 4 Buddhi. & Manas. 6 Ahamkara, 7 Cit, 

8 Antakkarana. ® Satprakrts. 10 Samkalpa. 13 Vikalpa, 
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of paramaima, for the reason that it possesses maya, which, in their 
phraseology, is the name given to ‘love.’! Now Ahankar again is sub- 
divided into three: Satag,? Rajas,? and, Tamas.4 First, Ahankar Satag, 
or Gayan Surip,® is the high stage when param dima says: ‘“‘ Whatever 
there is is 1 ’’—such is the stage of complete encircling of everything : 
‘* Now surely He encompasses all things.’”’® Another (Holy Verse) says : 
He is the First and the Last and the Ascendant (over all) and the 
Knower of hidden things.””* Secondly, Ahankar Rajas, is maddhim,® 
namely the middle stage, when (a religious devotee) having fixed his 
eyes on jiv aitman® says: ‘‘ My self is free from (the limitations of) 
body and elements, and corporeality has no access to me.” ‘‘ Nothing 
is like a likeness of Him” (And) “Then surely Allah 1a Self- 
sufficient, above any need of the worlds.” 1! Thirdly, Ahankar Tamas 
is adham,'* or the low stage of awiddiya,'* namely of servitude 
to the August Self; and its inferiority is due to the fact that a 
man, on account of his great degradation, limitation and subjectivity, 
attributes folly, ignorance and carelessness to himself and, having an 
eye on his sense existence, speaks out in such a manner that, as a result 
of it, “I”? and ‘‘ Thou ”’ are rent apart from their point of unity. ‘‘ Say: 
I am only a mortal like you.’ 4 Consequently, Bashist © says that when 
the Lord desired to be determined, He was transformed into param 
atma immediately on His thinking of it; and, on the increase of this 
determination, the stage of ahankar was attained and, when a second 
determination was added to it, it got the name of mahatat © or “ ‘Akl-1- 
Kul” (Perfect Wisdom). Now, man", or mind, which is also styled 
parakart,!® was created from sankalp 1° and mah@tat; and from sankalp 
man, the five Gayan-i-I ndri®, namely, (the senses of) smell, touch, 
seeing, hearing and taste, were created ; and, from a combination of 
sankalp and the five Gayan-i-Indri, the limbs and bodies were created, 


nee Mane NEES RGR NOES pe em mend te deel OF EYE OPE, ORES Tefen tee meg Albedo Bae + tulle aA EMD OR OREO eR mens beO es REA ORD 


re ee ed 2 eek: mRNA ER nd Ae eins Renee emt er nears me ety ce me = tenn tate neidmgioee 


1 IT am told by certain Sanskrit scholars that ma@y@ does not mean “love,”’ as 
stated by Dardé Shikth, but it means ‘the inscrutable power of paramatm&@ which 


produces appearances.’ ‘ 
2 Sattva. 3 Rajas. ¢ Tamas. ' 5 J&anasvaritpa. 
® Kur'adn, Ch. XLI: 54. ’ Kuran, Ch. LVII: 3. 8 Madhyama’. 
® Jivatman, 10 Kur’Gn, Ch. XLII: 11. il Kur’an, Ch. TIT: 96. 
12 Adhama. 13 Avidya. 14 Kuran: Ch. XVITIL: 110. 15 Vaésetha. 


i6 Mahattatva., 7 Manas. =('18 Prakrti. 1° Samkalpa. © Jflanendriya. 
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which, in their combined form, are named badan, or body. So, Param- 
aima—who is called Abul-Arwah has enforced by His Own will all these 
limitations on Himself and has tied Himself to these; and, just as a 
silk-worm, having brought out threads of silk from its own spittle, con- 
fines itself to them, so our Lord has created all these imaginary limita- 
tions for Himself and has confined Himself to them ; or, just asthe seed 
of a tree having produced a plant out of itself, enters the tree and remains 
— in the branches and the leaves and the flowers of the tree, (30 our Lord 
has confined Himself in this world). Thus, know and be mindful (of the 
fact) that before its creation, this world of ours was concealed in His 
Self and now His Holy Nelf is concealed in the world. 


Il]. Discoursr on tHe DevotionaL Exercises (Ashgfal). 


Although, according to the Indian monotheists, there are veveral 
kinds of devotional exercises, yet they regard ajpa* as the best of all. 
This exercise originates from every living being, both in sleep and wake- 
fulness, without any will or control, at every moment—and always. (on- 
sequently, the Holy verse,: “ And there is not a single thing but glori- 
fies Him with His praise, but you do not understand their glorification” *, 
refers to this very fact. The incoming and outgoing of breath have 
been interpreted in two words—the breath that comes out is called U/ 
(5! 2.e. He) and the breath that goes in is named Man ( y,o 7. 1); 
and (their combination) “ U manam”’ ( ,io y!) means “He is I.” The 
Sufie consider their occupation in these two words as Hi Allah (1.¢. 
He is God)-—H& appearing while the breath comes in and Allah when it 
goes out. And these words are being uttered by every living being, 
without his being conscious of the fact. 


IV. DiscouRSE ON THE ATTRIBUTES OF Gop, THE Most HicH 
(Sifat-i-Allah Tu‘ala). 
According to the Sifis, there are the two divine attributes of Beauty 
(Jamal) and Majesty (Jalal), which encircle the whole creation, while, 


Sateen aceite tent meee ta an ae een atest unl etna ach oranahcemardedeteranl odaasan hadi te kodat caluhoth toa ta ih hmapaiit duniham tnd dui sannathatiet on tomarhetiaaiiae tested aatnaentnitindt indian tained teorhdtih detain icant intimin niatincnsntatel 


1 Cf. Sa‘duddin Mahmiid Shabistari's Gu/ghan-t-Raz, where he says: “ Is. 
not, after all, the Necessary Being a part of Existence ’ For (now) Existence has. 
concealed His Self ! *’ % Ajapi. 3 Kur’an, Ch. XVII: 44. 
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according to Indian devotees, there are three attributes (of God), 
collectively called tirgun', or sat*, raj? and tam‘, which mean Crea. 
tion, Duration, and Destruction ; the Sifts, (on the other hand), viewing, 
and accepting the quality of Duration as the attribute of Beauty 
(or, Jamal). But, as these attributes are included in one another, the 
Indian devotees name them tirmiirat5, or Barhma@*, Bishun™ and 
Mahish ®, who are identical with Jibra’tl, Mika@’il and Israfil of Sufi 
phraseology. Barhma, or Jibra’tl, is the (superintending) angel of Crea- 
tion; Bishun, or Mtk@’il, is the angel of Duration (or Existence) ; Mahish, 
or Israjfil is the angel of Destruction. Now, water, wind and fire are also 
allied with these (superintending) angels—thus water goes with Jibrail. 
fire with Aftka’al and air with Jsrafil : and these three things (i.e. water, 
fire and air) are manifest in all living beings. Thus, Barhma, who 
appears as the water (or, moisture) of the tongue, is the cause of Divine 
utterance and is (further) the source of the power of speech; Bishun, 
who is (like) fire in the eyes, is the source of light, refulgence and eye- 
sight ; Mahtshk, who is the air in the nostrils, is instrumental in creating 
the two blowing horns, namely the two breaths, which, if cut off (or 
stopped), lead to death. 

Now, tirgun, which constitutes the three Divine attributes of 
Creation, Duration and Destruction, is manifested through Barhma, 
Bishun and Mahish, whose attributes (in their turn) are manifest in all 
the creations of the world. (Thus), when a creature is horn, it lives for 
an appointed period and then it is annihilated. Shakt, or the potential 
power of the (above) three attributes is called tirdivt.9 Now, tirmirat }° 
gave birth to Barhma, Bishun and Mahish, while tirdivt was the mother 
of these three : Sarastt '', Parbatt }* and Lachmt.'® (Of the latter) Sarasts 
is connected with Rajiigun '* and Barhma, Parbats with Tamigun**= and 
Mahish and Lachms with Satitigun® and Bishun. 


V. DiIscouRSE ON THE Sou (Rik). 


The soul is of two kinds : (i) a (common) soul and (ii) the Soul of souls, 
(Abul-Arwah), which are called Gim@ and paramatma, respectively, in the 
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1 Triguna. 2 Sativa. 3 Rajas. 4 Tamas. 
5 Trimiirts. 6 Brahma. 7 Vienu. 8 Maheévara. 
9 Tridevi. 10 Trimiirit. 11 Sarasvati. 12 Parvati. 


‘3 Lakemi. 14 Rajoguna. 19 Tamoguna. 16 Satvaguna. 
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phraseology of the Indian divines. When the ‘ Pure Self ' (Dhat-i-Baht) 
becomes determinate and fettered, either in respect of purity or im- 
purity, He is known as rith (soul), or atm, in His elegant aspect and jaed 
(body), or sarir,! in His in-elegant aspect. And the self that was 
determined in Eternity Past is known as RiA-t-A‘zam (or, the Supreme 
Soul) and is said to possess uniform identity with the Omniscient Being. 
Now, the Soul in which all the souls are included is known as paramatma 
or Abul-Arwak (i.e. the Soul of Souls). The inter-relation between 
water and its waves is the same as that between body and soul or as that 
between sartr and alma. The combination af waves, in their complete 
aspect, may (very aptly) be likened to Abul-Arwah or paramatma ; while 
water only is (just) like the August Existence, or sudh® or ehitan.3 


VI. DiscoursEe on THE AiR (Bad). 

As the air, which moves within the human body, remains in five 
places, so, it has got five names, namely paran,' apan,® saman,® udan? 
and vayan.® (1) Paran, which is the movement of air from the nostrils up 
to the toes, possesses the characteristic of breathing. (2) Apan, whose 
movement is from the buttocks up to the special organ, is encircling 
the navel, and is, moreover, the cause of life. (3) Saman moves inside 
the breast and the navel. (4) Udan moves from the throat up to the 
top of the brain (or, the duramatcr). (5) (Lastly), Vayan, (is that air). 
which is penetrating everything, whether manifest or hidden. 


VII. Discourse on THE Foug Wor.uops (‘Awalim-2-Arba‘a). 


According to certain Sifis, the worlds, through which all the 
created beings must needs pass, are four in number, (that is), Nasi 
(the Human World), Malakit (the Invisible World) ; Jabarat (the Highest 
World) and Lahit (the Divine World) ; but, according to others, they are 
five in all—the World of Similitude (‘alam-t-mithal) being added to them. 
And those who consider the world of Similitude as identical with the 
Invisible world, regard them (i.e. the worlds) as consisting of four only. 
According to the Indian divines, the Avasthat,? which term applies to 
these four worlds, consists of four (only), namely, Jagart,!’ Sapan,"! 
1 Sarira. 2 Suddha. 3 Cetana. 4 Préna. 6 Apina. % Samana. 
7 Udana. § Vyana. 9 AvasthOtnan. 10 J&@grat. il Svapna, 
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Sakhiipat' and Turya.* (Of these), (1) Jagart is identical with Nasi (or, 
the Human World), which is the world of manifestation and wakefulness ; 
(2) Sanan,, which is identified with Malakit (or, the Invisible World), is 
the world of souls and dreams ; (3) Sakhitpat is identical with Jadariit, (or, 
the Highest World), in which the traces of both the worlds disappear and 
the distinction between ‘I ’’ and ‘“‘ Thou” vanishes—whether you see it 
with your eyes open or closed. There are many devotees of both the 
communities who have no information regarding this world. Accord- 
ingly, Sayyid-ut-ta’ifa, Ustad Abul Kasim,®? (May his soul rest in 
sanctity) has informed us that he said, ‘‘ Tasawwuf consists in sitting 
for a moment without an attendant.” The Shaikh-ul-Islim * asked 
“What does ‘without an attendant’ mean?” He explained “(It 
means) finding without seeking and beholding without seeing, for the 
(employment of) eyes in beholding (God) is an infirmity. So, ‘sitting 
without an attendant’ means that the marks of the Human World 
(‘Glam-t-nasit) and of the Invisible World (‘alam-i-malakit) may not 
enter the mind (of the beholder.)” And, Mawlaina-i-Rim, (May God 
hallow his grave), has also hinted at the same point : 
‘Tf thou desirest to find him, then do not seek for a moment, 
(And) if thou wishest to know Him, then do not know for a 
moment. 
When thou seekest Him secretly, thou art far from His manifesta- 
tion, 
And when thou apokest Him openly, thou art hidden from His 
secrets. 


1 Suaupte. 2 Turiya,. 

3 Abul Kisim b. Muhammad b. al-Junaid al-Kharraz al-Kawariri, the great 
mystic of Baghdad was a nephew of Sari as-Sakati and a pupil of ash-Shafit. He 
died at Baghdid in 297 A.H. (910 A.D.). See Jami’s Nafahat, p. 81. The saying, 
ascribed here to Junaid, is quoted, with Shaikh-ul-Islam’s explanation, on p. 82 of 
Jami’s Nafahat. It appears that Dara himself considered the above ‘saying’ as 
very important, for in three of his works i.e. Ris&la-i-Hak Numa (p. 21); Hasanat- 
ul-‘Arifin (fol. 18 b of A.S.B. copy No. III 10) and Sakinat-ul-Awliya (p. 46 of Urdi 
translation), he quotes that in full. 

* Shaikh-ul-Islim Abi Ism@‘il ‘Abdullah b. Muhwoniad al-Ansari al-Harawi 
was born on the 2nd Sha‘ba&n 396 A.H. (1006 A.D.) He is the author of several Safi 
works but his fame mainly rests on his extremely popular Munajat. His lectures on 
the life and doctrines of the Siifis, which were embodied in a book and entitled 
Tabakat-i--Abdullah AneGri, form one of the main sources of Jami’s Nafakat. (For 
details see J.A.8.B., 1922, pp. 385-391). He died in 481 A.H. (1088 A.D.). 
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And when thou comest out of the hidden and the manifest. 
so, undoubtedly, 
Stretch thy legs and sleep comfortably in His protection. 

(Now) (4) Turya is identical with Lakit, (or, the World of Divinity), 
which is (identical with) Pure Existence, encircling, including and 
covering all the worlds. If a person journeys from the NG@adt (or, 
the Human World) to the Malakit (or, the Invisible World) and from 
Malakiit to the Jabarit (or the Highest World) and from this last to the 
Lahit (or, the World of Divinity), this will be considered as a progress, 
on his part. But, if the Truth of Truths, whom the Indian monotheiats 
call avasan', descends from the stage of Lahdt (or, Divinity) to that of 
Malakit (Invisibility) and thence to Jabarit (or, the Highest Heaven), 
His journey terminates in Nasi (or, the World of Humanity). And the 
fact that certain Siafis have described the stages of descent as four, 
while others as five, is a reference to this (very) fact. 


VIII. Discourse on Sounp (Aws:)4a. 


Sound emanates from the same breath of the Merciful which came 
out with the word Kun 2, (or, Be), at the time of the creation (of the 
universe). The Indian divines call that sound Sarastt, which, (they say), 
ia the source of all other sounds, voices, and vibrations : 


‘* Wherever thou hearest, it is His melodious voice, 
Who has, after all, heard such a rolling sound ?”’ 


According to the Indian monotheists, this sound, which is called Nad, 
is of three kinds. First, Anahat,> which has been in Eternity Paat, 
is so at Present, and will be so in Future. The Sifis name _ this 
sound, Awdaz-i-Mutlak (or, the sound of the Absolute), or Sulfan-ul- 
Adhkar* (i.e. the Sultan of all devotional exercises). This (sound) is 
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1 Avasana (ultimate). | 

2 According to Muhammadan belief, the world owes ita origin to the Will of 
God which was expressed by the word Kun, or, Be. So runs the Holy verse: 
‘* Wonderful Originator of the heavens and the earth; and when He decrees an affatr, 
he only says to tt, Be, so there tt ts.”"" (Kur’an, Ch. I]: 117.) 

38 Andhata. 

* Sultan-ul-Adhkaér—Among the Siifis there is a peculiar exercise of the ‘ tuition 
of the breath’ called Sultin-ul-Adhkar. It is said to be even more difficult than 
Shaghl-i-Pas-1-Anfas, which has been discussed before. 
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eternal and is (also) the source of the perception of maha akas; but this 
sound is inaudible toall, except the great saints of both the communi- 
ties. Secondly, Ahat*, or the sound which originates from the striking 
of one thing against another, without its (i.e. sound’s) combination into 
words. Thirdly, Sabd?, or the sound which emanates together with 
its formation into words. Sabd possesses an affinity with Sarasti and 
is (further) the source of Ism-i-A‘zam® (or, the Great name) of the 
Musalmins and the Bitdmukh*, or Om°*, of the Hindu divines. Jsm-i- 
A‘zam means that He is the possessor of the three attributes of Creation, 
Preservation and Destruction; and Fatha, Dhamma and Kasra, which 
correspond with akar®, wukar’ and makar ®, have also originated from 
this (i.e. Ism-t-A‘zam). They (i.e. the Indian divines) assign a special 
symbol to this sound, which bears a close resemblance to our IJsm-i- 
A‘zam, and, in which, traces of the elements of water, fire, air and dust 
and of the Pure Self are manifest. 


IX. Discourse on Licat (Nir). 

Light (nur) is of three kinds ; if it is manifested with the attribute 
of Jalal (Majesty), it is either sun-coloured, ruby-coloured, or fire- 
coloured ; and, if manifested with the attribute of Jamal (Beauty), it is 
either moon-coloured, pearl-coloured, or water-coloured ; and, (lastly) 
comes the Light of the Essence which is devoid of all (such) attributes, 
and is not manifested to any one, except the Holy men in whose favour 
God (the Most High and Holy) has declared: ‘ Allah guides to His light 
whom He pleases.”’ ® 

This isthe Light which appears (at the time) when a man, either in 
sleep or with the eyes closed, neither beholds anything with his eyes nor 
hears with his ears nor speaks with his tongue nor smells with his 
nose nor feels with his sense of touch, and, as a matter of fact, performs 
all these functions, in sleep, with only one faculty and does not require 
the aid of, either the limbs, the external faculties or the light of 
a lamp; and the senses of sight, hearing, taste, smell and touch 


¥ 


Tt etna a Bae Hep mtg bis Pa REE DUT FICE Nyko fr RG DSC AT WER ME AITO AEA oT SPOR D Nc TERRIMTEE INE “GIES LI ELNINO AD LAE TOTP IN ATTESTED STEARIC ISD CTI i h cleeaentteenanasnemmenteenaietanemanmmemmmnnendatate tin int aanaad 


1 Ahata. 2 Sabda. | 

3 Ism-i-A‘zam literally means ‘the great name’ and, undoubtedly, refers to one 
out of the ninety-nine names of God, but as to which of them in particular, it refers is 
unsettled. Some identify it with al-Hayy-ul-Kayytim and others with ar-Rabman and 
ar-Rakim. ¢ Veda-mukha. 5 Om (see foot-note on p. 18). 

6 Akara. ? Ukara. - 8 Makara. * Kur’Gn, Ch. XXIV: 35. 
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become merged in one—such is the Light of Essence, or, in other 
words, the Light of God. Exalted is His Dignity! 0 my friend! 
reflect on what I have said, as it is a matter of discernment 
and meditation. And, the Prophet of God, may His blessings 
and peace be on him, has said in praise of this reflection that, 
‘‘A moment’s engagement in meditation is better than the devotion 
of a whole year’’! i.c., of the human beings and the fairies. Now, the 
‘Light’ discernible from the Holy verse ‘“ Allah ita the light of the 
heavens and the earths,’? is called jun suritp 5, savdparakaa‘, and 
sapanparakas® by the Hindus, which (Light) is always effulgent 
by itself, whether appearing in the world or not. Accordingly, 
the Sifts have explained ni (Light) by the word munawwar (Illumined), 
and the Hindus also have explained in the same manner. The Holy 
verse on this point is, as follows: ‘ Allah ts the light of the heavens and 
the earth; a likeness of His light is as a niche in which ts a lamp, the 
lamp is in a glass, (and) the glass is as it were a brightly shining star, lit 
from a blessed olive-tree, neither eastern nor western, the oil whereof almoat 
gives light though fire touches tt not—light upon light—Allah guides to 
His light whom He pleases.” ® | 

But, what this fakir has understood, (from the above-mentioned 
verse), is that Mishkat (or, niche) applies to the world of bodily existence, 
Misbah (or, the lamp) to the Light of the Bssence and Shisha (or, glass) 
to the (human) soul which is like a shining star and that, on account of 
this lamp (misbah), the Shisha (or, glass) also appears like a lamp (or, 
Misbah). And: ‘ That lamp is lit,’ ‘applies to the Light of the Essence ; 
while the ‘‘ Sacred tree’? (Shajar-i-Mubarak) refers to the Self of the 
Truth, Holy amd Exalted is He, who is free from the limitations of the 
East and the West. By Zazt (olive-oil) is meant “ the Great Soul” (Rih- 
t-A‘zam), which is neither of Eternity past nor of Eternity to come, 
in that the Zait is luminous and resplendent by itself, for the reason 
that it possesses great elegance and purity, and does not require 
to be lighted. Consequently, Ustid Abi Bakr Wasit1’, may he be bless- 
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1 Hadith. Dard has quoted this Hadith on p. 52 of his Sakinat-ul-AwliyG, 

2 Kur'an, Ch. XXIV: 35. 3 Jyotih Svariipa. 4 Svaprakiéa. 

§ Svapnaprakééa. 6 Kur'Gn, Ch. XXIV: 35. 

7 Muhammad b. Més&, called Ab& Bakr al-W4Asiti, was a companion of Junaid 
and Niri. He died at Marv sometime before 320 A.H. Aocording to Shaikb-ul- 
Islim, he wae the Imam of Tawhid (Divine Unity). See Nafah&s pp. 170, 171 
and Tadhkirat-1l. Awliud. (eacditad hy R. A. Nicholson). on. 245-281. 
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ed, says, in defining soul, that the ‘glass’ of soul is so luminous that it 
need not be touched with the fire of the Human World (ndar-i-nasut) 
and it is imminent that, on account of its inherent potency, it may, 
automatically, be illumined. This light of Zait (olive-oil) is “light 
upon light” (nir-un-‘ala nir), which signifies that, on account of its 
extreme purity and brightness, it is light full of light ; and no one can 
behold Him with this light, unless He guides (and directs) him with the 
Light of His unity. So the main purport of a combination of all these 
verses is that God, the Most High and Holy, is manifest, with the Light of 
His Essence, in elegant and refulgent curtains and there is no veil or dark- 
ness concealing Him. Now, the Light of (His) Essence is manifest in the 
curtain of Soul of Souls (Abul-Arwah), the Soul of Souls in the curtain of 
Soul (Rik) and the Soul in the curtain of Body—(exactly) in the manner 
in which the ‘lamp’ is luminous and manifesting itself within the cover 
of ‘glass’; the glass being placed in a niche (takcha), deriving its illu- 
mination from the Light of His Essence and thus adding light to light 
(niir-un-‘ala niir). 


X. Discourse on THE Vision oF Gop (Rityat). 


The Indian monotheists call the Vision of God, Sachatkar!, that jis, 
to see God with the (ordinary) eyes of the forehead. Know that the 
Vision of God, either by the,Prophets, may peace be on them, or by the 
perfect divines, may their souls be sanctified, whether in this or the next 
world and whether with the outer or the inner eyes, cannot be doubted 
or disputed; and the ‘“‘men of the Book” (ahl-i-kitab), the perfect 
divines and the seers of all religions—whether they are believers in the 
Kur’an, the Vedas, the Book of David or the Old and the New Testa- 
ments—have a (common) faith in this respect. Now, one who disbelieves 
the beholding of God is a thoughtless and sightless member of his com- 
munity, the reason being: if the Holy Self is Omnipotent, how can He not 
have the potency to manifest Himself ? This matter has been explained 
very clearly by the ‘Ulama of the Sunni Sect. But, if it is said, that 
(even) the Pure Self (dhat-1-baht) can be beheld, it is an impossibility ; 
for the Pure Self is elegant and undetermined, and, as He cannot be 
determined, He is manifest in the veil of elegance only, and as such 
cannot be beheld, and such beholding is an impossibility. And the sug- 
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gestion that He can be beheld in the next and not in this world, is 
groundiess, for if He is Omnipotent, He is potent to manifest Him- 
self in any manner, anywhere and at any time He likes. (I hold) that 
one who cannot behold Him here (i.e., in this world) will hardly 
behold Him there (i.e. in the next world); as He has said in the 
Holy verse: And whoever is blind in thig, he shall (also) be blind in the 
hereafter.”’ ? 

The Mu‘tazila*® and the Shi‘a? doctors, who are opposed to rizyat 
(Beholding), have committed a great blunder in this matter, for had 
they only denied the capability of beholding the Pure Self, there would 
have been some justification, but: their denial of all forms of ruyat (i.e. 
Beholding) is a great mistake ; the reason being that most of the Prophets 
and perfect divines have beheld CGiod with their ordinary eyes and have 
heard His Holy words without any intermediary and, now, when they are, 
by all means, capable of hearing the words of God, why should they not 
be capable of beholding Him? Verily, they must be so ; and, just as it 
is obligatory to have faith in God, the Angels, the (revealed) Books, 
the Prophets, the Destiny, the Good and the Evil, and the Holy 
Places, etc., so it is obligatory and incumbent to have faith in 
riyat (Beholding). The unversed Sunni -U/ama who have disputed the 
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1 Kuradn, Ch. XVIL: 72. 

2“ Mu‘tazala (lit. the separatists) a sect of Muhammadans founded by Wail 
ibn ‘Ata who separated from the school of Hasan al-Basri (A.HL 110). The folluw- 
ing are their chief tanets: They ontirely reject all eternal attributes of Crod...... 
They believe the word of God to have been created in subjects . 0.0... cece ee ee eens 
They deny all vision of God in Paradise by the corporeal eye, and reject all com- 
parisons and similitudes applied to God...........6. During the reigns of the 
‘Abbaside Khalifas, al-Mamiin, al-Mu‘tasim, and al-W&thik (A.H. 108-228) at 
Baghdad the Mu‘tazala were in great favour.”’ (Hughes’ Dictionary of Islam, p. 
425). 

3 Shi‘a (lit. “ followers’’) is the name given to the ‘ followers”’ of ‘Ali and 
his descendants, through Fatima, the daughter of Prophet Muhammad. They 
consider Abi Bakr, ‘Umar and ‘Uthman, the first three orthodox Caliphs, as usurp- 
ers and regard ‘Ali and his eleven descendants as the only mghtful Jmdame or 
Khalifas. They are also called [thna@ ‘aghariya or twelveans as they believe in twelve 
Iméms, namely, ‘Ali; al-Hasan; al-Husain; ‘Ali, surnamed Zain-ul-‘Abidin ; 
Muhammad al-Bakir; Ja‘far ag-Sadik; Mies al-Kazim; ar-Rida; Muhammad 
at-Taki ; ‘Ali an-Naki; al-Hasan al-‘Askeri ; Muhammad al-Mahdi (who is supposed 
to re-appear before the day of judgment). 
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meaning and wording of the tradition—in which ‘A’isha Siddtka! asked 
Prophet (Muhammad), Peace be on him,: ‘“ Didst thou behold thy 
Lord ?”” to which the Prophet replied, ‘“ It is light that I am beholding ” 
—have read it as sly! (.j! 95) “It is Light, how can I behold 
it ?”’ But this (tradition) cannot be an argument against beholding 
God, for if we put the former interpretation it will refer to His 
‘‘complete beholding”’ (riyat-t-tam) in the veil of Light but, if we 
interpret it as, “It is Light, how can I behold it ?,” it will refer to His 
Pure and Colourless Self. So, it is nota difference in the context 
but rather a manifestation of the miracle of (our) Prophet who has ex- 
plained two problems in one tradition. And the Holy verse: “ (Some) 
faces on that day shall be bright, Looking to their Lord” is a clear 
argument in favour of riyat, (Beholding), of our Lord, Exalted is 
His Dignity ; (while) the verse : ‘“‘ Vision comprehends Him not, and He 
comprehends all wmsion ; and He is the knower of subtilities, the Aware’’® 
refers to his colourlessness, that is, the eye cannot behold Him in 
his Colourless and Absolute capacity, although He beholds all and 
possesses extreme elegance and colourlessness. And, the word huwa 
(He), found in the above Holy verse, refers to the invisibility of His 
Pure Self. Now, the beholding of God is of five kinds : first, in drearii with 
the eyes of heart ; secondly, beholding Him with the ordinary eyes ; third- 
ly, beholding Him in an intermediate state of sleep and wakefulness, 
which is a special kind of Selflessness ; fourthly, (beholding Him) in (a 
stage of) special determination ; fi/thly, beholding the One Self in the mul- 
titudinous determinations of the internal and external worlds. In 
such a way beheld our Prophet, may peace be on him, whose ‘ self’ had 
disappeared from the midst and the beholder and the beheld had merged 
in one and his sleep, wakefulness and selflessness looked as one and his 
internal and the external eyes had become one unified whole—such is 


1 ‘A'iaha, the favourite wife of the Prophet, was born between 613 and 614 
A.D. She was the daughter of Abii Bakr, the first Caliph, and was married to 
the Prophet in 623 A.D. She died on the 17th Ramadan, 58 A.H., 138th July, 
678 A.D. ‘“‘A’isha occupies a prominent place amongst the most distinguished 
traditionists. .1210 traditions are recorded as having been reported by her direct 
from the mouth of the Prophet. She was often consulted on theological and juri- 
dicial subjects.” (Encyel. of Ielam, Vol. I, pp. 216, 217.) 

 & Kuran, Ch LAXV: 22, 28. 8 Kur’an, Ch. VI: 104. 
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the state of perfect riyat' (Beholding), which is not confined either to 
this or the next world and is possible everywhere and at every period. 


XI. DiscourRss ON THE Names oF Gop, tHe Most Hiox 
(Asmai Allah Ta‘ala). 

Know that the names of God, the Most High, are numberless and 
beyond comprehension. In the language of the Indian divines, the 
Absolute, the Pure, the Hidden of the hidden and the Necessary 
Self is known as asan?, tirgun , nirankar‘, niranjan® , sat® and ¢hit.? 
If knowledge is attributed to Him, the Indian divines designate 
Him as chitan®, while the Muslims call Him ‘Alim (Knowing). For 
Al-Hak (the Truth) they have (the word) anant®; for Kadir (the Power- 
ful) they have samarth ©; for Sams‘ (the Hearkener) they have saruta }! 
and for Basir (the Beholder) they have drashta..* If spirit is attri- 
buted to that Absolute Self, they call Him wakta™; Allah (God) 
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1 Dara Shikiih has discussed, in some detail, the question of Riynt, or the vision 


support of his argument, which it is unnecessary to discuss here. I may, however, 
give a brief summary of the introductory remarks made by Daré Shikih : 

“(ne day I asked Miyan Jiv that it is stated in Nihaya-i-Jazari that Ibn-i- 
Shakik told Abi Dhar-i-Ghaffari, ‘Had I seen Prophet Muhammad, I must have 
asked him as to whether he saw God or not’. Abi Dhar-i-Ghaffari replied ‘1 had 
enquired of Prophet, but he replied, ‘‘ Nar-un-anna-arahu " i.e. He is Light, I cannot 
see Him anyhow. But mark that verbal play (T'ajnie-i-Khatti) in the above 
sentence, for, it may also mean, ‘It is light that 1 am beholding’....... : 

Now, Hadrat Miyan Jiv told Dara Shikith that if the first interpretation is put 
on the words of the Prophet, then it will refer to the Pure Self, and auch hehold- 
ing is an impossibility even for the Propheta; but if the second interpretation 
is put, then it means that ‘He can be seen when he descends and appears in veil or 
guise.” Déar& Shikiih has summed up his views on the subject of Riiyat in the 
following quatrain which I quote from his Sakinat-ul-Awliyd, (p. 61) : 

‘¢ Those who will behold God in that (Future) time, 
Know that at first they behold Him in this world ; 
The vision of God is identical, whether in this or the next (world), 
Every moment they see Him, open and secretly.” 


2 Asanga (?). 8 Triguna. 4 Niradkara. 
5 Nirafjana. ® Sattua. 7 Cet. 
8 Cetana. 9 Ananta. 10 Samartha. 


11 Sroté. 13 Drass. 18 Vyakta, 
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they call wn'; Ha (He) they call sah? and they designate 
Firishia (i.e. angel) as divata *, in their language. The ‘perfect mani- 
festation’ (mazhar-t-atam) is called awtar‘*, through whom the Majesty 
of God is manifested in such a way as would not be manifested, in 
any other individual of his class, in that particular period. Waht 
(Divine Revelation) which dawns on the Prophets, is called akas 
bant®; and this name (akas bant) is given to it for the reason that our 
Prophet, may pease be on him, has said: the severest moment for me 
is that of Wahi (or, Divine Revelation), when I hear Wahi ringing in my 
ears like the sound of a bell or the buzzing of wasps; so this 
voice, descending from heaven, is called akas bant. They call the 
Heavenly Books Ved, and the beautiful ones of the jins (Geniis), who are 
the paris, are called anchrant®, while the evil ones, who are the 
demons and the devils, are called rachas.’ Manukh®, according to 
them, are the human beings, while rikht® is a mystic and maha sudh "®, 
an Apostle. 


XII. Discourse on APOSTLESHTP AND Saintsuip (Nubuwwat 
wa Wilayat). : 


Apostles may be divided into three classes: first, those who might 
have beheld God either with the outer or the inner eyes ; secondly, those 
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1 Om. “O’m amystic monosyllable or ejaculation by Hindus, which is supposed 
to be uttered in place of naming the Supreme Being. Hindus, from its awful 
and sacred meaning, hesitate to pronounce His name aloud, and place one of their 
hands before their mouths and say O’m! A Brahman beginning or ending a lecture 
of the Veda (or the recital of any holy strain), must always pronounce to him- 
self the syllable O’m. From various passages in Asiatic Researches, Mr. Colebrooke 
and other authorities think it may be collected that A. O. M. or A. U. M. is inter- 
preted to signify Brahm, the Supreme Being, under his three great attributes of the 
creator, the preserver and the destroyer, the letters standing in succession for the 
attributes as they are described. O’m is also supposed to express the words of the 
gaytri, a passage in the Veda which is imparted to the youthful Brahman at his 
initiation into the mysteries of his faith..... O°’m (A.U.M.) is also imagined to be 
® monogram of the triad, the initials of Aditi, Varma, and Mitra.” (Cycl. of 
India, Vol. iii, p. 21.) 2 Sah. 3 Devaté. 4 Avatara. 

5 Akagavini. 8 Apsaras. 7 Rakeas. ®& Manusya. ° Ra. - 

10 The word Mah& Sudh is phonetically equivalent to Maha Suddha, or, “‘ highly 
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who might have heard the voice of God, either sound only or sound, 
composed of words; thirdly. those who might have seen the angels or 
heard their voice. 

Now, Apostleship and Saintship is of three kinds : (1) Pure (tanzithe) 
Apostleship ; (2) Resembling (tashbiht) Apostleship and (3) a combina- 
tion of Pure and Resembling Apostleships. 

First, Pure (tanztht) Apostleship, like which was the Apostleship of 
Noah, May peace be on him, who beheld God in purity (tanzih) and 
invited people (to embrace his religion) but, except a few, they did not 
accept his faith, on account of his (tanzth) (‘ pure beholding ’), and, (as a 
result), were sunk in the ocean of destruction. Similarly, the divines of 
our day invite disciples to a ‘ pure beholding ’ of God, but none of those 
disciples ever attains the stage of an ‘Arif, nor is he benefited by their 
discourses and, dying on the way of Sul#k (journey) and 7'artkat (Path)@ 
never reaches God. 

Secondly, Resembling (tashbiht) Apustleship, like the Apostleship 
of Moses, May peace be on him, who saw God Himself in the fire of the 
tree and heard words from the clouds. A large section of the followers 
of Moses, having become Anthropomorphists, began worshipping the cow 
and committed sin. Now-a-days, some of our followers (mukallidin) 
whose only profession in life is (blind) following, having fallen aside 
from purity (tanzth), have been sunk in Anthropomorphism, and, as such, 
indulge in seeing handsome and attractive faces and (pass their time) in 
playing and toying. One should never follow such persons. 


Verses : 


‘‘ Every heart-attracting face that thou beholdest, 
The sky will soon remove it from before thy eves ; 
Go, and give thy heart to one, who, in the circle of existence, 
Has remained always with thee and will so continue to be.” 


Thirdly, a combination of Pure (tanzthi) and Resembling (tashbihi) 
Apostleships, like the Apostleship of Muhammad, May peace be on him 
and salutation, who joined together the Absolute (mutlak) and the 
Determined (mukayyad), the Colourless and the coloured, the Near and 
the Distant. There is a reference to this very dignity, in the Holy 
verse : ‘‘ Nothing 1s like a likeness of Him ; and He ts the Hearing, the 
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Seeing.” The former, i.e. ‘‘ Nothing ie like a likeness of Him,” isa 
reference to His Purity (tanzth) and the latter, i.e. ‘‘ He is the Hearing, 
the Seeing,”’ is one to that of Resembling (tashbih). This is the highest and 
the loftiest stage of Universality and Perfection, which was reserved for 
that lord (Muhammad), Peace be on him. So, our Prophet has encir- — 
cled the whole world, from (the remotest corner of) the east to the 
(farthest end) of the west. Now, Pure (tanztht) Apostleship is void of 
Resembling (tashbih:) Apostleship, while Resembling Apostleship (in its 
turn) is void of Pure Apostleship ; but the ‘‘ Uniting ’’ (jamz‘) Apostle- 
ship combines both tanztht and tashbths Apostleships ; as contained in 
the Holy verse: ‘“‘ He is the Firat and the Lastand the Ascendant (over all) 
and the Knower of hidden things.’’* Similarly, Saintship is limited to 
the perfect ones of the sect in whose praise God, the Most High, has said : 
*“ You are the best of the nations raised up for (the benefit of) men,’ 
namely, they are the best of My followers who combine tanzth and 
tashbith. Thus, in the time of our Prophet, May peace of God and saluta- 
tion be on him, there were, among the mystics, Abi Bakr,* ‘Umar,5 
‘Uthman,® ‘Ali,” Hasan ® and Husain,’ the Six Baks (Sttta-1-Baktya), the 
ten Congratulated (‘Ashara-i-Mubashshara) and the great ones of the 
muhajirs, the ansars '* and the Sifis. x 

And in the time of the Tabi‘tn}* there were (saints) like Uwais-i- 
Karan!** and others; and in another period saints like Dhun Nin al- 
Misri*®, Fudail b. ‘Iyad?’, Ma‘rif-i-Karkbi'®, Ibrahim Adham’®, Bishr- 
1-Hafi*°, Sart as-Sakati?!, Bayazid-i-Bistdmi™, Ustad Abul Kasim 
Junaidi 2°, Sahl b. ‘Abdullah at-Tustari2*, Ruwaim”, Abi Sa‘id Kharraz”®, 
Abul Hasan an-Niri*’, Ibrahim Khawwas**, Abii Bakr Shibli®®, Abia Bakr 
W asiti ®° and others of their type. In another period there were Abi 
Sa‘id Abul Khair *!, Shaikh-ul-Islim Khwaja ‘Abdullah Ansari **, Shaikh 
Ahmad-i-Jém *, Muhammad Ma‘shik Tist **, Ahmad Ghazzali *5, and 
Abul Kasim Gurgant.** In another period there were (saints) like my pir 
(spiritual guide) Shaikh Muhiuddin ‘Abdul Kadir Jilani*’, Abi ‘Uthman 
al-Maghribi °°, Shaikh Muhiuddin Ibn al-‘Arabt °°, Shaikh Najmuddin 
Kubra ®, Shaikh Favriduddin ‘Attar “4 and Mawlana Jalaluddin Réms.** 
In another period there were Khwaja Mu‘inuddin Chishti,“* Khwaja 
Bahauddin Nakshband “4, Khw&éja Ahrér*® and Mawlina ‘Abdur 

i Kur’an, Ch. XLIT: 11. 2 Kuran, Ch. LVIT: 3. 
3 Kur’adn Ch. IIT: 109. 
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Rahman Jami.** In another period there were (saints) like my 
Shaikh, the second Junaid, Shah Mir’; my teacher Miyan Bart; my 
Murshid Mulla Shah *; Shah Muhammad Dilrubaé ©, Shaikh Taiyyib 
Sarhindi *!, and Bawa LAl Bairagt.*? 
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(Biographical Notes to Section XII.) 


4 Abii Bakr ‘Abdullah (surnamed ‘Atik) was the first orthodox Caliph who 
succeeded Prophet Muhammad in 632 A.D. He died on the 22nd Jamada II, 13 
A.H =23rd August 634, and was buried beside the Prophet. 

5 ‘Umar b. al-Khattab, the second orthodox Caliph, succeeded Ab& Bakr in 13 
A.H. (=634 A.D.). He ruled over the countries of Islam for ten years and was 
assassinated in 23 A.H., (644 A.D.). 

6 ‘Uthman b. ‘ Affin, the third orthodox Caliph, succeeded ‘Umar on the Ist 
Muharram, 24 A.H.=7th November, 644 A.D., and was assassinated by some con- 
spirators on the 18th Dhul Hijja, A.H. 35 = June 17th, A.D. 656. Ho ia called 
Dhun Nirain, or ‘“‘ the possessor of two lights,”’ as he married two of the Prophet's 
daughters, Rukayya and Umm-i-Kulthiim. 

7 ‘Ali b. Abi Talib was the fourth orthodox Caliph. He was a cousin and the 
son-in-law of the Prophet Muhammad and was among the first few who 
embraced Islam. He became Caliph on the 25th Dhul Hijja, 35 A.H. = June 23rd, 
656 A.D. and died on the 21st Ramadan, 40 A.H.=27 January, 661 A.D., as a result 
of wounds inflicted by Ibn-i-Muljam. He is regarded by the Shi‘as as the only 
lawful Caliph after the Prophet. 

8 Hasan, the eldest son of ‘Ali, and a grandson of Prophet Muhammad, was 
born in3 A.H. He succeeded ‘Ali as Caliph in 40 A.D. and, after a rule of about 
six months, abdicated in favour of Mu‘@wiya. He was, however, poisoned by his 
wife Ja‘da, in 49 A.H. 

® Husain, the second son of ‘Ali and a grandson of Prophet (through Fatima) 
was born in 4 A.H. He was the rightful successor of Mu‘dwiya, but the latter 
nominated Yazid, his son, as successor, who slew Husain, under the most tragic 
circumstances, at Karbala, in 61 A.H. Themartyrdom of Husain is mourned every 
year by the whole Muslim world and, more specially, by the Shi‘as, from the Ist to 
the 10th of Muharram. 

10 ‘Ashara-i-Mubaghshara, or the ten who received the glad tidings, is the title 
Biven to ten of the most eminent companions (ashab) of the Prophet, whose entry 
into Paradise was foretold by Muhammad. They are: Abi Bakr, ‘Umar, ‘Uthm&n, 
‘Ali, Talha b. az-Zubair, ‘Abdur Rahman, Sa‘d b. Abi Wakkas, Sa‘id b. Zaid, Abfi 
‘Ubaida b. al-Jarrah. 

11 The Muh@jirin is the title given to those believers who emigrated to Medina 
from Mecca. 7 

12 al-Ansar, (lit. the helpers), or, more explicitly speaking, Ansar-un-Nabi, is 
the title given to those ‘ believers of Medina who received and assisted the Prophet 
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after his flight from Mecca’ (621 A.D.). For details see the Encycl. of Islam, Vol. I, 
pp. 357, 358. 

13 Tabi‘in (or, ‘‘ the followers ”’) is, in the language of the Muhaddithin, or the 
traditionists, the title of those persons who met and conversed with one of the 
companions (askab) of the Prophet. 

14 Uwais al-Karani, the famous mystic, was a contemporary of Prophet Mu- 
hammad, who, as recorded in Tadhkirat-ul Awliyaé, had asked ‘Umar and ‘Ali t° 
give his i.e. Prophet’s murakka‘ to Uwais. Accordingly, ‘Umar and ‘Ali visited 
Uwais and gave him the cloak of the Prophet. He died between A.H. 32 and 39 
(cf. Khazinat-ul-A sfiya, vol. ii, p. 120). (For details see Tadhkirat-ul-Awliya ed. 
Nicholson, vol. I, pp. 15-24; Kashf-ul-Mahjiib, pp. 83, 84; Safinat-ul-Awliya, pp. 
30, 31. Anwar-ul-‘Arifin by Muh. Husain, pp. 147-148.) 

15 In certain texts the name of Hanbal is given. Abii ‘Abdullah Ahmad b. 
Hanbal, known as Imim Hanbal, the founder of the fourth school of Sunni Juris- 
prudence, was born in A.H, 164 (= 780 A.D.). He was a favourite pupil of ash- 
Sh&fi‘i and onjoys considerable reputation as a traditionist and theologian. He 
stubbornly refused to subscribe to the new faith of al-Mamiin that the Kur’an 
was created and thereby seriously endangered his life. His death took place at 
Baghdad, in 241 A.H. (= 855 A.D.), and it is said that 800,000 men and 60,000 
women attended his funeral. (For details see Ibn Khallikaén, de Slane’s transla- 
tion, vol. i, p. 44; Tadhkirat-ul-Awliya, Nicholson, vol. 1, pp. 214-219; Khazinat- 
ul-Asfiya, vol. I, pp. 64-66. 

16 Dhun Niin Abul Fa’id b. Ibrahim al-Misri, whose real name was Thawban, was 
a pupil of Malik b. Anas. He lived in Egypt and died at Ghira, in 245 A.H.= 
860 A.D. He is well-known for his piety and sanctity, and Jami records several 
instances of his miraculous acts. His fame, however, mostly rests on the fact that 
Sifi doctrines were first explained and expressed by him. (For details see NafahGt, 
pp. 32-37; Tadhkirat-ul-Awliy@, ed. Nicholson, vol. I, pp. 114-134; Safinat-ul. 
AwliyG, pp. 126,127; Kashf-ul-Mahjiib, tr. Nicholson, (Gibb Memorial Series), 
pp. 100-103. | 

17 Fudail b. ‘Iyad, with his Kunnya Abii ‘Ali, was a native of Kiifa, or, as 
stated by some, of Khuraésin. He is a celebrated, early mystic of Islam and died 
on the 2nd Rabi‘ J, 187 A.H.(= 803 A.D.). For further particulars see Nafahat, 
pp. 38, 39; Tadhkirat-ul-Awltya, ed. Nicholson, vol. I, 74-85; Saftnat-ul-Awliya, 
pp. 86, 87; Khazinat-ul-Asfiya, vol. I, pp. 228-235; Siyar-ul-‘Arifin, pp. 24-29 ; 
Kashf-ul-Mahjiib, pp. 97-100. 

18 Ma‘riif-i-Karkhi, with his Kunnya Abt Mahfiiz, was the teacher of Sari as 
Sakati. At first he was a magician, but with his father Firiiz or Firiizin accepted 
Islam at the hands of ‘Ali b. Masai ar-Ridaé. He died at Baghdad on the 2nd or the 
8th Muharram, A.H. 200. For further particulars regarding his life and teachings 
see Tadhkirat-ul-Awliy&, ed. Nicholson, vol. I, pp. 2698-274; Nafah&@t, pp. 39-40; 
Khazinat-ul-Asfiy&, vol. I, pp. 76-78; Sakinat-ul-Awliya pp. 35, 36. 

19 Ibrahim b. Adham b. Mansiir b. Yazid b. Jabir (Abi Ishak), the famous 
mystic, was a native of Balkb, where he is said to have ruled as king, but, subse- 
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quently, due to some sudden impulse, is reported to have abdicated and adopted 
the life of an ascetic. After his conversion to Siifism, Ibrahim went to Syria where 
he died between 160 and 166 A.H. (= 776-783 A.D.). For further particulars see 
Tadhkirat-ul-Awliya, ed. Nicholson, vol. I, pp. 85-106; Nafahat, pp. 42-44; 
Khazinat-wl-Aefiya. vol. 1, pp. 231-236; Styar-ul-Akt@b, pp. 29-45; Safinat-ut- 
Aliya, pp. 86, 87. | 
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. ‘Bishr b. al-Harith b. ‘Abdur Rahman Ha4fi, with his Kunnya Abii Nasr, is 
ne of the early mystics of Islam. He was an inhabitant of Marv but passed most 
.aof his life at Baghdad where he died (according to Nufahat, p. 50) on the 10th 
Muharram, 227 A.H. (=842 A.D.) For details see Tadhkirat-al-Awliyad, od. 
Nicholson, vol. I, pp. 106-114; Nafah&t, pp. 50, 51; Safinat-al-Awliya, p V4; 
Khazinat-ul-Asfiyd, vol. II, pp. 137, 138. 

21 Sari as-Sakati, with his Aunnya Abul Hasan, was a disciple of Ma'riif 
Karkhi and the teacher of Junaid and other mystics of Baghdiid. He died (accord- 
ing to Nafahat, p. 55) on the 3rd Ramadiin, 253 A.H. = (A.D. 868). For further 
particulars see Tadhkirat-ul-Awliyd, ed. Nicholson, vol. I, pp. 274-284; Khazinat- 
wl-Asfiya, vol. I, pp. 78-81; Safinat-ul-Awliya, p. 36. 

22 Abii Yazid Taifiir b. ‘Isi b. Adam b. Suriishain, better known a Biyazid al- 
Bistami, was a great mystic of Bistim. He led the life of an ascetic and died in 
261 A.H. (= 875 A.D.) or 264 (877-976 A.D.). His fame chiotly rests on his intro- 
ducing the doctrine of Fan@ in Muslim mysticism and is also reputed to be a 
‘‘convinced pantheist.”” His followers are designated after him as T'aifiriya or 
Ristamiya. For further particulars see Nafahat, pp. 59-60; Tladhkirat-ul- 
Awliya, ed. Nicholson, vol. I, pp. 134-179; Khazinat-ul-Aefiyd, vol. 1, pp. 519-522 ; 
Safinat-ul-Awliya, pp. 73, 74. 

23 Abul Kasim b. Muhammad b. al-Junaid al-Kharréz al-Kawiariri, alao known 
as Sayyid-ut-(@ifa and T@’iis-ul-‘Ulama, was a celobrated mystic of Baghdad. He 
was a pupil of Abii Thawr, who, in his turn, was a student of ash-Shafi?. Junaid 
died at Baghdad in 297 A.H. (= 910 A.D.) and was buried beside his uncle, the 
well-known Sari as-Sakati. His followers are called Junaidis, For further refer- 
ence see Tadhkirat-ul-Awltyad, ed. Nicholson, vol. II, pp. 5-39; Nafah@t, pp. 81-85; 
Khazinat-ul-Asfiya, vol. I, pp. 81-86. Safinat-ul-Awliyé, pp. 37-39. 

24 Abii Muhammad Sahl b. ‘Abdulléh b. Yiinus, a well-known mystic, was 
born at Tustar (al-Ahwa4z), in 203 A.H.(=818%A.D.). He was a disciple of Dhun Niin 
al-Misri and a companion of Muhammad b. Saw§ara, his uncle. Sahl died in exile 
at Basra, in 283 A.H. (= 896 A.D.). His “ thousand sayings’’ were collected by 
his pupil, Muliammad b. Salim (d. 297 A.H.=909 A.D.) His followers are called 
Sahlis. For further particulars see Tadhkirat-ul-Awliyé, ed. Nicholson, vol. I, 
pp. 251-268; Kaghf-ul-Mahjiib, tr. Nicholson, pp. 139, 140 and 195-210; 
Nafahat, pp. 69-71; Khazinat-ul-Aasfiya, vol. II, pp. 162-164; Safinat-ul-Awliya, 
pp. 133, 134. 

25 Abi Muhammad Ruwaim b. Yazid was a well-known mystic of Baghdad _ 
and a disciple of Junaid. In Jurisprudence he was a follower of Da’ fid-i-Isfahani, | 
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the founder of the Zahirite School. Of his works, Ghulat-ul- Wa@jidin has been much 
appreciated by al-Hujwiri (Kash/f., p. 135). He died in 303 4A.H. = 914 A.D. For 
further information refer to Kaghf-ul-Mahjib, pp. 135, 136; Nafaha&t, pp. 96-08 ; 
Tadhkirat-ul- AwliyG, ed. Nicholson, vol. II, pp. 64-67; Khazinat-ul-Aefiyd, vol. IT, 
p 3; Saftnat-ul-Awliyad, p. 110. 


26 Abii Sa‘id Ahmad b. ‘Is& al-Kharraz was a disciple of Muhammad b. 


Mansiir at-Tiisi and a companion of Dhun Nin, Bishr and Sari. Both, accordin~. =" 


Jami (Nafahat, p. 76) and Hujwiri (Kashf-ul-Mahjiib, p. 143), Kharraz “ was “ited 
first who explained the doctrine of annihilation (fan@) and subsistence (bak). 9 
His followers are known as Kharrazis (see Kashf., pp. 241-246). It is said that he 
left 400 works on mysticism. He died in 286-287 A.H.=900 A.D. For further 
reference see Tadhkirat-ul-Awliya, ed. Nicholson, vol. II, pp. 40-45; Khaztnat-ul- 
Asfiya, vol. II, p. 165; Saftnat-ul-Awliya, pp. 134, 135. 

27 Abul Husain Ahmad b. Muhammad an-Niri, was a companion of Junaid 
and a disciple of Sari. He was also known by the name of Ibn al-Baghavi as his 
father hailed from Baghshir, or Baghthiir (Khaztna, p. 169), a city between 
Hiraét and Marv. Nirt was born at Baghdad and died in 295 A.H. = 907 A.D. 
His followers are known as Niris whose principal doctrine is “ to regard Sifism 
(tasawwuf) as superior to poverty (fakr).”’ (See Kashf. pp. 189-195.) For further 
information see Tadhktrat-ul-Awliya, ed. Nicholson, vol. JI, pp. 46-55; Nafahat, 
pp. 80, 81; Kaghf-ul-Mahjuib, pp. 130-132; Khazinat-ul-Asfiya, vol. II, pp. 169-171 ; 
Saftnat-ul-Awliyd, pp. 137, 138. 

28 Abii Ish&k Ibrahim b. Ahmad al-Khawwisg, is the author of some “ excel- 
lent works on the ethics of Sifism.”’ According to some, he was an inhabitant of 
Baghdad and a companion of Nari and Junaid. He died in 291 A.H.=903-904 
A.D. For further particulars see Kashf-ul-Mahjtib, tr. Nicholson (Gibb Memorial 
Series), pp. 153, 154; Nafahai, pp. 137-139; Safinat-ul-Awliyad, pp. 136, 137; 
Khazinat-ul-Asfiyad, vol. II, pp. 167-169. 

29 Abii Bakr b. Dulaf b. Jahdar ash-Shibli or Dulaf b. J sees was the celebrat- 
ed disciple of Junaid. According to Jami (Nafahat, N. Lees’ ed., p. 201), he was 
a M@liki and learned the Miwatta by heart. He died in 334A.H. = 945 A.D. at the 
age of 87. For further particulars refer to Kaghf-ul-Mahjuib, tran. Nicholson, 
(Gibb Memorial Series), pp. 155, 156; Tadhkirat-ul-Awliy@, ed. Nicholson, Vol. IT, 
pp. 160-182; Safinat-ul-Awliyd, pp. 39-41; Nafaha&t, pp. 174-178. 

30 See foot-note on p. 13. 

81 Abii Sa‘id Fadlullah b. Abul Khair, the celebrated Shaikh and author of 
mystic quatrains, was born at Mahna, a village in the district of Khawaran, on 
December 7, 967A.D. According to the author of Akhl@k-i-Jalalé, he is said to have 
come in personal contact with Avicenna. He died on January 2, 1049 A.D. For 
further particulars see Browne, Literary History of Persia, vo). II, pp. 261-269 ; 
 Kaahf-ul- Mahjab, tr. Nicholson, (Gibb Memorial Series), pp. 164-166; Tadhkirat- 
ul-AwliyG, ed. Nicholson vol. II, pp. 322-337; Nafah&t, pp. 277-282. 

82 Shaikh-ul-Islim Khw&ja Abii Isma‘ll ‘Abdullah Ans&ri, the well-known 
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author of the Munajai or ‘‘ Supplications ’ and several other Sifi works, waa born 
at Hirat, on May 4, 1006A.D. He delivered learned discourses at Hir&t on the life 
and teachings of the Sifis, which were embodied in a book, entitled Tabakat 
+-‘Abdullah Ans&ri, a copy of which is preserved in the Library of the Asiatic 
Society of Bengal (see Ivanow's Catalogue, pp. 78-83). Ansari died in 1088 
A.D. For further particulars see Browne, Literary History of Persia, vol. Il, pp. 
269, 270. | 

38 Shaikh-ul-Isl4m Abii Nasr Alimad b. Abul Hasan al-Jiami, surnamed 
Zhandapil, was born in the district of Jém, in A.H. 441 A.H. = 1049 A.D. He is 
celebrated as a mystic and the author of some fourteen works on §ififism, of which 
only five are said to be extant. He also compiled a Diwan which has been litho- 
graphed several times in India. His death took place in 536 A.H. = 1141 A.D. 
For further particulars see K. B. ‘Abdul Muktadir's Catalogue of O.F. Library ; 
Bankipore, vol. I, pp. 30-32. 

34 Muhammad Ma‘shiik at-Tiist had, according to Kashf-ul-Mahjiib, * an 
excellent spiritual state and was aglow with love."’ According to Jami, (Nafah&t 
p. 284), Abii Sa‘id b. Abul Khair visited him with several of his companions. He 
was buried at Tiis. See Nafah&t, pp. 283, 284. 

35 Shaikh Ahmad al-Ghazzali, the brother of the celebrated Imim al-Ghazzaili, 
is the author of several Sufico-religious works, the principal among them being 
Risala-1-Sawanth. He died in 517 A.H. See Nafah@t, pp. 336, 337; Saftnat-ul- 
Awliya, pp. 102, 103. | 

$6 Abul Kasim b. ‘Ali b. ‘Abdullah al-Gurgani, was a comtemporary of 
al-Hujwiri, the author of Kaghf-ul-Mahjib, who records an instance of personal 
contact with the Shaikh (see Kaghf., pp. 169,170). He died in 459 A.H. See 
Nafahat, pp. 282, 283; Safinat-ul-Awliya, p. 75. Khazina, 11, pp. 7, &. 

37 Muhiuddin Abii Muhammad ‘Abdul Kadir b. Abi Salih M@sa al-Jili, one of 
the greatest and most celebrated saints of Baghdéid, was born in 470 A.H. = 1077 
-1078 A.D. He died in 561=1166 A.D.; and the order of the Addirits, to which 
Dara Shikih belonged, owes its existence to him. Prof. Margoliouth has given 
the salient points of his life in the Encycl. of Islam, vol.1, pp. 41, 42; see also 
Nafahat, N. Lees’ ed., pp. 586-590 and Shams-ul-‘ulamé M. Hidaéyat Husain's Cata- 
logue of Arabic MSS. in the Bihar Library, Calcutta, p. 132. 

- 88 Abii Madyan Shu‘aib b. al-Husain al-Andaliisi, was born at Cautillana 
(Kautniyana), a village near Seville. According to Jami, Muhiuddin Ibn al-‘Arabi 
received training at his hands. He died in 504=1197-1198 A.D., or in 590 A. H. 
= 1193 A.D., as recorded in Nafahat. His Sifistic doctrine may be summed up in 
the following verse which he is said to have often repeated, ‘‘ Say, Allah, and 
abandon all that is matter, or is connected with it, if thou desirest to attain the 
true goal.” Encyl. of Islam, vol. 1, p. 99. See Nafakat, p. 473, Safinat-ul- 
Auwliya, p. 67. 

39 Shaikh Muhiuddin Ibn al- ‘Arabi was born at Murcia, in Spain, on July 28, 
1165 A.D. He is considered to be one of the greatest mystics of Islam. Of his 
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extant works 150 are known, of which Fusiis-ul-Hikam, the Futtthat-ul-Makkiya 
and the Diwan enjoy wide celebrity. He came to the East in 1201 A.D. and died 
at Damascus on November 16, 1240 A.D. See Browne, Literary History of Persia, 
vol. Il, pp. 497-501 ; Nafah&t, Nassau Lees’ edition, pp. 633-645. 

40 Abul Jannaéb Ahmad b. ‘Umar al-Khiwaki, commonly known as Shaikh 
Najmuddin Kubr&, was the celebrated mystic of Khwarazm. Hie title “ Kubra” 
is derived from the name of “ at-{ammat-ul-Kubra"’, or ‘‘ the supreme calamity ”’, 
given him on account of his wonderful ability as a debater. He was killed during 
the sack of Khw&razm by the Mongols, 618 A.H. = 1221. See Browne, Literary 
Hiatory of Persia, vol. II, pp. 491-494; Nafahat, Nassau Lees’ edition, pp. 
480-487 ; Safinat-ul-Awliya, p. 103-1065. 

41 Abii Talib (or Abii Hamid) Muhammad b. Abé Bakr Ibrahim, better 
known as Fariduddin ‘Aitar, is the celebrated mystic poet. He is said to have 
composed 114 works but, now, only about 30 are extant. His Tadhhirat-ul-Awliya, 
is one of the most wellknown biographies of Muslim saints and mystics. Various 
dates have been given of his death, but the most acceptable of all, is, perhaps, 
627 A.H. For his life see Browne, Literary History of Persia, vol. II, pp. 506-515 
and the valuable introduction to Tudhkirat-ul-Awliyé wntten by Mirzé Muham- 
mad of Kazwin. 

42 Jalaluddin Muhammad, commonly called Jalaluddin Rimf, the author of 
the celebrated Mathnawt, was born at Balkh, in]207 A.D. He had to leave his 
native country during his infancy and, after staying at several places, settled at 
Kiiniya, where he came in contact with that mystic of magnetit personality— 
Shams-i-Tabriz. Riimt is also the author of a Diw&Gn which is dedicated to the 
memory of his spiritual guide, the well-known Shams-i-Tabriz. He died in 
February, 1231. For his life see Browne, Literary History of Persia, vo). II, pp. 
5156-525; Nafahat, p. 409. 

43 Mu‘inuddin Muhammad Chishti, who is considered by many as the greatest 
mystic of India, was born in 5387 A.H.=1142 A.D. Having travelled in Khurasan, 
he came to Baghdad and thence to Dihli, (598 A.H. = 1193) and finally to Ajmir, 
where he died in 633 = 1236. His tomb is visited every year by thousands of his 
votaries. He is the founder of the Chishti order, which finds the largest number of 
votaries in India, A lithographed DiwG@n, popularly ascribed to him, has been con- 
clusively proved to be the work of Mu‘inuddin Miskin, the famous preacher of 
Hirat and author of Ma‘a@rij-un-Nubuwowat. 

44 Muhammad b. Muhammad, called Khwaja Bahaduddin Nakshbband, the 
founder of the Nakshbandi order, was born at Bukhara, in A.H. 728 = 1327 A.D. 
His sayings were collected by one of his disciples, a copy of which is preserved in 
the British Museum (Rieu, p. 862). Bah@auddin died in 79] A.H. = 1388 A.D. See 
Nafahit, Nassau Lees’ edition, pp. 439-445; Safinat-ul-Awliya pp. 78, 79. 

46 Khwaja Nasiruddin ‘Ubaidullah Ahrar, better known as Khw&ja Abrar, 
was born in 806 A.H.=1403 A.D. His life and teachings form the main topic of 
‘Ali b. Husain al-W4‘iz al-Kashifi’s, Rashahat ‘Ain-ul-Hayat, which records his 
death on the 28th of Rabi‘ I, 895 A.H. (= 1489 A.D.). See Nafahat, p. 364. 
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46 Niruddin ‘Abdur Rahman Jami, the well-known author of Nafah&t-ul-Unea 
and the last great classical poet of Persia, was born in a village in the district of 
Jam, on the 23rd Sha‘ban, 817 A.H. = 7th November, 1414A.D. He attended the 
courts of Sultan Abii Sa‘id and Sultan Husain Baykard and died at Hir&t, on the 
18th Muharram, 898 A.H.=9th November, 1492 A.D. Besides Haft Aterang and 
three Diwans, Aghit‘at-ul-Lama‘at, Arba‘in, Shawahid-un-Nubuwwat and other works 
on religious and Sdfistic subjects are also written by him. See K. B. ‘Abdul- 
Muktadir’s Catalogue of the O.P. Library, Bankipore, vol. IT, pp. 32-90. 

47 Mir Muhammad b. Sa‘in Data, commonly known as Miyan Mir or Miyin Jiv, 
wus born in A.H. 938. He came to Lahore and stayed there for about sixty 
years. He was highly respected for his piety and was frequently visited by Shih- 
Jahan and Dara Shikitth. His death took place on the 7th Rabi‘ 1,1045 A.H., at the 
ripe old age of 107. Dara Shikih has written a work, entitled Saktnat-ul-Awltya, 
dealing with the life of the saint and his disciples, and has also given a notice of the 
life of the saint in his Sajtnat-wl-Awliya. 

48 He was one of the spiritual teachers of Dar&, and died on L5th Rabi‘, 1062, 
(Hasanat-ul-‘Arifin, pp. 53-57.) 

49 Mullaé Shah Muhammad b. Mullé ‘Abd Muhammad, commonly known as 
Mullé Shah or Lisaénullah, came from Badakhsh&n to Lahore in 1023 A.H. = 1614 
A.D., and became a disciple of Miyan Mir, the great saint of the time. He was 
highly respected by Dara Shikitih who was initiated by him into the Kddiri order 
in 1049 A.H.=1639 A.D. After the death of Miyan Mir (1045 A.H.), Mullé Shih 
retired to Kashmir where he passed the remaining days of his lifein a monastery 
built by Daré Shikih and his sister Jahan Ari. He died in 1072 A.H.= 1661-62 
A.D. Mullé Shah was a voluminous writer and has left a Diwan, which has 
been lithographed, besides several works on Sffism. (For his life see Sakinat-a- 
Awliya, pp. 116-158.) 

50 Shaikh Shah Muhammad Dilruba is spoken of by Dara Shikith as one of his 
teachers (Hasandat-ul-‘Arifin, pp. 59-61) and considered as “unrivalled in Fakiri, 
self-suppression, religious exercises, retirement and singularity.” Further, he tells 
us that now-a-days (i.e., about 1064 A.H.) he has adopted a life of complete isolation 
and sees the face of none and speaks with visitors from behind the veil. Dara 
records a number of very interesting sayings of the saint in his Hasanat-ul-‘Arifin 
(pp. 59-61). 

61 Shaikh Tayyib Sarhindi receives very scanty notice in the Hasunat-ul-‘Arifin 
of Dara Shikiih. There, (p. 45 of the Urdii text), he is spoken of as a friend of 
Baba Piyaray and as one who narrated several very interesting anecdotes of the 
Baba. Beyond this, I have not been able to get any other information regarding 
the life of this Shaikh. 

52 Bawa Lal Bairégi was a Hindé saint who was held in high esteem by Dara 


Shikih. For his life and the conversations that he had with Dara Shikiih see 
Introduction. 
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XI. Discounsz on Barhmand. 

By Barhmand is meant “All” (kul), which (term) applies to the 
determination of the Necessary Self in the shape of a round globe 
and, as it is not inclined towards or joined to any one, its proportion to 
all is equal and every creation and exhibition takes place in its midst— 
hence the name Barhmand, given to it by the Indian monotheists. 


XIV. Drscourse on THE Directions (Jthat). 


The Muslim monotheists regard the East, the West, the North, the 
South, the top and the bottom as each a separate direction. Hence, 
according to them, there are siz directions, while, according to the reckon- 
ing of the Indian monotheists, there are ¢en directions (in all). They 
consider the space between the East, the West, the North and the South 
as each a separate direction and, accordingly, name them dah disha!. 


XV. Discourse on toe Sxres (Asmanha). 


According to the Indians, the skies, which are called Gagan?, are 
eight in number. Of these, seven are the stations of the seven planets, 
namely, Saturn, Jupiter, Mars, Sun, Venus, Mercuzy and the Moon. In 
the Indian language, however, they are called the seven nichattars,’ that 
is, sanschar *, birahspat®, mangal °, stiraj’, sukur®, budh ®, and chandra- 
mas.1° Now, the sky which contains all the fixed stars is regarded as 
the eighth and the learned men call this very sky ‘the eighth sphere’, 
or, ‘ the sphere of fixed stars’ (falak-1-thawabit), while the Muhammadan 
religious doctors (ahl-1-shar‘) designate it Kursi in their own phraseo- 
logy. (So runs the Holy verse): “‘ His Kurst (throne) extends over the 
heavens and the earth,”’ 44 

The ninth (sky), which is called maha akas 12, has not been included 
in the (list of) skies ; the reason being that it (i.e. maha akas) encircles 
all and even the Kurst, the skies and the earths are contained in it. 


XVI. DiscouRSE ON THE EARTH (Zamin). : 
According to the Indians, the earth has been divided into seven 
layers, called Sapat ial**, each of which is named aial™, batal™, 


1 Daéa diéah. 2 Gagana. 3 Nakeatra, 4 Sanaiécara. 5 Brhaspati. 
6 Margala. 7 Sdrya. 8 Sukra. ® Budha. 10 Candramas. 
11 Kur’Gn, Ch. 11: 255. 12 Mahdkiéa. 18 Saptatala. 4 Atala. 1 Vitala. 
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sutal), talatal®, mahaial®, rasatal‘, and patal®. According to the 
Muslims also, the earth has seven (layers), as contained in the Holy 
verse: “ Allah is He who created seven heavens, and of the earth the iske 
of them.” ® | 


XVII. DIScoURSE ON THE DIVISIONS OF THE EARTH. 
(Kismat-1-Zamin). 

The learned men have divided the inhabited globe into seven parts, 
designating them as the ‘seven spheres” (Haft Iklim), which the 
Indians name sapatdip.’? They do not consider the seven spheres as the 
layers of an onion, rather, they conceive them, as the steps of a 
ladder. And, the seven mountains, which the Indians call sapat kula- 
chal®, are regarded by them as surrounding every sphere—their names 
heing—(1) Sumiri® (2) Samiipat}, (3) Himakit™, (4) Himavan", (5) 
Nakadh, (6) Parjatar*® and (7) Kailas.“ Accordingly, it is mentioned 
inthe Kur’fin: ‘‘ And the mountains are projections thereon,” (i.e. on the 
earth) 46 

Now, round each of the seven mountains there are seven seas, 
which are surrounding each mountain. They are called Sapat Samun- 
dar:'® their names being: (1) Lavan Samundar }’, or the sea of salt, 
(2) Unchch ras samundar, or the sea of sugar-candy, (3) Sura 
Samundar , or the sea of wine, (4) Ghirat Samundar ®, or the sea 
of Ghee, (5) Dadh Samundar*'!, or the sea of curd, (6) Khir Samun- 
dar**, or the sea of milk and (7) Sawad jal,”> or the sea of pure water. 
The fact that the seas are seven in number is ascertainable from the 
(following) verse of the Kur’dn: ‘ And were every tree that is in the 
earth (made into) pens and the sea (to supply it with ink), with seven more 
seas to increase it, the words of Allah would not come to an end.”** Now, 
in every land, mountain and river, there is a variety of creation. The 
land, the mountain, and the river which are above all lands, mountains 


1 Sutala. 2 Talatala. 3 Mahatala. 4 Rasatala. 
5 Pataia. 6 Kuran, Ch. LXV: 12. 7 Saptadvina. 
8 Sapta Kulacala. 9 Sumeru. 10 Suktimah. 1l Hemakuta, 
12 Himavat. 13 Pariyatra. 14 Kuailasa. 15 Kur’an Ch. LXXVIITI : 7. 
16 Sapta Samudra. 17 Lavana Samudra. 18 Iksu-rasa Samudra. 
19 Sura Samudra. *® Ghrta Samudra. 21 Dadhi Samudra. 
22 Kaira Samudra. 23 Svadujala. 24 Kur’Gn, Ch. XXXI: 27. 
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and rivers, are called Sarag’ by the Indian doctors, which, in other 
words, is called Bihtsht or Jannat (i.e. Paradise) (by the Muslims). 
Now, the land, the river and the mountain which are below (all) lands, 
mountains and the rivers, are known as narak *, or Dizakh and Jahan 
nam, that is, Hell and the infernal fire. The Indian monotheists have 
held that the Heaven and the Hell are not beyond this very universe (of 
ours), which we call Barhmand and (they further hold) that the seven 
skies, which are the stations of the seven planets, do not revolve 
above Paradise but (rather) round it. The roof of Paradise is called 
man akas, that is ‘Arsh, and its (i.e. Paradise) ground is called Kurst. 


XVIII. Discourst on THE Wortp or Barzakh (Interval between the 
Death of a Man and the Resurrection). 


Our Prophet, may peace be on him and salutation, has said: 
‘‘ Whosoever dies, verily, there 1s resurrection for him.” 

After death, aima, or soul, having left the body of elements, enters, 
without any delay, the body of mukt, which is called Sicham Sarir2 It 
is a fine body, formed by our action—good action having a good and 
bad action having a bad form. Now, after ‘“ Question and Answer,” 
(which will be made after death), those deserving of Paradise will be 
taken to Paradise, while those deserving of Hell to Hell; as stated in the 
Holy verse: ‘‘ So as to those who are unhappy, they shall be in the fire ; 
for them shall be sighing and groaning in it: Abiding therein so long as the 
heavens and the earth endure, except as thy Lord pleases ; surely thy Lord ts 
the mighty doer of what He intends. Andas to those who are made happy, 
they shall be in the garden, abiding in it as long as the heavens and the earth 
endure, except as thy Lord pleases: a gift which shall never be cut off.” 4 

Now, ‘‘ bringing out of hell,’ means that, before the destruction 
of the skies and the earths, He may, if He wishes, take out (the con- 
demned person) from Hell and carry him to Paradise. In explaining this 
verse, Ibn Mas‘tid ®, may God be pleased with him, has said that “‘ a period 
will come in the (life of) Hell when, after a long sojourn, no one will remain 

1 Svarga. 2 Naraka. 3 Stikema Sarira. 

4 Kur’an, Ch. X1: 106, 107, 108. 

5 Tbn Mas‘fid (‘Abdullah b. Mas‘tid) (b. 28 before Hijra) wus a well-known 
companion of the Prophet. He was present at the battle of Badr. His death took -. 
place at al-Madina in 32 A.H. | 
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inside it.”’ And, “ bringing out of Paradise’’, means that, before the 
destruction of the skies and the earths, God may, if He wishes, bring 
up its occupants to the High Paradise (Firdaws-t-A‘la)—for His 
generosity is limitless. The following Holy verse is also a proof (of the | 
above statement): ‘“ And best of all ts Allah’s goodly pleasure—that 
is the grand achievement" !'—namely, that God has a Paradise which is 
larger than other Paradises. 

The Indians call it Batkunth*, which, in the opinion of the Indian 
| monotheists, is the greatest salvation. 


XIX. Discoursk oN THE ReEsuRRECTION (Kiyamat). 


The Indian monotheists have held that, after a very long stay in 
Heaven or Hell, the maha parli*, or the Great Resurrection, will take 
place, which (fact) is also ascertainable from the Holy verse (of the 
Kur’an). ‘But when the Great Resurrection comes.” * The following 
verse also speaks of the same, ‘‘ And the trumpet shall be blown, so all 
those that are in the heavens and all those that are in the earth shall swoon, 
except such as Allah pleases.”’ © 

This (exception) refers to the group of ‘ Arifs (i.e. Knowers of God) 
who are immune from senselessness or thoughtlessness both in this and 
the next world. Now, after the upsetting of the skies, the destruction 
of the heavens and the hells and the completion of the age of Barhmand, 
the occupants of Heaven and Hell will achieve mukt®; that is, both will 
be absorbed and annihilated in the Self of the Lord, as stated in the 
Holy verse: ‘‘ Hvery one on it must pass away. And there will endure for 
ever the person of thy Lord, the Lord of glory and honour.” 7 


XX. DiscourskE on Mukt (SALvation). 


Mukt means the annihilation and disappearance of determinations, 
in the Self of the Lord, as it appears from the Holy verse: ‘‘ And best of 
all 1s Allah’s goodly pleasure—that 1s the grand achievement.”’ ® 

Now, entrance into Ridwan-i-Akbar, or the High Paradise, is a great 
salvation, called mukt. Mukt is of three kinds: 
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1 Kur’an, Ch. IX: 72. * Vaikuntha. 3 Mahdpralaya. 

4 Kur’an, Ch. LAXIX: 34. Mawlawi Muhammad ‘Ali has translated, as 
‘“‘the great predominating calamity ”’ which, he says, may not necessarily refer to 
Resurrection. 5 Kuran Ch. XXXIX: 68. 6 Muku. 

7 Kuran, Ch. LV : 26, 27. 8 Kur’an, Ch. TX: 72, 
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First, Jiwan mukt', or salvation in life. According to them (i.e. 
the Indians), Jtwan mukt consists in one’s attainment of salvation and 
freedom, by being endowed with the wealth of knowing and under- 
standing the Truth, in seeing and considering everything of this 
world as one, in ascribing to God, and not to oneself, all (i.e. 
man’s) deeds, actions, movements and behaviour, whether good 
or bad, and in regarding oneself, together with all other existing 
objects, as in complete identity with the Truth. Further, he should 
regard God as manifesting Himself in all the stages and should look upon 
Barhmand, which the Sifts call ‘ Alam-i-Kubra (or, the Great World) 
and is (moreover) the ‘‘Complete Form’”’ of God, as the corporeal 
body of God. He should regard ‘Unsur-1-A‘zam (or the Great Element) 
namely, maha akas, as Siicham Sarir®, or the fine body of God, and 
should consider the Self of God as the soul of that body. Further, con- 
sidering Him as One Fixed Person, he should behold or know nothing, 
save the Self of that Unique, Incomparable Lord, whether (it be) 
in a particle of dust or a mountain, whether in the manifest or the 
hidden world. Now, just as a human being, who is called the 
‘smaller world’ (‘Alam-i-Saghir), is one individual, despite his various 
and numerous limbs and just as his personality is not multitudinous 
on account of his many limbs, so, that Unique Self cannot be considered 
multitudinous on account of the variety of determinations. (Verse) : 


‘The whole world, whether of souls or bodies, 
Is One Fixed Person—called ‘Alam.’ 


So, one should consider God, the Most Holy and High, Who is not 
separated even bya hair’s breadth, as the soul and life of that ‘‘ Fixed 
Person” ; as is said by Shaikh Sa‘duddin Hummu’i.2 Quatrain: 

‘‘Truth is the soul of the world, the whole world the trunk, 
Souls, angels and senses are the bodies. 
The skies, the elements, the three Kingdoms of nature (i.e., 
animal, vegetable and mineral) and the bodies— 
This is Monotheism and all else is device and artifice.” 


1 Jivanmuktt. 2 Sukema,Sarira. 

3 Sa‘duddin b. al-Muwayyad Hummu’'l was a great mystic and a writer of 
numerous works on Siifism. A summary of 400 of his works, entitled Kash f-ul- 
Haka@’ik, is noticed in A.S.B. Catalogue of Persian MSS., p. 565. He died in 650 
A.H. = 1253 A.D. 
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Similarly, the Indian monotheists, like Vayds* and others, having 
considered Barhmand, which is ‘Alam-i-Kabir (or the great world), as 
one individual self, have, accordingly, described the different limbs of 
its (ie. Barhmand’s) body. The reason (of such description) is that 
whenever a pure mystic casts his eyes on anything he conceives that he 
is looking at a particular limb of maha puras?, that is, the Self of the 
Truth, Sanctified and Exalted is He. 


(Now), Patal®, which is the seventh layer of the earth, is the sole of 
maha puras’ foot ; Rasatal*, which is the sixth layer, is the upper part of 
maha puras’ foot; the Satans are the fingers of maha puras’ foot ; the 
steeds used by the Satans are the nails of maha puras’ foot; Mahatal’, 
which is the fifth layer of the earth, is the ankle-bone of maha puras ; 
Talatal®, which is the fourth layer of the earth, is the shank of maha 
puras; Sutal?, which is the third layer of the earth, is the knee 
of maha puras; Baial*® which is the second layer of the earth, is 
the thigh of maha puras ; Atal®, which is the first layer of the earth, 
is the special organ of maha puras; Kal, or time, is the pace 
of maha puras; Parjanat divta™, who is the cause of birth and 
issue throughout the whole world, is the sign of manhood and 
virility of maha puras: rain is the seed of maha puras; bhuluk"”, 
namely, from the earth up to the sky, is the part below the navel of maha 
puras; the three southern and the three northern mountains are the 
right and the left hands of maha puras; sumir parat™ is the buttocks 
of maha puras ; the light of the false dawn is the thread of the lace 
of maha puras’ garments; the light of the true dawn is the white- 
ness of maha puras’ sheet (chadar); the evening when the twilight is 
visible is the garment, covering maha puras’ private parts; the sea, 
namely, the encircling ocean, is the circumference and depth of maha 
puras’ navel; Badavanal", namely, the place of the fire, which even 
today is sucking the water of the seas and is preventing storms and 
will suck all waters on the day of Resurrection, is the heat and warmth 
of maha puras’ stomach ; the rivers are the veins of maha puras and, as 
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1 Vyasa. 2 Mahapuruea. 3 Patala. 4 Rasatala. 
5 Mahatala. 8 Talatala. 7 Sutala. 8 Vitala. 
9 Atala. 10 Kala. 11 Parjanya devata. 12 Bhilloka. 


13 Sumeruparvata. 14 Vadavinala. 
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all veins reach the navel, so all the rivers meet the ocean; the 
Ganga, the Jamna and the Sarasii are the principal veins (Shahrag) of 
maha puras; ankla, jamnan, bikla, jamunan, Sakhmana’ and Sarasti 
bhuluk, which is above bhuluks and is the abode of Gandharp divtas* 
and where all sounds originate, are the stomach of maha puras ; the fire — 
of ‘‘ the smaller Resurrection ” (Kiyamat-i-Sugra) is the morning appetite 
of maha puras ; the drying up of waters in ‘‘ the smaller Resurrection ”’ 
is the thirst of maha puras; sarag luk,? which is above bhuluk and 
is one of the divisions of Paradise, is the chest of maha puras, for, 
it is the abode of perpetual festivity, happiness and peace; all the 
stars are the various jewels of maha puras ; gift, before the asking, which 
is liberality and bounty, is the right breast and gift, after the asking, 
which is donation, is the left breast of maha puras ; moderation (i‘tidal), 
which is composed of rajigun,* satiigun® and tamigun,® called paraka- 
art” (collectively), is the heart of maha puras; and, just as water-lily 
has three colours, namely, white, red and violet, so the heart also, 
whose colour is like that of a water-lily, has three qualities, (which 
may be identified with) the three colours of manifestation, namely, 
Barhma, Bishun and Mahish ; Barhma, who is also called man, is the 
beating and intention of the heart of maha puras ; Bishun is the love and 
mercy of maha puras ; Mahish is the wrath and rage of maha puras; the 
moon, which removes the heat of pain and grief, is the smile and the 
happy mood of maha puras; the night is the bow of maha puras; the 
sumir parat® mountain is the backbone of maha puras ; the mountains 
that are on the right and the left of Sumiri are the bones of the ribs of 
maha puras ; the two hands of maha puras are the eight guardian angels 
who have Indar® as their chief, (the latter) possessing the complete 
power of bestowing and pouring and of withholding and stopping rain ; 
the right hand of maha puras is that of showing generosity and pouring 
rain, while the left one is that of holding the same back ; amchara,’ or the 
Houris (Har) of Paradise, are the lines of the palm of maha puras; the 
angels, called chach," are the nails of the hand of maha puras ; 
the three luk pal ™ angels are the right hand of maha puras; ........ 
the angel named jam is the arm of maha puras; the remaining 
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1 These words could not be identified. 2 Gandharva devaia. 3 Svagaloka. 
4 Rajoguna. & Satvaguna. 6 Tamoguxa. 7 Prakrti.. 
8 Sumeruparvata. 9 Indra. 10 Apsaras. 1 Yakea, — 
12 Lokapala. 18 Yama. 
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luk pal angels are the left hand of maha puras; the angel Kubdair is the 
knee of maha puras. 

Kalap birach', or the Tiba* tree, is the wand of maha puras; the 
southern and the northern poles are the right and the left shoulders, res- 
pectively, of maha puras; the luk pal angel, named Baran, who is the 
superintendent of water and resides in the west, is the bone of maha 
puras’ neck; anahat,® or Sultan-ul-Adhkar, is the thin voice of maha 
puras ; mahar luk‘, which is above sarag luk ®, is the throat and neck of 
maha puras; jan luk®, which is above mahar lwk, is the auspicious face 
of maha puras ; the will of the world is the chin-pit of maha puras; the 
avarice of the world is the lower lip of maha puras; the sense of shame 
and modesty is the upper lip of maha puras; the chest, that is, (the abode 
of) love and attachment, is the gums of maha puras ; the meal of the whole 
world is the food of maha puras; the element of water is the palate and 
mouth of maha puras ; the element of fire is the tongue of maha puras ; 
sarastt is the faculty of speech of maha puras; the four Vedas, or the 
four books of truth, are the speeches of maha puras ; maya, or love, which 
is the cause of creation of the universe, is the laughter and good humour 
of maha puras; the eight directions of the world are the two ears of 
maha puras; Ashnt Kumar’, who are the two angels of exceeding beauty, 
are the two nostrils of maha puras; gandha tanmatar®, or the element 
of dust, is the smelling faculty of maha puras; the element of air is the 
breathing faculty of maha puras ; jan luk and tap luk, which are tne 
fifth and sixth divisions of Paradise, are illumined with the light of 
His Self, and their southern and northern halves are the right and the 
left eyes, respectively, of maha puras; the pure light (or, ntér), which is 
called ‘‘ the Eternal Sun,” is the faculty of eye-sight possessed by maha 
puras ; the whole creation is the favourable glance of maha puras; the 
days and the nights of the world are the twinklings of the cyes of maha 
puras; the angel Mitr, who is the commissary of love and friend- 
ship and the angel Tavasia ©, who is the commissary of wrath and rage, 

l Kalpa vrikea. 

2 Tuba, a tree on the seventh heaven, is said to be the abode of Gabriel. It 
is stated that no one can go above the Tree—the only exception being made in the 
case of Muhammad on the night of Mié‘ra@j, or, Ascent. 8 Anahata. 


4 Mahar loka. & Svaragaloka. 6 Janaloka. 
7 Aévini kiimara. 8 Gandhatanmatra. ® Tapoloka. 10 Tvaeta — 
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is the two eye-brows of maha puras; tap luk, which is above jan 
luk, is the forehead of maha puras ; and the sat luk, which is above all 
luks, is the skull of maha puras; the verses of Tawhtd (monotheism) 
and the Book of God are the dura mater of maha puras; the black 
clouds, which carry the water of maha parli' (1.e., the great dissolution), 
are the hairs of maha puras; the vegetation of all the luks is the 
hair of maha puras’ body ; Lachmi*, who is the wealth and adornment 
of the world, is the beauty of maha puras; the shining sun is the purity 
of maha puras’ body ; bhiit akas* are the pores of maha puras’ body ; 
chid akas‘* is the soul of maha puras’ body; the form of every 
single human being is the abode of maha puras; the perfect 
man is the closet and special abode of maha puras; as He said to 
David, may peace be on him, ‘Oh David, build a house for 
Me.” (He) replied, “Oh God! Thou art exempt from habitation.” 
(God) said, ‘‘Thou art my abode. Make thy house void of ‘ others’.” 
The attributes, found in abundance in Barhmand, are present in man whu 
is the epitome of ‘‘the Great World” (‘Alam-i-Kabir). In fine, one who 
beholds and understands in this way attains jiwan mukt*, and the 
following verse (of the Kur’an) is in favour of the above: “ Rejoicing 
in what Allah has given them out of His grace.’”® 

Secondly, Sarab mukt,’ or the liberation from every kind of bondage, 
consists in absorption in His Self. This (salvation) is universally true in 
the case of all living beings, and, after the destruction of the sky, the 
earth, the Paradise, the Hell, the Barhmand and the day and the night, 
they will attain salvation by annihilation in the Self (of the Lord). 
And the Holy verse: “ And best of all is Allah’s goodly pleasure—that 
is the grand achievement,” ® and “ Now surely the friends of Allah—they 
shall have no fear nor shall they grieve,’’® is a reference to this verv 
mukt, or salvation. 

Thirdly, Sarbada mukt", or later salvation, consists in becoming an 
‘Arif (i.e. knower of God) and in attaining freedom and salvation, in every 
stage of ‘‘ progress’”’ (sair), whether this (progress) be made in the 
day or the night, whether in the manifest or the hidden world, 
whether the Barhmand appears or not and whether (it takes place) in 


1 Mahapralaya. 2 Lakemi. 3 Bhitakasa. 4 Cidaka@éa. 
5 Jivanmukti. 8 Kur’an, Ch. IIL: 169. 7 Sarvamukti. . 
8 Kuran, Ch. IX: 72.9 Kur’aén, Ch. X: 62. 10 Sarbad& mukti. 
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the past, the present or the future i.e. bhiit!, bhiisht?, bartamadn.> And, 
wherever the Holy Kur’an speaks of Paradise, ‘‘ Abiding therein (i.e. 
in jannat) for ever’’‘, there, (the word) jannat (Paradise) applies to 
ma‘rifat (or, knowledge) of God and abada ('!s!') refers to the perpe- 
tuity of this mukt (or, salvation); the reason being that, in whatever 
state (one) may be, the capacity to know God (i.e. of ma‘rifat) and to re- 
ceive Eternal favour is (absolutely) necessary. Hence, the following two 
Holy verses have been revealed (to give good tidings) to such a group 
(of persons) as attain muki, or, salvation: “ Their Lord gives them good 
news of mercy from Himself and (His) good pleasure and gardens, wherein 
lasting blessings shall be theirs; abiding therein for ever; surely Allah 
has a Mighty reward with Him” ® and, Give good news (Oh Prophet) to th® 
believers who do good that they shall have a goodly reward ; (i.e. a ma‘rifat, 
or, knowledge of God, the Most Holy and High, which, certainly, is a 
handsome reward for the ‘Ari/s, namely, that of Firdaws-i-A‘la) staying 
in it (i.e. in Firdaws-i-A‘la) for ever.’’® 


XXII. Discourse on Day ann Niont (Riz wa Shab). 


Divinity of Creation and Concealment.—According to the Indian 
monotheists, the age of Barhma, who is identical with Gabriel, and the 
annihilation of Barhmand and the end of the ‘ Day of Creation,’’ or the 
‘Day of Divinity,” is eighteen anj years of the world, each anj (again) 
is equal to one thousand years, as mentioned in the two Holy verses of 
the Kur’an : ‘‘ And surely a day with thy Lord 7s asa thousand years of 
what you number.’’? The other Holy verse is : ‘“‘ To Him ascend the angels 
and the Spirit (that is Jibra’tl or Barhma) in a day the measure of which ia 
fifty thousand years,’ *® and each day of which consists of one thousand 
years, as may be deduced from the former verse (of the Kur’an). So, ac- 
cording to my reckoning, the age of Gabriel and the duration of the life of 
Day and the whole Universe, which is identical with Barhmand, is (equal 
to) eighteen an years of the world ; each anj of which (in its turn) is equal 
to one thousand years—there being not the least increase or decrease. 
Such is the reckoning of the Indian monotheists. It must also be 
known that their ( e. Indians’ re L.seaenid of the — “re 
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1 Bhita. 4 a-Biaelvan.- 3 Vartamana. 4 Kur'an, Ch, IX: 22. 
5 Kur’an, Ch. IX : 21, 22. 6 Kur’an, Ch. XVIII: 2, 3. 
7 Kur’Gn, Ch. XXL: 47 8 Kuran, Ch. LAX: 4. 
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is based on (the figures) ‘ eight ’ and ‘ten,’ beyond which, they say, no 

thing can be counted. Now, ‘the Smaller Resurrections,” that have 
taken place in the past and will so recur in future, are called khandh 
pari}, which come either like the innundation of water or the conflagra- 
tion of fire or the storm. And, after this period has elapsed, this 
day (of ours) will turn into evening and “the Great Resurrection,” 
which they call maha parit, will take place ; as ordained in the following 
two verses: ‘‘ On the day when the earth shall be changed into a different 
earth;’’* and “ On the day when We will roll up heaven like the rolling up 
of the scroll for writings.” ® Now, after “‘ the Great Resurrection,’’ on the 
‘‘ Night of Concealment,’’ which is parallel to the Day of Manifestation, 
all the ‘‘ determinations” will be absorbed in the Self of the Lord— 
its duration being equal to eighteen anj years of the world. 
And, the period of avasthatam‘, which is identical with sakhipat 
and Jabariit, is equal to the age of the Lord, who is undisturbed by the 
creation of mortals or the destruction of the Universe ; and the verse of 
the Kur’an: “ Soon will We apply Ourselves to you, O you two armies 
(of 72m and human beings),”® is a reference to this very sakhipat. 

During the life of the earth, the Lord God dwells in the stage of Nasit 
(or, the Human World) and, during the period of “ the Smaller Resurrec- 
tions,” in the stage of Malakit (or, the Invisible World) and, after ‘ the 
Great Resurrection, in Jabarit (or, the Highest Heaven). 

O my friend, whatever I have recorded in this chapter is the out- 
come of much painstaking and considerable research and is in accordance 
with my own inspiration, which, although you may have not read in any 
book or heard from any one, is also in conformity with the two (above- 
mentioned) Holy verses (of the Kur’an). Now, if this (exposition) falls 
heavy on the ears of certain defective ones, I entertain no fear on that 
account: ‘‘ Then surely Allah is Self-sufficient, above any need of the 
worlds.” & 


XXII. Discourss oN THE INFINITY oF THE CyoLEs (Adwar). 


According to the Indian doctors, God, the Most High, is not confined 
to these — or these —_— shia but, that, when these nights will termi- 
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nate, days will re-appear and when these days will terminate, nights will 
re-appear—this process continuing without end. This (process) is named 
anad parwah ' and Khwaja Hafiz, may mercy be on him, having-his eye 
on this Infinity of cycles, has said : 
“There is no end to my story, or to that of the beloved, 
For, whatever hath no beginning can have no end.” 

Now, whatever peculiarities of the manifestation and concealment 
of His, Self have appeared in previous days and nights will also 
re-appear, in exactly the same manner, in the following days and nights, 
as stated in the Holy verse: “ As We originated the first creation, (80) 
We shall reproduce it.” ? 

So, after the termination of this cycle, the world of Adam, the 
father of men, will re-appear in exactly the same manner ; and, as 
such, it will be endless. And, the verse of the Kur’an: ‘‘ As He brought 
you forth in the beginning, so shall you also return”’,® is also an 
argument, proving the above (statement). If, however, any one 
doubts and says that the finality of our Prophet, may peace be on 
him, is not proved by this exposition, I will tell him that next 
day also, our Prophet, may peace be on him, will re-appear in an 
exactly similar manner and on that day (also) he will be called, ‘‘ the 
Last of the Prophets.” The following Tradition, which is narrated in 
connection with the night of Ascent (M/1‘raj), is an argument to this effect. 
It is said that our Prophet, may peace be on him, saw a line of camels, 
proceeding (in succession) without any break, and on each of which two 
bags were laden, in each of which there was a world like that of 
ours and in each such world there was a Muhammad (just) like him. 
(Our Prophet) asked Gabriel, ‘What is this ?’’ (Gabriel) replied, “ Oh 
Prophet of God! since my creation, I have been witnessing this line of 
camels proceeding with bags (laden on them), but, I am also unaware 
of their (real) significance.” This, (as I believe), is a reference to the 
Infinity of the Cycles. 

Praise be to God for His favours, Who granted me the grace of 
completing this tract, entitled Majma‘-ul-Bakratn, in the year 1065 
A.H., which corresponds to the forty-second year of the age of this 
unafflicted and unsorrowing fakir, Muhammad Dara nn 


1 Anadi pravaha. | 2 2 Kur'an, Ch. XXII: 104. 
8 Kur’an, Ch. VIL: 294 
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VARIANTS. 


List oF MSS. REFERRED TO :— 


1, A. MS. in the Asiatic Society of Bengal (Curzon Collection, IT! 
No. 156). 


2. H. MS. in the Asifiya Library, Hyderabad, Deccan. 


3. K. MS. in the Khuda Bakhsh Khan (Oriental Public) Library, 
Patna. 


4, RK. MS. in the Rampir State Library, Rampur, U.P. 
5. V. MS. in the Victoria Memorial Hall, Calcutta. 


(Page numbers refer to the pages of the printed text.) 
Page | 
1. K (gol) for oly; 2. A, K add 59 before ab ; R omits oy ; 
8. K adds .giy before oj, R has ., before pb; 7. R has 
cry! do fOr rug! doo, K somite cowry)! dot 9 pall coy! doa yd ; 
A has —,! 42 »; in V the first line of the quatrain is given 
before cus! doe 59 and the main text runs thus ‘,elb coms! doe yo 
aug! dot: 8, A, H omit ocb after a. 


r 3. A has $5 for 5; 6. R, K omit 6!,S Jl; A omits ob,! and 
adds ! pif Iyaif Loleil! pole after plac; V omits Ul and adda *..ysiop 
after ow; 7. K, R add slicl male ., after 36% Ifo; 8. K, R 
omit 3.9; 9. H SS HS 9 for WS 50; all copies have dime , 
ey vy! after ie; K, R have ol eos after a9; A has plo! after 
ey; 11. all the texts have Fasc after gllod; V has case 
Ogei SIRF y caild; A has Wyed oghiil y didls lacusve y 195 nom lnk ; 
14. A, H, V, R have pe for deg; 16. R has t,o (pod wy! ; 
all texts, except A, omit 5a before Ulai!: 17. A. H, K, V omit. * 
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Page 
wd; 21. R has ¢lye 5 Uelyiy; H, V, A omit éxile ; all texts omit 
toue, except V, which has Sia, 


r 1. K sidyo, (0 for %y0,; all texts, except V, have )o for »; 

A, R, V jini; A adds aj,f 0, after ait; A adds 4}! after yIo; 

4. A has ccigwli wnoa; 9. R has oy050 for wlosay<;-10. R has oJ, 

before =; A, H, K have yt, R Ue! for G25; H adds Ue! 

after cw!; 11]. A has OS for US; 13. - = ee why for Jury 

Breer A adds !) sls! Us! , before.. joes 3; 14. A omits wry? 

cow! Jlo; A has touts and V (2&6 for kis; 15. R has edu ile 

for po,S yale ; H, K, A omit 4,4 eae oly; R has ex BSUS (yes 
after !) (Je. 


ir 2, V has Joa! , H emeba!l, K, A cules for sree! ; 3. R omits 


ob Noy RT uti oT ye 93 A has (ive for (a; 
4. A, H, K, V have cuss for eum; 5. V omits 7 ...... wrt 


om low; K,R, A have ols.! for oles! ; 7. A, H have wl wid > 8, A 
V, H, K have yal’ for tow; 9. H has 55.4 and A »& for cop® ; 18- 
14. all MSS., except R, omit the verse o% W....... ‘pbs 6); 17, V 
has wt ty SA thaw , for wl ty oly; 18. V has dy) dtd 459 before 
wale; A, H have eke! cay for webs! co 4; BR has pbsl 24) 1) ob 
nwgts dtld ; 21. A, V omit the translation of the verse of the 
Kur’an, 


1. H has 45 and K has 5,4 for So 3 H, R have ,,« before wl ; 
R omits , after Fdy9 03 ; 2. all texts, except K, omit aos5; A, H 
have , ols! for _.lv; 3. K has 2! after ab); H omits cow! after 
ulS!; R omits .f before Ws; 4. H has onl for oS v2! Sb ; 
6. A has cw! for otb; R, Vomit ob; Riomits ae; 6. V has 
wuF for oicl ; all texts, except V, have soit; for 'os; 7. V omits 
op; Alas yy! before ea,5 4.7; 8. A, H, V have ,ij! for ;!; 9. V 
omits ;5L; A has ey! 3 3? for oy etl ye and V has e972 SE hs 


(IV. 3} 119 
Page | 

for the same; R adds !) 4d pdyie Shas jl y; V omits Sta of I; 
A has 3b before ..».; 10. A adds a4 after .»!2; 11. H, V 
have pais for yolic; H adds ain, after yar; K omits yobs gui 
V has St te Unlye | V omits wby; 12. R has ,,o2 for ow; A, H, 
V omit Vly; 13 A hast) and K has U1 for!) Jf; 14. V has 
ji for w3!; Hand R have ;! for .»;! before pols ; A has (slain 
before ja ; 15. Komits jb wp jie,, A has ob after .U o—-L0 ; 
A, R have agile before acld : H omits 2! before Sie,; R has 
aS!» for 42; 16. R has (2 for , after Sl; all texts, except K, 
have »5; V has lea! for Culal; all texts have cnlic 
for 0, except K, which has o)!o cuulico; 17. H reads 
wl al 2619 a amin; A has ewl Glico for oylo cuwlic; 
18. R has Sho! for so, V has ) for 4S); A omits +! 
after ete; K omits 5° 2 and R has »)9 for 5° ,#; H has aacl. 
for dod, 

q 1. R omits cue! ob... eed by doy; A has oy'd caelic for wpmio 
wl, 2. Hhas Gun for Gas af; 4. V omits avye af ale wloaye y 
ut; 5. A,H, K, V have j!,f Jas for (plait (nl) Jas; A, 
H, K, V omit 9,4 clo! yo; V has xe wldayo for .&.!; 6. all MSS. 
have strange variations in enumerating the five internal senses ; 
8. H, K, V have .,f oulyie,, while A has 55 (stilyin ; 9. A has 
wy, K, H have w/S J oye, V has eye, R has uy) for 25 2 ow | 
11. all texts have QJjle or Jl for Jb; all texts, except V, 
have .,« for .,f; 12. V has cory for core ; H, V, R have @ 
and A has 5-5 for 4-3; 13. R has yo 2, Gyb 50; 15. V has 
cms! (Garc Mghvo Lai! af; 17, all texts, except R, have abla! ss. 

1-2. A omits translation of the Kur’anie verse ; 3 A, H have »: 
after, all cuwy!; 4. H has Sl) for oth; 6. all texts have abi, ; 
7. B has 3° y* for 6; 9. H has uy! and R has ,,);! for ygel ; 
10. A, H have (pymmeo suit, V has duyemrc whis , and K has *% 
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Page 

(pogo wlinm for dweeo whe: 11, R has Us 9 igh ay) yo 5 K 
omits ois! .0...... poe; V adds uh Ly}! after 5; A has 
pind yoo for dis! os? 3925 12. -H, K repeat oi yy! ya; 13. A has 
(soot for copty; 14, H has .we and RB has yaad for upto; 16. B 
has wilco bh ~JSin cuylic jl; all texts, except R, omit OU (Ja, ; 
K omits suf yi eS, ty oT aS; 17. RB reads yo j! 9 ayo —elKies 5! 
Cant . ot be ; 18. A, H, Rhave 4, for 4uS ; H has slial for pl-!, 

A 1. R only has cul abl Lprol Us pe ...... Jst yb 2S before yy! 
(omit. in trans.) ; 2. all texts, except V, have cw! for soulo,F ; 3. all 
texts have ¢milla for aGlis ; 4. V omits!) 0250919; Rhas ology for 
9955. Romits owl,..... hod; 6. H omits LS; 7. all texts, except 
R, omit ylo cmst 4 wis C~s; K omits op lis... jt Cty; 8. all 
texts, except R, omit ejesies 11. all texts, except R, omit eq aS 
and 42 ,; H, K, A omit ., before )uis!; 12. all texts, except R, 
omit .f 0; V reads ob 40 for aiu2; 14. all texts, except R, 
omit !) ao wml way? 9 sis, ‘ioe ok 7 texts, except R, have 
sit 0S Ba) soy pred; 15. H, V, A have »y~ for »!; all texts, except 
R, have wyy for wo; A has Se, Vine, H ee and R has wy 
for wo; R adds: aU ty jy BW of, niughso y@ adh gf aS 1) BS go yl 
stove; 17-18. H, K, V, A omit cmt pd oor oly... £9) yo uy! 

4 2. All texts, except R, have cw! ao 5d aso oy) ty pdl abit; 
5. all texts have .,»e before 23,0; K, R omit oo after ayo ; 
all texts, except H, have x yo before 329; 6. all texts, except H, 
have lS, for a (1,49; 10. H, R, A omit Uso ..... sl gol ,; 
12. K, Romit 4b; 9; 13. A reads 41 ;! (ty gmail dx) 9 ohtty) 
ot lb; BR reads SB yale uF jt emol ibins 5 yy) 9 hibyy ; H reads as 
A ‘but has cw 4) for ccawe 5! 5 14, V omits + ils ee cshtt 0; 
15. A adds ara 5 95 ni gine g3lpe jlef gins Unt pe! pyro 39 aadl 50 
ome alE it; 16. R omits o edo...... ob 5a; 18. all texts omit 
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1. Ajl texts, except R, omit!) .J...... cri! 2. Vhas oS ow 
for .y5>a) and omits oy'o jla5; 3. V has fe) for oS ow; 6. A 
has Lf» for LT; 7. H, K, R have sos for sy, while A reads 
dyno; 8. K adds aS 05 ouiie aly before au, 0; all texts, except 
K, have ~<S upualo Jl ants 9. A, V, H omit aoe wid l af 
cla)! Rhas wleaJ! acls ; all texts omit a6J!d ,; 10-11. H reads 
oT 5 e9 nti, V reads 75) 2} and A, R read 227 9 nl ; 

all texts read 3b L3T , yy. af; A has Gil ye for WT; A 
omits silo... Keyemo 9; 13. R has wpd) for ude; A reads 
Daily Ogagtlinaly pdm Mri (2) osu Spo oT, 

2. A adds JbLs ja: after 2! gles ; 5. R has spyF yyF lel 
wand oils 7. all texts omit eile before e,SLo ; 9. all texts have (58!,0 
for calles ; 11. H omits z's)! alle ; ; Radds 3 yc, after onl ; V adds 
SSL clyt gle af after oyna; 12. R reads ely)! elle yf tpi yf 59 


“eseeeyted alle yf yo af ath; R omits (iv while H has (j45 for 
gsi > A has 30,5 2 By hay Batis ene Syd; 14. V omits stint 
an ean ; K omits a saibiwis cgtlods ; K, R have tayo y told pam. 


1. R has Gyaill ; H has ups. ; H has vy for 2; A has omy 
for ~8F; 2. Rhas oy old ae y oth ae and V has 3,40 d& for 
dy 4 5 R, V omit af o,0,°; H, K have so,<; A omits 45; A has 
w&> for slo; R has a5',., and A, H, K, V have ef for 4@; A 
adds !) after sii; K reads cl alee jlo ses yo toting; 3. H 
omits (5) 45; 4. Rhas eclew for ocle ; H, K, A have ojl3f ,blay , 
while V has 5)! ; In R, from wy0l elle Usya) af up to p. 13, line 
12, is omitted ; 5. A omits w.!....., slat; 6. A, V add © after 
aS (ela; A omits and has (4/1 spo for Utyye<; 7. A, H, V 
add U after as wthd; A, H have (silo and V has _silo for 
Usitxe; 9. H has 1 for ssf; 10. A, H read wt Cos ways 
V reads (pile; (oy wae, while K reads .le» ; iso” wats Ll. H, ™ 
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Page 
A, V read gmd (60 Ubyd oS jlo UL; 12, A adds cine unl wyltt 
ws! before Ly) ,. 

1h so. A has Gu,a for e,a9; 4. A, V, K add ol and H adds ot, 


after ;!)1; 5. all texts have ais, for o5,; A reads ,q!,% !) ob 5I,/ 
ah Alb GS Bi) ol! cysy af gland joie; 6. A, H, K, 
V add of after ;!,f; 8. A, H read ews! dst3 glow wile aoe; 9. K 
reads ;!,/ at!) (glo uy! suits af; 13, A, H, R omit SST after St. 

1. K omits .2; H, K omit LW!; 3-4. A, V read Bod alle Js ,H 
has x84 mo sty oal!, R has oAb 5! and K has o% yalk ach wey; 6. 
R reads o% yal’ cy3! Une; H reads (ld (iyo comely pel, A reads 
LAIR comity geo |) eb! ea! writ ye; H reads cwlyd (gio cul) om! and 
R reads (ol coo! gy90 1) ew! Gy! po; 7. R, V omit be. 

2. K has ype | for 22a; 4. Vadds 4d ila! gm yo ilaty! wldve!! 
Ydyey9 after cw! Bi ; 5. K ma aS ae? after wee; R has oly, 
U.S! ; all texts, except R, omit (, Shas dilenycs (pa; 6. Rhas wut: (0) fe 
for wh (0) 99 (oo; 7. H, V have a+; 8. R has oy) for 954; 
H has wv and V ws for ».tu; H, V omit Oba elms 2s ; 9. all 
texts, except R, omit ast la 9; 10. all texts, except H, omit 
&inet; A, R have laf uy! aoa; K, V have la) aoe .,.! and H omits 
éet; 11. R eee coe before éle; R has SoS yo .p2; all texts, 
except R, omit ala ee 


1. A has a4? for ,& ; R has cul ¢ y9 det hel for cel 69 9 owls (gle; 
2. R has ypladiivole ee wpe ad dele 9 Si, H reads dele sail, 
ell ee ype gh, K reads .litlec yo pd dele 1p <0) 9, V reads 
HRN ee yo pd delw 60, and A reads . paul Use po lad Kel 605 ; 
3. BR reads cw! sip oy 9 oy (sits; 5. R omits do Sr< er 5 
6. all texts, except R, omit >.) Vy!; all texts, except R, have - 
dures after opt O94; all texts have whi sla ol) 49 alle slo; 7. | 
R adds bi) before yy}; K has )»i for ye; R has oi! 10,5 for ike; 
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H reads wiki p83; K has puss for p02; 8. A, H have usd jyie 
d!89,G; 12. V omits 24.2; 13. all texte add él ye me after ais. ,s! 
wow! SOS: 15. R has aGT Jle and H has 26:7 G for aGT L: all texts, 
except R, have .»5) 4 for sb; 16. H, K have yi »s 2193, while 
V omits »55 2; 17. H, K, V have af!) ass for af tS a; 18. all 
texts omit af val .»!; A has apslb. 


1. A, K, V add ol py) af atst of, after om! -5); H has 4! ; 
ry eas aS &inc; 2-3. A, H, K omit et; R omits %2 Aid y,9! , 
dye of en! A reads Bye aS wld Sle Smt i! cal rod aldysit 
cols 3. Radda plo y dite all tle after sym, 3; all texts, except R, 
omit yl alee ja; 4. all texts omit ow! of; A, R read 
Usiz® 82 md Ab aS; BL Ro has ¢5) Gy}! for oy j!5 all texts, 
except R, omit owl gala, Jj! ai af; Radds Syle after 25; 
6. all texts, except R, omit .b6,; 7. A, K add wlomye after 
slid and H adds xis wldaye; R omits suet; 8. A, K have .j.4; for 
coywl 5 A reads cum GUS clow wpe, H has omy HS sliw yy) b, 
K has 2. US glow 9, Rhas 25 Hi, tcl. y and V has glam 
womad lS 4; 9. all texts, except R, omit 310; 10. V has ee, yy for 
35 9) ; all texts add b after -,;; K has evle ; RK omits vyb 9...5! has; 
ll. H, K, R have ab and A dap! sya, L 4 for cpl ys; 
V has oa, & for 25% 5!; 14. A omits ow! ale... etd 555; 16, all texts, 
except H, omit 5,); all texts, except R, omit , Lb; 17. A, H have 
lS y95 eS 3, while V has wld S 5!; K has aidy,s! for soypl. 


3. A adds a9 xb kl pigu » after »» easy; 5. H, K, V add 
plist gand A adds wsiis! after 2°; A omits bu. , and V has 
wil! for {bly ; K adds yo after ,e; 6. all texts, except K, omit 
ow Jel dg 4; in A the order is am y ep! lel dm 4 Guy) el ap 
oly 5 yy Hel; 7. A has ail for Ly U; V omits c29) IG! aS ya 
wl; A reads 19,5 ds 2te...... Boy uy) KG} aS ye; 8. all texts — 
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have »° for »; 9. A, R, K omit eo R has ily for acl! , ius 
10. A, H, K, V omit anf; A, H, V, K have Gyo for os; R 
reads cue! lave cay wld yoyo AF od wlyd 1) easy af pinkie FI las; 
K omits '); A omits oy of; K omits vy!; 11. all texts, except 
R, add yo,; A reads yale U upad oy Ub! y Gyo y osu wild de; 
S096, V reads 06 cynic oul Gib) 5 ipo, eau wld; 12. R reads 
dptines oF tgle cil woes j!; 14. all texts, except R, omit as!,;; R 
has wy for ul 50 ; Vhas Jl for JLS; R adds ~os JLS ;! before 
pols; 15. R adds -j after o3 49,0; R has 45,2 1; A, H have 
dw lelT yo aJl,3; 17. A, H, K add Gass of (ny after cme! gyre ; 
18. R adds % 5 (615 after pym0; A omits Yo Sua cori j!; 19, 
R adds gS oxy U 3! ae y before dant; R omits (clbd alin uy 
NS 8S phe ; 20. R omits Xo and has ewe for (390 Slay 
weld , 

1. all texts, except R, omit exo ,!; R has ai! 89,5 este colbs 
for cm (bd wil Vy !; 2. all texts, except R, have Wy! , Lai! , Wl , 
R omits |) lsd; A has wow; all texts, except R, omit al pal bl; 
3. R has dod ala dos jt y doa st ly pe pls; 4. all texts, except 
R, omit Hob ail; all texts have dxile for aGliea; 5. A, H, K 
add fos 3! after »2 , pA; R omits Sjpie cole 5; 7. all texts, 
except R, omit wF owe) Lt; BR omits ba) y jac 0; 8. H, K, V 
read dijle wyrae old yo ( palo ) abit dig tile aS Sudme Gy! 
O94 Sdtneyd AQIS, AR: Mo —(!I,& is evidently a mistake for ~!ya)—; A 
adds (,i%, before sx»; 9. R has made strange additions and 
alterations : 20F 1b.) cemilod (gia crit g OrepRi dps lo dygd ditle oye 
ph! “? igh rmsd, A, V have ow!) for ces; 10. A, H, V 
have aGUT for (JT; 11. Breads ble wil co pedes Joel Uo ty oy! 
DIT 5959 5) 9 rw! Bao; all texts omit oy! oI; 12. all texts, . 
except R, omit. al; 13. V adds cy wld sbi pm jf y yy) Bo 53 59 | 
cowl ye 4 after co! Siw; 16. R adds Jka before y$0yy 5; 
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17. all texts, except R, have c-») (4! for ails ne IF d)952 orig) yi 
unfortunately, a sentence has been omitted in the printed text 
which runs as follows: 39 typ! aS cw! 8S Gy BRL Glaic ovo Gpl de 
HS ly go yy) pal and R’s reading is as follows: (20 op! Cpe 
wind ee dot 3 awl! opal ¥- 18. BR adds esvu wld after iM y¥ | 
19. all texts add 'y,! after leya,; R adds cw! cpa ¥ , after Bye | 
A has !) la so Wale whys yt; A, R omit cath yas Seeeas sty: RB 
adds J) pile ai optic cy Sty! eile ot Gut uyt ae. 

5. K omits bos; 6. R adds Sylhe a) after ence | 7.K 
adds 223 and R adds bye JUS 5 oy JS 5 after 15); A, H, K 
have 25) after .»!; R reads cay yg crmad pile Luo hl) orgy Gil 
mad 0; 10. A reads glow! ly uli loa. 


3. H omits e~!; H has .,=J! and A, R have §= for gsJ'; 4. A 
Adds wih pidgw 1) wyo y, K has 2Uy~ !) oto and H, R have 
wlgw 1) duo after Ula US 0; 5. Romits .4,! .lby; 6. R adds 
Alay (gle yam y play alt y axl a! (pho yyihae domo pdm gla 
dicli sly! lol) dyay after pilybe; R adds ,lty! oy before atl .f and 
bymae before 2; 7. all texts, except R, omit 0,7 bir! spay 5! ,; 
R has (il! 65); 8. A, K have o# 01,0, H has o4 4!) and V has 
sab toy for oa ; all texts, except R, omit 2 JU podw ys af; 8-10. 
A, V have cut! 1 wry? 59 Uri enw, H has oy yp be pay Lp) ener 
ani ism and K has unit le (remy oly; 11. R omits...... wre 3 
spive 5 12, Ahas Us old, K has yla oly 9a and R has lune bd 
for Jia wba; K adds x1,f Li, after ou,F Iyeu!; 13. R 
has ,,Uso9 for lo; A reads wt wpblhs tye. 

4. H adds atic y cul ge Bylo yi af O10 cpilive wi y Bie gia, 
nf wly et after desl 9; all texts omit Js! , while R has (ww; 5. A 
omits 45; 6. R has os .,85 , bey and V has wit culos for 
ole; 7. R omits oy adi (if J,5 5! 4; all texts, except V, have ‘ 
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dj; 8. R has Wey; 9. all texts, except R, omit 4; 10. 
V has » and A, H, K have )o for j!; R reads wid ga pyre y pol 5; 
all texts, except R, omit 32; H, K, V have gy'F oe and BR has 
yt gel; 11. A, H, K add fos after joc; K has .jouaie and H 
has ylody for ylolae; 12. A has (,ile; lo; for le jlo; A omits 
aSilT, while H has assh iT - Radds (jas ould after wy; 13. all texts, 
except H, have oJ! ais) 59; H, K add .oljypo and A adds (lipo 
before 9,0; 14, R adds ridge) Sie !) oy after oi! ; R reads (oy yp 
syoi ules hei 5 16, B has Oi y ya; 18, BR reads abies 5 cual #05, 
dy) dtlyd y and V reads oy) at!yd of yb Vleet owl toy; R adds after the 
verse (pre ) tens Suen AS wip aire uri! 93 20. A, V have Wel wigs 
compdasre , While H, K have Campden Cagai Lelf wy; A adds dysy 
owe! Apard » after es y, While H, K add apn45 5 a5 only; R reads 
Sade GibJteola asl, audtiecla; A has $) , 6), while R 
reads $3) jo iy» Sy yo GH); 21. all texts, except K, omit 
39° 9 Fd’ 5 all texts, except K, have (© for las,. 


2. BR has auc) for Byy3 5 R omits je ere polyp 9; 3. A reads 
emreld 9 wrcla ot jo cyl H reads cwils g cwel pola ape owl, 
K reads csild y curca auyo uyt; all texts, except R, omit Qyy) 
wry Ugtel y; 4. all texts, except R, omit old; all texts, except 
R, omit bo Jywy yw; A, H, K have eyo, Gio; 5. R omits 
ustzy cogs ph mgyle oe. coy | 6. H omits Uli; 7. all texts, 
except R, have wie ut; Radds alelf after +.9,; 8. R has .3= for 
icy; 9. H, K add (goeme col yp and V adds po goemve coo! yo clay 
after oJ! 4,5; R, which has apparently been transcribed by a Shi‘a 
adds: doe UI bos (9) esd Kom oly af SLI py oli) cust 
all aU) he get abel G deny Wags gle cyt coy 2S lolr gle y lll 
We ee ee dan gil lbs af Wy! 355 0 alemit jf ‘dolls y ale 
ee Hd he} 99g dale alll Remy 55 pg! yada Kylee wt ured! dad 
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10. A omits 0; 9 dgilig; 12. V has (Hy! y Uso y (nyo! , K has 
lyst Udo 4 (yol and H reads (pis: Cio, (mol; 13-18. the 
proper names have, in all the texts, been hopelessly mutilated . 
in R several names have been omitted; H omits Wut Jie! ,; in 
V iF ,8 eaultya! Fe yl; 9° y is omitted. 


1-2. in R several names have been omitted; in R wyaa, 


‘yzy) ne® is added after lhe ; 4. R, while omitting the names of 


ut) dalyd , yal dalyd and le, adds the names a Sans 
oislls bola <: jlpe bolo alsa ly om nas! deme yuo tcp fas 
Lys — 6. all texts, i H, omit sis Has JV 1 4; 8 A reads 

sea ar aia Wo rm opk oak whe Jot - H reads wm if 0 
ews! yoo 55; ll. A, H, K, BR have o3! aie? for x55; 14. A omits 
Bdge) lic! ipa; A has Soge) ylicl 4 oJ! volo ty; A reads !) Gy! 
dy kaso wha ¥O, 


1. A Radd sybw after sli; A reads shell ali uyoy oi Blue oo... 
3. A, K have cul, le slis, H has oul (gle alin and R reads 
La Byline wuld; H has Ss Uta ty clow! cyret 9 otoao e* after 
ly ol; Homits ism!) low! soe; 5-6. A, H read ty oT ake vlomye , 
eaeas Jaly aio Cult Ge; H, K have af c.f s499; R reads 
nel bao; 9. A has Jbl caw, K has 5 oa and R has wy can 
for JU caw; 10. R has % ; 156. A reads aishio iho ay) 
als! cee |) wt 9 St 89S cond Lika; 16. R omits ot ... uy! 9; 
H, K add sie Vet before .,!; 17. all texts, except K, omit ..»»;; 
H, K omit a ; R omita Ute VStw; 18. A adds quo afl y 10 yin 
etd F929 Ftd Flo g yd UsiS lan 4d yytd 5 after sitio, 

1. A reads sich 0 paige le 45f nht cyl cll y; 3. all texts 
have 1s," Stas tin 5; A, Romit cu! al,; A has les; 4. 
omits 35 coke Ij! © .e; H, K read jiiew caw af ty yo cote 
Klan BF ytil (gS pe bimec vii Src; A reads yriow oun ola! hy of * 
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sens base dhl; 5. A reads rien ake cyt cll; R has of clpali 
loo; H adds yf jdiew caw af after lye; 9. A has opps ~1 for 
pee; Areads ohil Sy ty uf af yale Su ie for...... Laclyn pie 
for J9;; R has eee (glyo slo; A reads Ue! oy wisn soa labs .d9 
cust de ET yl sul peel; 11. A has (ginyoy 5! iar, H, K (iy 
aSaiwyds yt; 13. R omits col...... wily nto ha: A, K read (hs 
eae! sty 9 ps) pt yo NOR cael odo; 15. A has yloaye; 17. K 
has Gaxvo ; 19. H reads Te 9 wl py as, 


5. A reads a&b ais S wo ec i! aS tab) wo oly; 6. A, H, K 
have w Use 5! tld Sr) Use jt 3,4; A, H, K add ély? after sx; 7. A 
omits 895 4; H omits 25; 8 Romits wp»; 12. A, H,K 
add 2 after ol,9; H adds ;!)> and A adds ;!; after Jb , K could 
not be deciphered; 14. A adds »,f ,, lal hy Git as after )'fo59,4 
yp; 15. A adds (»» 2b and H, K add Gwe so% and ws! 493, 
respectively, after 2%:; A has Sal Vb Vlola; A, H omit 
aSiclie G16. H reads o4l,3 55 )'fo)9; R has £3.29 3! for leit 1; 17, 
R omits 4591 ree i aiedes ws! 3 19. H has %,0,9 sl un! pa 
and R has 305 sty) yom Eyl. 

4. H, R have oo and A has sile) for of 9; 5. H, K read 
tims jf sad sob and A reads...... 894 Gul ise uy; 7. A, K read 
canal — (5) im) url», H has sw! arb is) Siwy cri; 8. A, H, K omit 

wtdaye dx; 12. R omits the translation; 13. A has pylnc for 
ard ; A has py,20 for pylac; 14. A, K, Romit a0, Ja; A, H, 
K add )o before y«; 15. A, H, K add yo 45 ya, before (ivo;; 17. 
K has istyy and A has cohyoy for sy | A, H, K omit ee and 
e* 9; 19. H has 65 and R has 4,563 for O94) . 


1. A, H, K omit ,!,Sdl,...... wages 4. R adds (qybicl after 
wind ; 5. H omits opt.0 elk, while R has ol is x=; 6. RK me | 


eel AS! ngs y after of uel 7. R reads yi yltst oi ase, 
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one os au ye; 9. A adds , +) before {S~); H has 9 (.)6~) 
els!; 10. R omits (© » 42; R omits » 5 Sv; A adds ,2 
before 65; 11. R reads ose. ah WS aed pi ty yg OS loss ach ; 
R has » for yy and otitis for sls; 13. A, H, K have 


yess A has af cuseo and R ads ype for cals eyy0: R adds 


wink} before gl»; 14. A adds .»',, H adds glx! , and K 
has .j! , after vinb); 15. all texts omit ') 14; A, H, K omit 
uae; A, H, K have ,=4 5 % for 400 59; 17. R reads (¢lacl 
coe! O99 Sy t yikic adlico glial ,; 18. R omits cu! o» %; A, H, 
K omit ) wld, 


2 A, H, K omit lines 2 to 3; 4. A has iso am 8. A, K 
have vy det fo for wy 5 tp% So; 9. Aomits tyey ly ie; 10; 
RK has yy 4gty for 'y'; 11. A has 4! for isle Pej H, K 
omit isthe ; A, H, K omit ow! ... beat aS; 12. H has oil ails 6), 


14, A omits »4L; R has es ual: H omits cw! ...... cute; A has 
ost AE for cb eatys A omits 3! Um 7 lee ol oli... pated 5; 


15. K has .bly for (o)!po and omits ,lb.t; in A, H, K the des- 
cription of JS comes before JU! ; 20. A, H, K omit ple palel. 


1. H has Baiere 3. A, H, K have oe 5 cml) owed... BS dws 
and omit ooh casio: 4. A omits cw! .,..., pews; O. AL, K 
omit cw! ...... wolf ee sty); A adds cm! new aS and H, K add 
Slo aude $5) af after Gole; 6. A, H, Komit (») lc yole dole ; 
R only has wGe« wl By List wld) al por 4S (omitted in transla- 
tion); 7. A has ss) for =5, while H, K add +5, hefore 5, ; A, 
has c..! exe &S for otto (528 an aS; RB has jhyt for eye yin amyl ; 
8. R only has sigve ae als si}! .! bait (omitted in translation) ; 
A, H, K omit je: , sila; 9. A, H, K omit .js<; A, H, K omit 
OAM... Ly wee; 11. A, H, K add oak ist Jen 50 5 after oS ; 


A, H, K omit oy! , and of; A, H, K add ae (Ai Vf of 
F 
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Kuo eae ly ‘se after cw!; A adds .x and H, K add x» UsAled 
after oJ); 12. A adds aot after US) and R adds .,<T afterili ; 
13. in the texts the Sanskrit terms are so hopelessly mutilated that, 
in most cases, it was impossible for me to decipher them correct- 
ly. 15-16. RB adds ol , after i!,1; R omits cu! ...... wy SER 95 
17. H, K, R only have ..o).4 —T , (omitted in translation). 18. A 
has oily elle for Ib; 19-20. R reads ala jalya lerylin 13! arom 
wal Cwyd os R omits cul) ...... Usday (gta , 

3. R omits Jil ela; 4-5. A has tle for (ie and adds (%3 4; 
R omits syle ...... eo Jo; A, H, K omit oil ...... Sh oaonto:s 7. RB 
adds jo » after slo; 8-9. A, H, K omit cw! Cry bo WLS U8; A, H, 
K add ytd! af Sloe 6 cme! Goss bee aby ot Sel Get lee olf eat 
~ cowl Cpt Leo nies dL after ojl.0o; A reads Sold prow aS dls 34S ; 
for Sy pew 8555 10. A omits cw! Lwys lo --- you; Ll. A, H, K have 
vit SLs, aids 98 wit @ho 31; Radds aa!) before jo!; 12. A has 
wy for wos: 13-14. Roomits cw! Cwylpo (pty Slvol cm wd 9; 
16. Radds <5! after _.lss6 ; 17-19. the texts here are hopeless- 
ly confused, and R has entirely re-written this portion; 20. A, H, 
K have 9S for was, 

2. A adds ob and R adds ob after well; A, H, K omit “yb; 
4. R has eatyS styl for Syle (55); 5. A has (pall , ae for es A 
has alte a 6. H, K add us after ~2J/! and R has cs A 
omits py; 7. H, K have (,al,d for Gs); A omits ae; 8. A 
omits ~1; A, H, K have la for ..2o; R adds jhe ;!, before 
oT pale; 9. H, K omit ow!...... abbl 23 piepe; A, H, K omit 
gle and Us pln; 10. A, H, Komit G4. iu; R adds...... curls af 
comiloy yal after Geto; 11. Radds cus! (ny bo dald wy5 SLA pais 
after cu! ... Vel 90 2; 12. Ro omits CH py lhe .0; ee pbeein eS dir! 
wel 13, A has ob paic for Sia pale; 15. A, H, K omit od: 
16-17. R omits cu! Cwys eo (gily ...... yyi Ue! y; A, H, K add alle 
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after (24,31 , while R adds sty alle; 18. R omits .9} pty... ww 
owl (wy eo; 19. A omits JS,0; A has & swt for lin 53; R reads 
ccoeel Candis g pF gs AS TS yoo poli lineg’ 

2. R has SyJ,¢ and A has Sy) ow» for J,'; 3. A omits US ; 
all: 4. A, H, K have \S,) for a5; H omits x»; 6. A, H read 
oo gle y gata ott, while K adds aa before GWT; 7. R 
adds wish yd yy lye ty tho uy! Oke Obey y after Uny? re ” 
cw; R omits awl...... wee; 8. R reads bo Lo Ul .,, 
er BHA wld wld Oot jbo , alii hs » Uy ke 9; 0. A reads 
alo od pha aig; 10. H adds o%!0 before =25; A reads seg 
utizyY and R has wl jh Be oS 3; 11. R has jlo for ve 
adds a) 69 Wt cd ly I slo LAS dgeyd 9 iS a9 KLE 599 Lye G 
Corky ISLE gt cols 93 gdh my lye Gable cglay lens 0 o%y!o co! gins Leste 
dey ures gt GU sxiao; R adds .»: before ¢e,2; R omits Un~ »; R 
reads plte kr} 1 aS US! UnSe Ulf hit wld pp Urei ileeg ony? 
cm! pas 12. R reads py cw! wloyago Lola gt y Unadi y Slea! (5b, 
cnet glibc 51 gS eres 13. R reads old 52 GLU desyS col ou! agpilig 
wewo!; 16. K, R omit doe ae ea:; R omits eld 93; RK 
reads wld yo Jilmee Slos!; 18. R omits ti 3 ways 9; A, H, K 
omit + ,; R adds yi after wld. 

1-2 R omits the Persian translation; 4. A, H add !o4 after ) 
and a has e= for; 7. R omits sts» oy who; 8 A, H, 
K add ov after 442; 9. A, H, K read cw! eo oy woul 5! Sb ye ; 
10. A, K, R have cm# 9)9 (J)! cule; A, H, K omit agile and 
have 405 SF 99 Git cel clea cnle on! ob 98; 12-15. the 
Persian translation is defective in all the texts, and the variante are 
too many ; 19-20. A has wy for (40; K reads ith Sous £5yo 
Qt yFodile lola 


2. A reads 9b) 5 pk y cy) ; Romits ort)! and wy»; 4. A, H, 
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K have jy, > for »!,2 and omit Lio Jl»; 9. A omits j,) before slaiy 
and also omits y!,2; A omits owl wsylaic...... jy) y* 9; H reads 
mal Sylaio le jhe yIy@ tlaeds Lyi! joy 5% 9, K has sles oi! 55) 58 
awl usylaio flo tye and R has flo jie flo siya sleds cy! jy) y@ 
ws! Ldylaie; 10-11. A, Romit .U; all texts add Slo xo after (mw; 
A has ple este eb jg) OO 9, H has ly ple ngoled grog wire and 
K has lle sels 5 59) 00 wdve 93 K has )!,@ for sowue; 12. A, H, 
K have j95 x0 for Jlu 1,0; A, H, K read (oly soy doc cuwpad 
cows! BO'yo po paso yy! orp shoel Gite aS cowl ul; 14-15. A, H, K 
omit 542; H omits ty hichs...... oy 05; A, K read aS , olicls 
I) yf oie wlraye y SF Ug pire cuolss 1) wt dF wield 5 EbdS  lroye 
dig Jos Sie; 16. A, K have dy ald ty) 59) unt; K adds jos 
before i4); 17. all texts have Se 9 for Ss. 


2. A, K add .omy and H adds ..Somy after oil; A, H, K 
add oy) Malyd yok after GUS and R adds sel, yobs UT on! oly 
ow); 3. Radds Jls.s! after Siinl; R omits o2...... Ce yrttm 90 | 
5. Roomits ou ,ahw...... ym y; 6. A, H, K have ole! jt oly 
ple sel ys He; R adds xo Jo after a5; 8. R adds alic , 
Wyrm after ou qie; 9. R omits soe ais, ...... jlouy; 11. A has 
Ure 0 for SL oo; 12. R omits ov! » owl; 15. R omits >!,of and 
adds ce! oj) (6 9; 16-17. R adds (p02 a 4 before i5) 5; R 
has * oy! ye; R reads sofvo nd dpe aled joy eye jl»; 18. R 
omits GbwIpe uJ; R adds wpaa apie before aalya; 19. A 
OMItS oye) slo! sodl) 2; Rereads 5! soil ty tile ct une: HL! 
Bdqy? . 


2. All texts have 47 but in Brock. edition of Diwan-i-Hafiz 
ém,2 is given; 4. A has NS 5,5 aud; 5. A, K, R add ens Solel 5, 
Spit long alray pouty»; 9-10. R adds o,ddlelf eyo5 3! after esis; R 
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read yrodas Sd 59) yo aS tp, Sette wl cri! (pale) be prodny cred lay 
Oh dled Spago dha) atatt, batt ac; 13. R adds sty byes 
before jbo; R adds i> after ©; 14. R adds sly |) Lif r 
vive Bgdho yt 99 AF Sud y ILL Syarie y after cm! L; 15. R adds sath 
after ef sy; 16. A, K, Romit j,0i0 6; 17. R adds »!»! after Ly! ; 
18. A has abies mall eoares apuye af; 19. R has she gill epg 
ale dale in. A omits (554; R omits Gs; 20. R has sy! 

after %,0% Ilo. 


INDEX I 
[TRANSLATION ] 


Names of Persons. 


In the following Index, prefixes like Abu, Ibn and Umm are disregarded in 
the alphabetical arrangement: thus, for example, names like Abul Hasan, Ibn-i- 
Muljam must be sought under H and M respectively, not under A and I. The 
letter b. between two names stands for Ibn, “son of....,'"the letter d. coming 
after a person's name relates to his death, and c (circa) to the approximate date of 
his birth or death, as the case may be. A number placed in parenthesis, after the 
name of « ruler, relates to the beginning and end of his reign; and n after the 
number of a page indicates a footnote. 


‘Abbaside (Caliphs), 132-656 A.H. Abii ‘Alt Fudail b. ‘Iyad, d. 18% 


17 n2| A.H., - i .. 22 
‘Abdul Kadir al-Jilini. See Muhi- ‘Ali b. Husain al-Wia'iz al-Kashifi 
uddin Abi Mubemmad ‘Abdul 4nl, 28 45 
Kadir ). Abi Salih Misa al-Jili, ‘Ali b. Miisit ar-Rida 17 ni, 24 118 
Abii ‘Abdullah Ahmad b. Hanbal, | ‘Ali an-Naki .. 4 17 n3 
called Imam Hanbal, d. 241 A.H. AT b. Abt Talib (Caliph), d. 40 A.H. 
24 nd: 17 3, 22, 23 n8, 19, n10, 24 nid, 
‘Abdullah Ansari, see Abii Isma‘il | ‘Ali (Zain-ul-Abidin) .. 17 n% 
Khwaja ‘Abdullah Ansari. | Ansari, see Abii Isma‘il ‘Abdulliéh ). 


‘Abdullah b. Mas‘iid, called Ibn | Muharnmad al-Angiri al-Harawi. 
Mas‘iid, d. 32 A.H. .. .. 32 Tbn al-‘Arabi, see Muhiuddin {bn al- 


‘Abdur Rahman a 23 nlo| ‘Arabi. 
‘Abdur Rahman Jami, see Niirud- al-‘Askari, see al-Hagan al-‘Askari. 
din ‘Abdur Rahmin Jami. | ‘Attar, sec Abii Talib Mubammad b. 
Adam (Prophet) sis .. 38 eee Bakr Ibr pin — 
Adham (Ibrahim), see Abi Ishak | Avicenna, d. 426 AH... nal 
Ibrahim b. Adham b. Mansiir b Pepe arey 2 29 nd 
—_ Ibn al-Baghavi : 26 1:27 


Yazid b. Jabir. 
Ahmad al-Ghazzali,d.517 AH. .. 22. 
Ahmad-i-Jim, see Abii Nasr Ah- 


Bahauddin Nakshband. See Muliam- 
mad b. Muhammad. 
al-Bakir, see Muhammad al-Bakir. 


mad b. Abul Hasan al-Jami. Abii Bakr ‘Abdullah, surnamed 
Ahrar, see Nasiruddin ‘Ubaidullah ‘Atik (Caliph), d. 13 A.H. 

Ahbrar. 17 n3, 18 nl, 22, 23 n5, nO. 
‘A’ieha Siddika as »» 18] Abi Bakr b. Dulaf b. Jahdar ash- 


Akbar, (963-1014) A.H. .. 3n2i Shibli,d. 201 A.H. .. . 22 
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Abii Bakr Muhammad b. Misa al- | al-Gurgani, see Abul Kasim b. ‘Ali 
Wasiti, d. c. 320 A.H. 15, 22  b. ‘Abdulléh al-Gurgani. 
Abii Bakr Shibli, see Abf& Bakr b. | 


Hafiz, see Shamsuddin Muhammad, 
Dulaf b. Jahdar ash -Shiblz. 


Khwaja Hafiz. 
Abii Bakr Wasiti, see Abii Bakr | Abii Hamid Muhammad al-Ghazzali, 
Muhammad b. Miisé al-W aaiti. d. 505 A.H. ae 27 n35 
Bashist (Vasistha) - -. 8] Hanbal, see Abi ‘Abdullah Ahmad 
Bawa L&l Bairagi ae .. 23 b. Hanbal. 


Bayazid-i-Bistémi, see Abii Yazid al-Hagsan, d. 49 A.H. .. 17 n3, 23 28 
Taifar b. ‘Isai b. Adam b. Suriishén. {| Abul Hasan ‘Ali Jullabi Hujwiri, 


Bishr-i-Hafi, see Abu Nagr Bishr b. Shaikh 26 n25, n26, 27 n36 
al-Harith b. ‘Abdur Rahman Hafi. al-Hasan al-‘Askari - 17 n3 
Chighti, see Mu‘inuddin Muhammad Hasan al-Basri a 17 n2 
Chish ti. Abul Hasan Sari as-Sakati, d. 253 
Colebrooke (Sir -Henry Thomas), A.H. =a 12 n3, 22, 24 n18, 
d. ce. 1223 A.H. os 20 nl ae 25 n23, 26 n26, n27 
Diiré Shikiih, d. 1069 A.H.....3 21,3, | Hughes (T. P.) 5 17 n3 


4,4nl, 8 nl1,12 n3, 15], 19 nl, 27 | al-Hujwirl, see Abul Hasan ‘Ali 
n37, 29 n47, n48, n49, n50, n51, n52, 41 Jullabi. 


Da’iid Isfahani ai 25 n25 | al-Husain, d.61 A.H... 17 n3 

David i . .. 38 | Abul Husain Ahmad b. Muliammad 

Abii Dhar (thaffari lw. 19n]| an-Niri, d. 295 A.H. 

Dhun Niin, see Abul Fa'id b. lbra- . = 15 n7, 22, 26 n28 
him Dhun Niin al-Misri. Husain Baykara, Sultan, (873-911 

Dhun Nirain (see also ‘Uthman b. A.H.) = ee 29 nA6 
‘Affan) 23 ng | Ebrahim b. Adham, see Abii Ishak 


Dilrub&, see Muhammad Dilruba ee ia onan at 
(Shah). Yazid b. Jabir. 

Ibrahim Khawwas, see Abti Ishak 
Ibrahim b.’ Ahmad al-kKhawwaAs. 


on we 


Abul Fadl b. Shaikh Mubarak, sur- 
named ‘Al/a@mt, d. 1011 A.H. 3 2 


Abul Fa'id b. Ibrahim Dhun Niin Im&ém Ghazzéli, see Abii Hamid 

al-Misri, d. 245 A.H. Muhammad al-Ghazzali. 

22, 25 n24, 26 n26 Imam Hanbal, see Abi ‘Abdullah 

Fariduddin ‘Attar, see Aba Talib head Bias enbee 

Muhammad b. Abii Bakr Ibrahim. Abi Ishak Ibrahim b. Adham b. 
Fatima . 17 n3, 23 n9 Mansiir b. Yazid b. Jabir, d. 
Firaz - oe 24 n18 between 160-166 A.H. .. 22 
Firiizan as - 24 nl8| Abii Ishak Ibrahim b. Ahmad al- 
Fudail b. ‘Iyad, see Abi ‘Ali Fudail Khawwas, d. 29] A.H. .. 22 

b. ‘lyad. Abii Isma‘il ‘Abdullah b. Muham- 


al-Gibazzali, see Ahmad al-Ghazzali. | mad al-Ansari al-Harawi, Khwaja, 
al-Ghazzali (Imam), see Abi: Hamid | (Shaikh-ul-Islam), d. 481 A.D. 
Muhammad al-Ghazzili. : 12, 15 n7, 22 
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Ja‘da 23 n8 

Ja‘far ag- Badik, (Imam), d. 148 A.H. 

J ah&n Ara, d. 1092 A.H. 

Jalaluddin Muhammad, known as 
Mawlané& Rims, d. 672 A.H. 

Jalaluddin Riimi, see Jalaluddin 
Muhammad. 

Jami, see Niiruddin ‘Abdur Rahman 
Jami. 

Abul Jannab Almad b. 
Khiwaki, known as Najmuddin 
Kubra, d. 618 A.H. 

Junaid al-Baghdadi, see Abul Kasim 
b. Muhammad b. al-Junaid ail- 
Kharraz al-Kawariri. 

al-Kashifi, «ee ‘Ali b. 
Wa'iz al-Kashifi. 

Abul Kasim b. ‘Ali b. ‘Abdullah al- 
Gurgani, d. 450 A.H. 

Abul Kasim b. Muhammad b. al- 
Junaid al-Kharraiz al-Kawariri, 
d. 297 A.H. 

28 n21, n23, 225, 26 27, 
a)-Kazim, see Miisé al-Kazim. 


‘Umar al- 


Husain al- 


N28, n29 


al-Kharriz, see Abii Sa‘id Ahmad 
b. ‘Isa al-Kharraz. 

al-Khawwis, see Abi Ishak Ibrahim 
b. Ahmad al-Kbawwas. 

Khw&éja <Ahrér, see 
‘Ubaidullah Abhrar. 
Khwaja Bahaéuddin Nakshband, see 

Muhammad b. Muhammad. 
Khwaja Hafiz, see Shameuddin Mu- 
hammad Khwaja Hafiz. 

Khwaja Mu‘inuddin (Chishti, see 
Mu‘inuddin Muhammad Chishti. 
Kubra, see Abul Jannab Ahmad b. 

‘Umar al-Khiwaki. 
Umm.-i-Kulthiim 
Abii Madvan al-Maghribi, see Aba 

Madyan Shu‘aib b. al-Husain al- 

Andaliisi. 


Nasiruddin 


| Malik b. Anas (Imam) 
| al-Mamiin, ‘Abbaside 


22: 
| Me'rdf) Karkhi, 


Mirza Muhammad of Kazwin 
12, 15 n7, 22, 23, : 


‘ Miydn Jiv, 


Muhammad (Prophet), 


' Muhammad al-Bakir (Imam) 
. Muhammad D6&ra Shikiih, see Déra 


23 nb 


13? 


Ab@ Madyan Shu‘aib b. al-Husain al- 


Andaliisi, d.c. 304 3... oa ae 


17.23 al-Mahdi, see Muhammad al-Mahdi. 
29n 49 | 


Abii Mahfiiz Ma‘rif Karki, 
A.H. 


d. 200 
22, 25 n2 


12, 22 | Mahmiid Shabistari, see Sa'duddin 


Mahmitid Shabistari. 


. Abul Majd Majdiid b. Adam, San@’i, 


3 nl 
25 nl6 
Caliph, (198- 

17 n2, 24 nl 
27 n37 
Abii Mahfiiz 


Chaznawi, d. 625 or 635 A.H. 


218 A.H.) 
Margoliouth, D. 8. (Prof.) 
nee 
Ma‘rif Karkhi. 


| Matshiik at-Tiiai, see Muhammad 


Ma‘ahiils at-T si. 


2 Tbn Mas‘iid, see ‘Abdullth b. Mas‘Gd. 
Mir 
22 : 


SWin Data, 
known as Miy&an Mir or Miyan 
Jiv, d. 1045 AH, 19 nl, 23, 29 n49 
28 n4l 
Miyan Bari, d. 1062 AH. .. 23 
see Mir Muhammad bh. 
Sa'in Data. 


Muhammad b. 


: Miyan Mir, see Mir Mubammad b. 


Sa’in Data. 


2 Moses (Prophet) . al 
| Mu‘awiya, ‘Umayyad Caliph,(41- 60 
A.H.) 23 n8, nf 


d. Ti AVH. 

4,15, 1773, 18, 18 nl, 19 nl, 20, 21, 

22, 23 n4, n6, n7, n8, nQ, nIO, n12, 
24 nl3, nl4, 32 nb, 39, 41 


Muhammad ‘Ali (translator of the 


Kur’an) 33 n4 


17 n3 


Shikih. 
Muhammad Dilrubaé (Shah) d. after 


1064 A.H. .. 2d 
Muhammad Husain (author of 
Anwar-ul-‘Arifin} .. 24 ni4 
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Muhammad Husain Azad (author of 


Darbar-1-Akbari) 3 n2 
Muhammad al-Mahdi (Im&m) 17 n3 
Muhammad b. Manaiir at-Tiist 26 n26 


Muhammad Ma‘shik at-Tisi .. 22 
Muhammad b. Muhammad, called 
Khwaja Bahéuddin Nakshband, 


d. 791 A.H. a . 22 
Abii Muhammad Ruwaim b. Yazid, 
d, 303 A.H. .. 22 


Abii Muhammad Sahl b. ‘Abdullah b. 
Yiinus at- Tustari, d. 283 A.H. 22 


Muhammad b. Salim 25 n24 
Muhammad b. Sawara 25 n24 
Muhammad at-Taki (Imam) 17 n3 
Muhiuddin Ibn al-‘Arabi, d. 1240 
A.D. 22, 27 n38 


Muhiuddin Abii Mnhammad ‘Abdul 
Kadir b. Abi Salih Miis& al-Jili, 
d. 561 A.H. - . 22 
Mu‘inuddin Chishti, see Mu‘inuddin 
Muhammad Chishti. 


Mu‘inuddin Miskin 28 743 
Mu‘inuddin Muhammad Chishti, 

d. 633 4.H. os ~. a2 
Ibn-i-Muljam 23 n7 


Mulla Shah, see Mulla Shah Muham- 
mad b. Mull& ‘Abd Muhammad. 

Mulla Shih Muhammad b. Mulla 
‘Abd Muhammad, called Lisa- 
nullah, d. 1072 A.H. .. 23 


Miisé al-Kfizim (Imam) 17 n3 
al-Mu‘tasim, ‘Abbaside Caliph, 
(218-227 A.H.) 17 n2 


an-Naki, see ‘Ali an-Naki. 

Nakshband, see Muhammad b. 
Muhammad. 

Nasiruddin ‘Ubaidullah Ahrar, 
Khwaja, d. 895 A.H. 4ni, 22 


Abii Nasr Ahmad b. Abul Hasan 
al-Jami, d. 536 A.H. .. 22 


Abii Nasr Bishr b. al-Harith b. 
‘Abdur Rahman Hafi, d. 227 
A.H. oe oe 22, 26 n26 
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Noah (Prophet) aes . 2 
an-Niiri, see Abul Husain Ahmad b. 
Muhammad an-Niri. 
Niiruddin ‘Abdur Rahman Jami, 
d. 808 A.H. 3 nl, 12 n3, n4, 23, 
24 nl6, 26 n26, n29, 27 n34, n38 
Prophet, the, see Muhammad. | 
ar-Rida, see ‘Ali b. Miis& ar-Rida. 
Rukayya 
Riimi, see Jalaluddin Muhammad. 


23 n6 


Ruwaim, see Abii Muhammad 
Ruwaim b. Yazid. 
Sa‘d b. Abi Wakkas 23 nlO 


Sa‘duddin Mahmiid Shabistari, d. 
720 A.H. 4 9 nl 

Sa‘duddin b. al-Muwayyad Hum- 
mui, Shaikh, d. 650 A.H. 34 

Sahl b. ‘Abdullah at-Tustari, see 
Abt Muhammad Sahl b. ‘Abdul- 
lah b. Yiinus at-Tustari. 

Abii Sa‘id Ahmad b. ‘Isa al-Khar- 
riz, d. 286-287 A.H. im. ae 

Abi Sa‘id Fadlullah b. Abul Khair, 

d. 440 A.H. 22, 27 n34 

Abii Sa‘id b. Abul Khair, see Abii 
Sa‘id Fadlullah b. Abul Khair. 

Abi Sa‘id Kharraz, see Abii Sa‘id 
Ahmad b. ‘Is& al-Kharraz. 

Abii Sa‘id, Sultan (854-873 A.H.) 

ie 29 n46 

Sa‘id b. Zaid 23 nlO0 

Sana@’i, see Abul Majd Majdiid b. 
Adam Ghaznawi. 

Sari as-Sakati, see Abul Hasan 
Sari as-Sakatt. 

Sayyid-ut-T@ifa, see Abul Kasim b. 
Muhammad ob. al-Junaid _al- 
Kharraz al-Kawariri. 

ash -Shafi‘i (Imam) 

12 n3, 24 nlib, 25 n23 

Sha&hjahin, the Emperor, (1037- 
1068, d. 1076 A.H.) 29 n4T 

Shah Mir, see Mir Muhammad b. 
Sain Data. 
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Shah Muhammad Dilruba, see Mu- 
hammad Dilruba. 

Shaikh Abmad al-Gihazzali, 
Ahmad al-Ghazzali. 

Shaikh Ahmad-i-J&m, see Abii Nasr 
Ahmad b. Abu] Hasan al-J&mi. 
Shaikh Fariduddin ‘Attar, eee Abii 
Talib Muhammad b. Abii Bakr 

Ibrahim. 

Shaikh Muhiuddin ‘Abdul Kadir 
Jilani, see Muhiuddin Abii Mu- 
hammad ‘Abdul Kadir b. Abi 
Salih Miisé al-Jili. 

Shaikh Mulhiuddin Ibn al-‘Arabi, 
see Mnhfuddin Ibn al-‘Arabi, 

Shaikh Najmuddin Kubra, see Abul 
Jannab Ahmad b. 
Khiwaki. 

Shaikh Sa‘duddin Hummu’‘i, 
Sa‘duddin b, al-Muwayyad Hum- 
mu’i. 

Shaikh Tayyib Sirhindi, see Tayyib 
Sirhind!, Shaikh. 

Shaikh-w-lel@m, see Abii 
‘Abdullah b. Muhammad al-An- 
sari al-Harawi. 

Shaikh-ul-Islim Khwaja ‘Abdullah 
Ansari, see Abti Isma‘il Khwaja 
‘Abdullah Ansari. 

Ibn-i-Shakik a 

Shamas-i-Tabriz, d. 645 A.H. 

Shamsuddin Khwaja Muhammad 
Hafiz, d. 791 A.H. ‘ 

ash-Shibli, see Abi Bakr b. Dulaf 
b. Jahdar ash-Shibli. 

Sultan Husain Baykaraé, see Husain 
Baykara, 

Sultan Abi Sa‘id, see Abii Sa‘id 
Sultan. 

at-Taki, see Muhammad at-Taki. 


8E€ 


‘Umar ail- 


ace 


isma‘il 


19 nl 
28 n42 


41 


em ee - - 


" Ustad Abo Bakr, 
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- Talhab. az-Zubair—.. 23 nl0 
: Abi Talib Muhammad b. Abd 

: Bakr Ibrahim, d. c. 627 AH. 22 
| De tis-ul-UVlama, see Abul Kasim b, 
Muhammad pb. al-Junaid = al- 

'  Kharraz al-Kawariri .. 25 n23 
» Payyib Sirhindi, Shaikh, qd. after 

1064 A.H. - .. 23 

| Abii Thawr .. 28 n23 
. at-Tustari, see Abii Muhammad 
_ Sahl b. ‘Abdullah b. Ydnus at- 

Tustari. 
‘Abii ‘ubaida b. al-Jarrah 23 n10 


‘Umar b. al-Khattab (Caliph), d. 2: 
A.H. 17 n3, 22, 23 n6, nl0, 24 nl4 
see Abii Bakr 
Muhammad b. Miisd al-W siti. 
Ustid Abul Kasim Junaid, 
Abul Kasim b. Muhammad b. al. 
Junaid al-Kharraz al-Kawariri. 
‘Uthman b. ‘Affan (Caliph). d. 35 
A.H. (see also Dhun Narain.) 
17 n3, 22, 23 nl 


ver 


' Uwais-i-Karani, d. between 32--30 


A.H. 7 22 
Vasiatha, see Bashist. 
: Waail b. ‘Ata 17 n2 


’ al-Wasiti, 


see Abit Bakr 
mad b. Miis& al-Waxiti. 


Muham- 


- al-Wathik, ‘Abbaside Caliph,(227-232 


A.H.) sve ss 17 2 
—Yazid b. Mu‘awiya, ‘Umayyad 
Caliph, (60-64 A.H.) 23 n9 


_ Abii Yazid Jaiftr b. ‘Isa b. Adam 


b. Surfishin, B&yazid al-Bistami, 


d, 261 or 264 22 


| Zain-ul--Abidin, see ‘Ali (Hain-ul- 


‘Abidin). 


 Zhanda pil, see Abii Naar Ahmad b. 


Abul Hasan al-J&mi. 


INDEX II 


| TRANSLATION | 


Technical Terms, Important Words, Sects, Sufi Orders, 
etc. 


In the following Index, Sanskrit words have been arranged as they are given 
in the Text, and not as they are written in Sanskrit; but an attempt has been 


made to transliterate them, wherever possible. 


Such proper names us Jibra’il or 


Mahish etc. have, for good reasons, been included in this list. 


4 
t 
l 
' 


! 
{ 
| 


Abul-Arwah 9,10 11, 16 
Adham (Adhama) ee . 8 
Aditi ie 20 nl | 
Adwar - .. 40— 
Ahankér (Ahamkira) .. 68 


Apan (Apana) = il 
‘Arif .. 21, 33, 38, 39 
| ‘4Areh a .. 32 
‘Arsh-i-Akbar ide oi JD 
Asan (Asanga ?) 19 
‘Ashara-i-Mubashshara 22 


Ahankér Rijas (Ahamnkara Rajasu) 8 © 


Ahankar Satag (AhamkGra Sativika) § 


Ahankar Tamas (AhamnkGra Tamasa) 8. 


19 | 


een ne 


a nas 


Ahat (Ahata) .. 14 
Ajpa (Ajapa) ve 1 9) 
Akéar (Akara) .. 14 
Akis (Akasa) - 23 “Sex 
Akais Bani (Akasaviini) .. 20 
‘Akl-i-Kul si . 8. 
‘Alam-i-Kabir 34, 35, 38 
‘Alam-i-Malakiit 12 | 
‘Alam-i-Muthal 11 
‘Alam-i-Nasiit 12 
‘Alam-i-Saghir 34 
‘Alim .. 19° 
Allah 9,19 
Amchara (Apsaras) 20, 36 - 
And parwah (Anadi pravaha) .. 41 | 
Anahat (Anahata) 13, 37 : 
Anant (Anania) 

‘Andstr » 5 
Anj 39, 40 
Anklé (?) 36 


Ansar (an-Nabi) 


Aniah Karan (Antahkarana) 7) 


Ashghal .. se . 9 


Aghni Kumar (Aévinikumara) 37 
Aema-1-Allah Ta‘ala 19 
Asmanha .. 30 
' Atal (Atala) 30, 35 
Atma (Atman) 10, 11, 32 
. Avasan (Avasina) .. 13 
Avasthat (Avasihatman) 5, 11, 40 
‘Awalim-i-Arba‘a 11 
Awaz 13 
| Awaz-i-Mutlak .. 13 
Awiddiya (Avidya@) _.. . 8 
Awtar (Avatadra) 20 
Bad es - 11 
Badvanal (Badavanaia) . 35 
Ba’ ( Vayu) ns ie =D 
Baikunth (Vaikuntha) .. . 33 
Baka 26 726 
Baran (Varuna) . 37 


Barhma (Brahm) 10, 36, 39 


| Barhmand (Brahmanda) 30, 32, 33,34, 


35, 38, 39 


Bartaman (Vartamana) 39 


7 | 
5 | 
. 
| 
| 
| 
| 
| 
| 
| 
| 
| 
| 


7] 


Gagan (Gagana) 
Gahran (Ghréna) 
Gandh (Gandha) 


Gandharp Diwé (Gandharva Devat&) 
Gandhatanmatar (Gandhatanm@tra) 


Ganga 


Gayan-t-Indri (JAdnendriya) 
Gayan Surtip (J ranasvariipa) 


thirat Samundar (Ghrta Samudra) 3 


Hafiza 

Haft tklim .. 

al-Hak 

Hawés 
al-Hayy-ul-Kayytim 
Hemakit (Hemakufa) 
Himavan (Himavat) 


Hiran Garbha (Hiranyagarbha) 


Ain 
Hii Allah 
Hur 


Imam 
Iman 
Indar (Ind ay 


| Tahk 


Ism-t-A‘zam 
lerafil 


Ithna ‘Aghariya (Rect) ... 


Jabariit 
Jdgart (.Jdagrat) 
Jahannam .. 


| Jal (Jata) 


f V. 
Barzakh ia .. 32 
Baair ee - ys 
Basra 6, 
Batal ( Vitala) 
Bhuluk (Bhiiloka) 35, = 
Bhisht (Bhavigyat) 39 
Bhit (Bhita) ‘ .. 39 
Bhit Akas ( Bhitt&ékaéa) 5, 38 
Bidmukh (Veda-mukha) 14 
Bihight 32 
Bikla (*) we 36 
Birahspat (Brhaspatt) .. 30 
Bishun (Vianu) 10, 36 
Bistamiya (Order) 25 n22 
Bital (Vitala) 30 
Brahm 20 nl 
Brahman 20 nl 
Budh (Buddhi) 7 
Budh (Budha) 30 
Chach (Cakeuh) 6 
Chach (Yaksa) 36 
Chandramas (Candramas) -. 30 
Chid Akas (CidakG@éa) . 5, 38 
Chighti (Order) 28 n43 
Chit (Cit) 7,19 
Chitan (Cetana) 11,19 - 
Dadh Samundar (Dadhi-Samudra) 3t 
Dah Disha (Dasa Diéah) 30 
Damma 14 
Dha@ ika 6,7 
Dhat-t-Baht 11, 16 
Dhun (Dhy@na) 7 
Divata (Devata) ; 20 
Divi ; ee 6 
Draghta@ (Drasta) 19 
Diizakh 32 
Falak-i-Thawabit ads -. 30 
Fana 25 n22, 26 n26 
Fatha ee ss .. 14 
Firdawse-t-A Ua oP 33, 39 © 
Firighta ea 1. 20° 
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17 ns 
se 68 
36 

5 

14 

10 

17 ng 


11, 12, 13, 40 


Jalal 

. Jam (Yama) 

. Jamal 

| Jame 

_ Jamna 

— Jamunn (*) ; 

. Jan luk (Janatoka) 

. Jannat 
Jasd ie a 
Jibrail (Gabriel) i 


11,12 
32 

. § 
9, 16 
.. 34 
9,10, 14 
22 
36 

.. 36 
37, 38 
32, 39 
o» Al 


10, 39, 41 


Ly 
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Jihat i ie .. 30 
Jin a i 20, 40 
Jiv Atman (Jivitman) .. 5, 8 
Jiwan Mukt (Jivanmukii) 34, 38 
Junaidt (Order) 25 n23 
Jun Suriip (Jyotth Svartipa) .. AS 
Kadir as 4 .. (19 
Kadiri (Order) . 27 737, 29 n49 
Kailas (Kaildsa) “4 .. $i 
Kal (KGla) . .. 35 
Kalap birach (Kalpa vpibea) -. 37 
Kasra ps ~. ‘44 
Khandh parli (Khanda orale) .. 40 
Kharrazi (Order) 26 n26 
Khir Samundar (Ksira Samudra) 31 
Kiamat-i-Zamin me .. di 
Kiyamat.. af .. 33 
Kiyamat-1-Sughra in .. 36 
Kubair (Kubera) te rae ¥ | 
Kufr oe ss . 3 
Kun sik 13 
Kursi a aN 30, 32 
Lachmi (Lakemi) 10, 38 
LGhit 11,13 
Lamisa 6, 7 
Lavan Samundar (Lavana Samudra) 31 
Luk (Loka) .. sie .. 38 
Luk pal (Lokapala) 36, 37 
Madhim (Madhyama’) .. ee 


Maha Akas (Mahakééa) 6, 7, 14, 30, 34 
Mahaparli (Mahépralaya) 6, 33, 38, 40 
Mahaipuras (Mahapurusa) 35, 36, 37, 38 
Mahar luk (Mahar loka) .. 37 
Maha Sudh (Mahé Suddha) .. 20 


Mahatal (Mahatala) .. 31, 35 
Mahatat (Mahattatva) .. . $8 
Mahish (Maheévara) 10, 36 
Malakiit . 11, 12, 13, 40 
Maliki (Sect) 26 n29 
Man (Manas) 7,8, 36 


Man Akas (Manaak@éa) 5, 32 
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Mangal (Mangala) 


Oo 
=] 


Manukh (Manusya) .. .. 20 
Ma'‘rifat.. ie .. 39 
Maya 5, B, 8 nl, 37 
Mazhar-t-Tam oe .- 20 
Mika’u - 6 .. 10 
Mi'raj deg ase .. 41 
Mitr (Mitra) 20 nl, 37 
Muhaddithin 24 n13 
Muhajirin .. = .. 22 
Mukayyad .. .. ai 
Mukt (Mukti) 32, 33, 38, 39 
Munawwar .. oe .. 45 
Muahtarak .. - .. 67 
Mutafakkira is ree | 
Mutakhayyila ne ee | 
Mu‘tazila (Sect) ss .. (17 
Mutlak ne a .. at 
Nad. (Nada) ses .» ‘43 
Nakadh (Nisadha?) .. .. d3i 
Nakshbandt (Order) 4nli, 28 n44 
Narak eis oe .. 32 
Nar-i-Na@siit .. 16 
Nasitit | 1, 12, 13, 16, 40 
Nichattar (Nakeatra) .. .. 30 
Niranan (Niratgjana) .. .. AY 
Nirankar (Niraka@ra) .. .. 19 
Nubuwwat .. ‘3 .. 20 
Nir 14, 15, 37 
Niri (Order) 26 727 
Om (Um) 14, 20 
Pakalp (Vikalpa) ha sae oD 
Panch Bhiit (Pajica bhiita) . &§ 


Panj Indrit (Pafica indriyani) . 6 
Parakart (Prakrts) 8, 36 
Param Atma (Paramatma) 

8, 8nl1, 9, 10, 11 


Paran (Prana) se ic? ed 
P&rbati (Pérvati) ne .. 10 
Pari aa . 20 
Parjénat Divta (Pasiangs Devata) 35 


Parjatar (Pa@riyatra) .. .. 3] 
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P&tal (P&tala) 35 
Pirthi (Prthivi) 5 
Rachas (Rakeas) 20 
ar-Rahtmn .. %14 
ar-Rahman .. 5, 14 3 
Raj (Rajas) 10 
RGjas (Rajasa) 8 
Rajiigun (Rajoguna) 10, 36 
Ras (Rasa) .. 6 
Rasital (Rasatala) 31, 35 
Rasné (Rasana) 6 
Ridwan-t-Akbar 33 
Rikhi (Rai) .. .. 20 
Riuh 10, 11, 16 
Rith-i-A‘zam 5, 6,11, 15 
Riip (Riipa) is .. 6 
Riiyat 16, 17, 18, 19, 19 nl} 
Riiyat-i-Tam 18 
Riz 39 
Sabd (Sabda) 6, 14 
Sachatkar (Sakeatkara) 16 
Sah (Sah) .. 20 
Sahli (Order) 25 124 
Sair , 38 
Sakhmana (2) 36 
Sakhiipat (Susuptt) 12, 40 
Saman (Samana) 11 
Samarth (Samartha) 19 
Sami‘ oe a ~- YO 
Samia 6, 7 
Samipat (Sanumat f) a) | 
Sanichar (Sanaiscara) .. .. 30 
Sankalp (Samkalpa) . 7,8 
Sankalp Man (Samkalpa Manas)... 8 


Sapan (Svapna) 11,12 
Sapanparakés (Svapna prak@aa) .. 15 
Sapatdip (Saptadvipa) .. .. $1 
Sapat Kulachal (Sapta Kulacala) .. 31 
Sapat Samundar (Sapta Samudra) 31 
Sapat Tal (Saptatala) .. 30 
Sarab Mukt (Sarvamukti) 38 


Sarag (Svarga) as 
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Sarag luk (Svarga-loka) 
Sarasts (Sarasvati) 


Sarasti Bhuluk (Sarasvati Bhfiloka) 36 
Sarbadad Mukt (Sarbad@ mukti) 38 
Sarir (Sarira) 11 
Sarula (Srota) 19 
Sarutar (Srotra) .. 6 
Sat (Sattva) . 10,19 
NBtag (Sa attocs) 8 
Sat luk (Satya loka) 38 
Sat Purkarat (Satprakrtt) se. 
Sattigun (Satvaguna) 10, 36 
Savaparakas (SvaprakGéa) 15 
Sawid jal (Svadujala) .. 31 
Shab .. 39 
Shughl-:-Pas-1-Anfas 7, AS nd 
Shajar-i-Mubarak 15 
Shakt 10 
Shamma . 6,7 
Shur’ . +5 
Shathiyat ts 3 nd 
Shi'a (Sect) .. a 17, 23 nO 
Sifat-1-Aulah Tutila 9 
Sitta-i-Bakiya 22 
Spurs (Spuréa) .. 6 
Sucham Sarir (Stkama Sarira) 32, 34 
Sudh (Suddha) 11 
Sukr (Sukra) .. 30 
Sullan-ul-Adhkar 13, 37 
Suliik be 21 
Sumir Parat (Sumeruparvata) 35, 36 
Sumirt (Sumeri) 31, 36 
Sunni (Sect) . 16, 17, 24 nid 
Sura Samundar (Sura Sanvidea) 31 
Stiraj (Siirya) a ., 30 
Sutal (Sutala) ue 31, 35 
Tabi‘tn .. 22 
Taifiriya (Order) 25 n22 
Tajnis-t-Khatt 19 nl 
Talatal (Talatala) 31, 35 
Tam (Tamas) ti -« 10 
Tamas (T&émasa) . 8 
Tamigun (Tamoguna) .. 10, 36 
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Tanzih 

Tanzthi 

Taplok (Tapoloka) 
Tartkat 
Tasawwuf 
Tashbith 

Taghbihi 

Tavasta (T'vaata) 
Tawhid 

Tej (Tejas) .. 
Tirdivi (Tridevi) 
Tirgun (Triguna) 
Tormirat (Trimirtt) 
Tuba 

Turyé (Tiriya) 
Teak 


Udan (Udana) 
Um (Om) 
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Varma : 20 n} 
Vayan (Vyana) _ . ‘Al 
Vayas (Vyasa) 35 
Wahi sh .. .. 20 
Wahima ... és any | 
Wakta (Vyakta) ase .. 19 
Wlayat ba a .. 20 
Wukar (Ukara) as -. 14 
Zahirie (School) 26 725 
Zamin <s ‘is .. 30 


INDEX III 


[TRANSLATION ] 


Books mentioned in the Text and the Notes. 


Akhlak-t-Jalalt 26 n3} 
Anwar-ul-Arifin 24 nid 
Arba‘in 29 n46 
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